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PREFACE.

| THouaHT at first that this Sixth Book would finish the series of volumeswhich | have devoted
to the history of the origins of Christianity. It is certain that at the death of Antoninus, circa A.D.
160, the Christian religion had become acompletereligion, having all its sacred books, al itsgrand
legends, the germ of al its dogmas, the essential parts of itsliturgies; and in the eyes of most of its
adherents, it was a religion standing by itself, separated from and even opposed to Judaism. I,
however, thought it right to add a last work, containing the ecclesiastical history of the reign of
Marcus Aurelius, to the preceding books. In the truest sense, the reign of Marcus Aurelius belongs
to the origins of Christianity. Montanism is a phenomenon of about the year 170, and is one of the
most notabl e events of early Christianity. After more than acentury had elapsed since those strange
hallucinations which had possessed the apostles at the Last Supper at Jerusalem, suddenly in some
remote districts of Phrygiathere sprung up again prophecy, the glossolalia, those graces which the
author of the Acts of the Apostles praises so much. But it was too late: under Marcus Aurelius,
religion, after the confused manifestations of Gnosticism, had more need of discipline than of
miraculous gifts. The resistance that orthodoxy, as represented by the episcopate, was able to offer
to the prophets of Phrygia, was the decisive act of the constitution of the Church. It was admitted
that, above individual inspiration, there existed the average judgment of the universal conscience.
This average opinion, which will triumph in the course of the history of the Church, and which,
representing asit did relative good sense, constituted the power of that great institution, was already
perfectly characterised under Marcus Aurelius. A description of thefirst struggles which thus took
place between individual liberty and ecclesiastical authority, seemed to me to be a necessary part
of the history which | wished to trace of rising Christianity.

But besidesthat, there was another reason that decided meto treat the reign of Marcus Aurelius
in its relations to the Christian community in the fullest detail. It is partial and unjust to represent
the endeavours of Christianity as an isolated fact, as a unique, and, in a manner, a miraculous
attempt at religious and social reform. Christianity was not alone in attempting what it alone was
ableto carry out. Timidly still inthefirst century, openly and brilliantly in the second, all virtuous
men of the ancient world were longing for an improvement in morals and in the laws, and piety
thus became a general requirement of the time. With regard to high intellectual culture, the century
was not what the preceding age had been; there were no men of such large minds as Caesar, L ucretius,
Cicero and Seneca, but an immense work of moral amelioration was going onin all directions, and
philosophy, Hellenism, the Eastern creeds and Roman probity, contributed equally to this. The fact
that Christianity has triumphed is no reason for being unjust towards those noble attempts which
ran paralel with its own, and which only failed because they were too aristocratic, and did not
possess enough of that mystic character which was formerly necessary in order to attract the people.
In order to be perfectly just, the two attempts ought to be studied together, allowances ought to be
made for both, and it ought to be explained why one has succeeded whilst the other has not.

The name of Marcus Aurelius is the most noble among al that noble school of virtue which
tried to save the ancient world by the force of reason, and thus a thorough study of that great man
belongs essentially to our subject. Why did not that reconciliation between the Church and the
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Empire, which took place under Constantine, take place under Marcus Aurelius? It is all the more
important to settle this question, as already in this volume we shall see that the Church identifies
.L her destinies with those of the Empire.

Inthelatter half of the second century, some Christian doctors of the highest authority seriously
faced the possibility of making Christianity the official religion of the Roman world, and it might
almost be said that they divined the great events of the fourth century. Looked at closely, that
resolution by which Christianity, having entirely changed its past, has become the protégé, or
perhaps we had better say the protector, of the State, from having been persecuted by it, ceasesto
be surprising. St Justin and Melito foresaw this quite clearly. St Paul’s principle, “All power is of
God,” will bear itsfruits, and the Gospel will become, what Jesus certainly did not foresee, one of
the bases of absolution. Christ will have come into the world to guarantee the crowns of princes,
and in our days a Roman Pontiff hastried to prove that Jesus Christ preached and died to preserve
the fortunes of the wealthy, and to consolidate capital.

Aswe advanceinthishistory, we shall find that documents become more certain, and preliminary
discussions less necessary. The question of the Fourth Gospel has been so often treated in the
preceding volumes, that we need not return to that subject now. The falseness of the Epistles to
Timothy and Titus, which are attributed to St Paul, has been already demonstrated, and the
apocryphal character of the Second Epistle of St Peter isshown by the few pageswhich are devoted

N\ to that work. The problems of the epistles attributed to St Ignatius, and of the epistle attributed to
St Polycarp, are absolutely identical, and attention need only be drawn to what has been said in the
introduction to our preceding work. Nobody has any further doubt about the approximate age of
the Pastor of Hermas. The account of Polycarp’ s death bears the same characteristics of authenticity
asthe epistle to the faithful at Lyons and Vienne, which will be mentioned in our last book, and to
discriminate between the authentic and the supposititious works of St Justin, does not require the
same lengthy explanation as the introductions to the former volumes naturally did. It can plainly
be seen, and all signs seem to point to the fact, that we are approaching the end of the age of origins.
Ecclesiastical history is about to begin. The same interest isfelt in it, but everything takes placein
the full light of day, and for the future, criticism will no longer encounter those obscurities which
can only be got over by hypotheses or bold speculation. Hic cestus artemque repono. After Irenaaus
and Clement of Alexandria, our old works on Ecclesiastical History of the seventeenth century are
almost sufficient. Any one who readsin Fleury the two hundred and twenty pages that correspond
to our seven volumes, will perceive al the difference. The seventeenth century only cared to know
what was quite clear, and all originsare obscure; but for the philosophic mind, they are of unequalled
interest. Embryogeny is from its very essence the most interesting of sciences, for by it we can
penetrate the secrets of nature, its plastic force, itsfinal aims, and its inexhaustible fecundity.

Vii

7

Viii

- 5
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THE CHRISTIAN CHURCH.

CHAPTERII.

HADRIAN.

TrAJAN’s health was daily growing worse, and so he set out for Rome, leaving the command
of the army at Antioch to Hadrian, his second cousin, and grand-nephew by marriage. He was
forced to stop at Selinus, on the coast of Cilicia, by inflammation of the bowels, and there he died
August 11, 117, at the age of sixty-four. The condition of affairs was very unfortunate: the East
was in a state of insurrection; the Moors, the Bretons, the Sarmatians were becoming menacing,
and Judea, subjugated but still in a state of suppressed agitation, appeared to be threatening afresh
outbreak. A somewhat obscureintrigue, which appearsto have been directed by Plotinaand Matidias,
bestowed the Empire on Hadrian, under these critical circumstances.

It was an excellent choice, for though he was a man of equivocal morals, he was agreat ruler.
Intellectual, intelligent, and eager to learn, he had more greatness of mind than any of the Caesars,
and from Augustus down to Diocletian, no other Emperor did so much for the constitution as he
did. His administrative capacities were extraordinary, as, although he administered too much,
according to our ideas, he nevertheless administered well. He was the first to give the Imperial
Government adefinite organisation, and hisreign marked aprincipal epochinthe history of Roman
law.

Up till histime, the house of the sovereign had been the house of the highest personage in the
land,—an establishment composed like any other of servants, freemen, and private secretaries.
Hadrian organised the palace, and for the future it was necessary to be a knight in order to arrive
at any office in the household, and the servants in Caesar’ s palace became public functionaries. A
permanent council of the prince, composed chiefly of jurisconsults, undertook all definite public
powers; those senators who were specially attached to the government already were made comtes
(counts); everything was done through regular offices, in the constitution of which the senate took
its proper share, and not through the direct will of the prince. It was still a state of despotism, but
of despotism which was analogous to that of the old French royalty, kept in check by independent
councils, law courts, and magistrates.

The social ameliorations which took place were still more important, for everywhere areally
good and great spirit of liberalism was manifested; the position of slaves was guaranteed, the
condition of women was raised, paternal authority was restricted within certain limits, and every
remaining vestige of human sacrifices was abolished. The Emperor’ s personal character responded
to the excellence of thesereforms, for he was most affabl e towards those of lowly station, and never
would allow himself to be deprived of his greatest pleasure—that of being amiable—under the
pretext of hisimperial greatness.
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In spite of al his failings, he was a man of a quick, unbiassed, original intellect. He admired
Epictetus and understood him, without, however, feeling obliged to follow out hismaxims. Nothing
escaped him, and he wished to know everything; and as he did not possess that insolent pride and
that fixed determination which altogether excluded the true Roman from all knowledge of the rest
of the world, Hadrian had a strong inclination for everything that was strange, and would wittily
make fun of it. The East, above all, had strong attractions for him, for he saw through Eastern
impostures and charlatanism, and they amused him. He was initiated into al their absurd rites,
fabricated oracles, compounded antidotes, and made fun of the medicine; and, like Nero, hewas a
royal man of letters and an artist, while the ease with which he learnt painting, sculpture, and
architecture was surprising. Besidesthis, he also wrote tolerable poetry, but his taste was not pure,
and he had his favourite authors and singular preferences; in aword, he was a literary smatterer,
and atheatrical architect. He adopted no system of religion or of philosophy, but neither did he
deny any of them, and his distinguished mind was like a weather-cock, which moves its position
with every wind; his elegant farewell to life, which he murmured afew moments before his death,

“Animula, vagula, blandula,”

gives us his measure exactly. For him, whatever he examined into ended in ajoke, and he had a
smilefor everything that was an object of hiscuriosity. The sovereign power itself could not make
him more than half serious, and his bearing always had that easy grace and negligence of the most
fluctuating and changeable man that ever existed.

All that naturally made him tolerant. He did not indeed abrogate the lawswhich indirectly struck
at Christianity, and so put it continually in the wrong, and he even allowed them to be applied more
than once, but he personally very much modified the effect of them. In this respect he was superior
to Trajan, who, without being a philosopher, had very fixed ideas about State affairs, and to
Antoninus and Marcus Aurelius, who were men of high principle, but who thought that they did
right in persecuting the Christians. In this respect Hadrian’s laxity of morals was not without a
good effect, for it is the peculiarity of a monarchy that the defects of sovereigns serve the public
good even more than their better qualities. The immorality of a realy witty man, of a crowned
L ucian, who looks upon the whole world as some frivolous game, was more favourable to liberty
than the serious gravity and lofty morality of the most perfect Emperors.

Hadrian' sfirst care was to settle the difficulties of the accession which Trajan had left him. He
was a distinguished military writer, but no great general. He clearly saw how impossible it would
be to keep the newly conquered provinces of Armenia, Mesopotamia, and Assyria, and so he gave
them up. That must have been a very solemn hour, when, for the first time, the Roman eagles
retreated, and when the Empire was obliged to acknowledge that it had exceeded its programme
of conquest, but it was an act of wisdom. Persiawas as inaccessible for Rome as Germany, and the
mighty expeditions which Crassus, Trajan, and Julian had led into that part of the world failed,
whilst less ambitious expeditions—those of Lucius Verus and of' Septimus Severus, whose object
was not to attack the very foundations of the Parthian Empire, but to detach the feudatory provinces
which bordered on the Roman Empire, from it—succeeded. Thedifficulty of relinquishing conquests,
which was so humiliating to the Roman mind, was increased by the uncertainty of Hadrian's
adoption by Trajan. Lucius Quietus and Marcus Turbo had an almost equal right to adoption with
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him, from the importance of the last commission that they had carried out. Quiltus was killed, and
it may be supposed that, eager as they were to find out the deaths of their enemies, in order to
discover in them atoken of celestial vengeance, the Jews saw in this tragic death a punishment for
the new evils which the fierce Berber had inflicted on them.

Hadrian was ayear on hisreturn journey to Rome, thus at once beginning those roaming habits
which wereto make hisreign one continual rush through the provinces of the Empire. After another
year devoted to the gravest cares of government administration, which wasfertile in constitutional
reforms, he started on an official progress (tour) and successively visited Gaul, the banks of the
Rhine, Britain, Spain, Mauritania and Carthage, and his vanity and antiquarian tastes made him
dream of becoming the founder of cities, and the restorer of ancient monuments. Moreover, he did
not approve of the idleness of garrison life for soldiers, and he found a means of occupying them
in great public works, and that is the reason for these innumerable constructions—roads, ports,
theatres—temples which date from Hadrian’ s reign. He was surrounded by a crowd of architects,
engineers, and artists, who were enrolled like a legion. In each province where he set his foot,
everything seemed to be restored and to spring up afresh. At the Emperor’ s suggestion, enormous
public companies were formed to carry out great public works, and generally the State appeared
asashareholder. If any city had the smallest titleto cel ebrity, or was mentioned in classical authors,
it was sure to be restored by this archaeological Cassar; thus he beautified Carthage and added a
new quarter to it; and in all directions towns which had fallen into decay rose up from their ruins,
and took the name of Colonia Aia Hadriana.

After ashort stay in Rome, during which he extended the circumference of the pomaesium (the
symbolical, not actual wall of the city), he started, during the course of the year 121, on another
journey, which lasted nearly four years and a half, and during which he visited nearly the whole of
the East. Thisjourney was even more brilliant than the former, and it might have been said that the
ancient world was coming to life again beneath the footsteps of a beneficent deity. Thoroughly
acquainted with ancient history, Hadrian wished to see everything, was interested in everything,
and wished to have everything restored that had existed formerly. Men sought to revive the lost
arts, in order to please him, and a neo-Egyptian style became the fashion, as did aso a
neo-Phaaician. Philosophers, rhetoricians, critics, swarmed about him, and he was another Nero
without his follies. A number of ancient civilisations which had disappeared, aspired after their
resuscitation, not actually, but in the writings of historians and archasologists. Thus Herennius,
Philo of Byblos, tried—uvery likely under the direct inspiration of the Emperor himself—to discover
ancient Phomicia. New fétes, the Hadrianian Games, which the Greeks introduced—recalled for
the last time the splendour of Hellenic life; it was like a universal restoration to life of the ancient
world, abrilliant restoration indeed, but it was hardly sincere, and rather theatrical, and each country
found, in Rome's comprehensive bosom, its former titles of nobility again, and became attached
to them. Whilst studying that singular spectacle, one cannot help thinking of that and of resurrection
from the dead which our own century has witnessed, when, in amoment of universal goodwill, it
began to restore al things, to rebuild Gothic churches, to re-establish pilgrimages which had fallen
into neglect, and to reintroduce fétes and ancient customs.
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Hadrian, the turn of whose mind was more Greek than Roman, favoured this ecclectic movement,
and contributed powerfully towardsit, and what hedid in AsiaMinor wasreally prodigious. Cyzicus,
Nicaea, Nicomedia, sprang up again, and everywhere temples of the most splendid works of
architecture, immortalised the memory of that |earned sovereign, who seemed to wish that another
world, in al the freshness of its youth, should date from him. Syriawas no less favoured. Antioch
and Daphne became the most delightful places of abode in the world, and the combinations of
picturesque architecture, the imagination of the landscape painter, and the forces of hydraulic power,
were exhausted there. Even Palmyrawas partially restored by the great imperial architect, and, like
anumber of other towns, took the name of Hadrianople from him.

Never had the world had so much enjoyment or so much hope. The Barbarians beyond the
Rhine and the Danube were hardly thought about, for the liberal spirit of the Emperor caused a sort
of feeling of universal contentment; and the Jews themselves were divided into two parties. Those
who were massed at Bether, and in the villages south of Jerusalem, seemed to be possessed by a
sort of sombrerage. Their oneideawasto take the city, to which access was denied them, by force,
and to restore to the hill which God had chosen for his own, its former honours. Hadrian had not
at first been obnoxious to the more moderate party, especialy to the half-Christian, half-Essenian
survivors of the Egyptian catastrophe under Trojan. They could imagine that he had ordered the
death of Quietus to punish him for his cruelty towards the Jews, and perhaps for a moment they
conceived the hope that the ecclectic Emperor would undertake the restoration of Israel, as another
caprice amongst so many. In order to inculcate these ideas, a pious Alexandrian took a form of
thought that had already been consecrated by success. In his poem he supposed that a Sybil, sister
of Isis, had had a disordered vision of the trials which were reserved for the latter centuries.

Hatred for Rome bursts out at the very beginning:—

O Virgin, enervated and wealthy daughter of Latin Rome, who hast joined the ranks of slavery whilst drunk with
wine, for what nuptials hast thou reserved thyself! How often will a cruel mistress tear these delicate locks!

The author, who is a Jew and a Christian at the same time, looks upon Rome as the natural
enemy of the saints, and to Hadrian alone he pays the homage of admiring him thoroughly. After
enumerating the Roman Emperors, from Julius Caesar to Trgjan, by the nonsensical process of
ghematria, the Sybil sees a man ascend the throne—

Who hasaskull of silver, whowill give hisnameto asea. Hewill be unequalled in every way and know everything.
Under thy reign O excellent, O eminent and brilliant sovereign, and under thy offspring, the events which | am about
to mention shall take place.

According to custom, the Sybil now unfolds the most gloomy pictures; every scourge is let
loose at the same time, and mankind becomes altogether corrupt. These are the throes of the
Messianic child-birth. Nero, who had been dead for more than fifty years, was still the author’s
nightmare. That destructive dragon, that actor, that murderer of his own relations, and assassin of
the chosen people, that kindler of numberless wars, will return to put himself on an equality with
God. He weaves the darkest plots amongst the Medes and Persians who have received him; and,
borne through the air by the Fates, he will soon arrive to be once more the scourge of the West.
The author vomits forth an invective, fiercer still than that with which he began:—
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Unstable, corrupted, reserved for the very lowest destinies, the beginning and end of all suffering, becausein thy
bosom creation perishes and is born again continually, source of al evil, scourge, the point where everything ends for
mortal men, who has ever loved thee? who does not detest thee internally? what dethroned king has ended hislifein
peace within thy walls? By thee the whole world has been changed in its innermost recesses. Formerly there existed
in the human breast a splendour like a brilliant sun; it was the rays of the unanimous spirits of the prophets, which
brought to all the nourishment of life, and thou hast destroyed these good gifts. Therefore, O imperious mistress, origin
and cause of all these great evils, sword and disaster shall fall on thee. .. Listen, O scourge of humanity, to the harsh
voice which announces thy misfortunes.

A divine race of blessed Jews, come down from heaven, shall inhabit Jerusalem, which shall
extend asfar as Jaffa, and rise to the clouds. There shall be no more trumpets or war, but on every
side eternal trophies shall rise, trophies consecrating victories over evil.

Then there shall come down from heaven once more an extraordinary man, who has stretched out his hands over
afruitful wood, the best of the Hebrews, who formerly stopped the sun in his course by his beautiful words and his
holy lips.

This is doubtlessly Jesus, Jesus, in an alegorical manner, by his crucifixion, playing the part
of Moses stretching out his arms, and of Joshua the saviour of the people.

Cease at length to break thy heart, O daughter of divinerace, O treasure, O only lovely flower, delightful brightness,
exquisite plant, cherished germ, gracious and beautiful city of Judea, always filled with the sound of inspired hymns.
The impure feet of the Greeks, their hearts filled with plots, shall not tread thy soil under them, but thou shalt be
surrounded by the respect of thy illustrious children, who shall deck thy table in accord with the sacred muses, with
sacrifices of all kinds, and with pious prayers. Then thejust who have suffered pain and anguish will find more pleasure
than they have suffered ills. These, on the contrary, who have hurled their sacrilegious blasphemies towards heaven
will be reduced to silence and to hide themselvestill the face of the world changes. A rain of burning fire shall descend
from heaven, and men shall no longer gather in the sweet fruits of the earth; there shall be no more sowing, no more
labour, till mortals recognise the supreme, immortal, eternal God, and till they leave off honouring mortals, dogs, and
vultures, to which Egypt wishes men to offer the homage of profane mouths and foolish lips. Only the sacred soil of
the Hebrewswill bear those thingsthat are refused to other men; brooks of honey shall burst from the rocks and springs,
and milk like ambrosia shall flow for the just, because they have hoped, with ardent piety and lively faith, in one only
God, the Father of al things, One and Supreme.

At last the runaway parricide, who has been announced three times, enters upon the scene again.
The monster inundates the earth with blood, and captures Rome, causing such a conflagration as
has never been seen. There is a universal overturning of everything in the world; all kings and
aristocrats perish, in order to prepare peace for just men—that is to say, for Jews and Christians,
and the author’ sjoy at the destruction of Rome breaks out a third time..—

Parricides, leave your pride and your culpable haughtiness, for you have reserved your shameful embraces for
children and placed young girls, who were pure up till that time, in houses of ill-fame where they have been subjected
tothevilest outrages. . . Keep silence, wicked and unhappy city, thou that wast formerly full of laughter. In thy bosom
the sacred virgins will no longer find again the holy fire that they kept alive, for that fire, which was so preciously
preserved, went out of its own accord, when | saw for the second time another temple fall to the ground, given up to
the flames by impure hands, a temple which flourishes still, a permanent sanctuary of God, built by the saints, and
incorruptible throughout eternity . . . Itisnot, indeed, agod made of common clay that this race adores; amongst them
the skilful workman does not shape marble; and gold, which is so often employed to seduce men’s souls, is no object
of their worship, but by their sacrifices and their holy hecatombs they honour the great God whose breath animates
every living thing.
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E A chosen man, the Messiah, descends from heaven, carries off the victory over the Pagans,
- builds the city beloved of God, which springs up again more brilliant than the sun, and founds
within it an incarnate temple, a tower with a frontage of several stadii, which reaches up to the
clouds, so that all thefaithful may seethe glory of God. The seats of ancient civilisation—Babylon,
Egypt, Greece, Rome—disappear one after the other; above all, the giant monuments of Egypt fall
over and cover the earth; but alinen-clad priest converts his compatriots, persuades them to abandon
their ancient rites, and to build atempleto thetrue God. That, however, does not arrest the destruction
of the ancient world, for the constellations come in contact with each other, the celestial bodiesfall
to the earth, and the heavens remain starless.

Thus we see that under Hadrian there existed in Egypt a body of pious monotheists for whom
the Jews were still pre-eminently the just and holy people, in whose eyes the destruction of the
Temple of Jerusalem was an unpardonable crime, and thereal cause of thefall of the Roman Empire;
who entertained a cause for hatred and calumny against Flavius, who hoped for the restoration of
the Temple and of Jerusalem; who looked on the Messiah as a man chosen of God; who saw that
Messiah in Jesus, and who read the Apocalypse of St John. Since then, Egypt has for along time
made us grow accustomed to great singularitiesin all that concerns Jewish and Christian history,
and itsreligious development did not proceed pari passu with that of the rest of the world. Accents
such as we have just beard could hardly find an echo either in pure Judaism or in the Churches of
St Paul. Judea, above all, would never have consented, even for an hour, either to regard Hadrian
as the best of men, or to found such hopes upon him.
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CHAPTERIII.

THE RE-BUILDING OF JERUSALEM.

DurinG his peregrinationsin Syria, Hadrian saw the site where Jerusalem had stood. For fifty-two
years the city remained in its state of desolation, and offered to the eye nothing but a heap of
immense blocks of stone lying one on another. Only afew groups of miserable houses, belonging
to Christians for the most part, stood out from the top of Mount Sion, and the site of the Temple
was full of jackals. One day, when Rabbi Aquiba came on a pilgrimage to the spot with some
companions, a jackal rushed out of the place where the Holy of Holies had stood. The pilgrims
burst into tears, and said to each other: “What! isthisthe place of whichitiswritten that any profane
person who approaches it shall be put to death, and here are jackals roaming about in it!” Aquiba,
however, burst out laughing, and proved to them the connexion between the various prophecies so
clearly, that they all exclaimed: “Aquiba, thou hast consoled us! Aquiba, thou has consoled us!”

These ruins inspired Hadrian with the thought with which al ruins inspired him, namely, the
desire to rebuild the ruined city, to colonise it, and to give it his name or that of his family Thus
Judea would become once more restored to cultivation, and Jerusalem, raised to the rank of a
fortified place in the hands of the Romans, would serve as a check upon the Jewish population. All
thetowns of Syria, moreover,—Gerasae, Damascus, Gaza, Peah,—were being rebuilt in the Roman
manner, and were inaugurating new eras. Jerusalem was too celebrated to be an exception to this
movement of historical dilettantism and of general restoration.

It is very probable that if the Jews had been less unanimous in their views, if some Philo of
Byblos had existed amongst them to represent to him the Jewish past as nothing but a glorious and
interesting variety amongst the different literatures, religions, and philosophies of humanity, the
curious and intelligent Hadrian would have been delighted, and re-built the Temple, not exactly as
the Doctors of the Law would have wished it, but in his ecclectic manner, like the great amateur
of ancient religionsthat hewas. The Talmud isfull of conversations between Hadrian and celebrated
rabbis, which of course are fictitious, but which correspond very well with the character of this
Emperor, who had a great mind, and was a great talker, very fond of asking questions, curious
about strange matters, anxious to know everything, that he might make fun of it afterwards. But
the greatest insult that can be shown to absolutistsisto be tolerant towards them, and in this respect
the Jews resembled exactly the enthusiastic Catholics of our days. Men of such convictions will
not be satisfied with their reasonable share; they want to be everything. It is the highest indignity
for areligion which looks upon itself as the only true one to be treated like a sect amongst many
others; they would rather be outside the pal e of the law, and be persecuted; and thisviolent situation
appearsto them amark of divinity. The faithful are pleased at persecution, for in the very fact that
men hate them, they see amark of their prerogative, for the wickedness of men, according to them,
is naturally an enemy to truth.

There is nothing to prove that when Hadrian wished to rebuild Jerusalem, be consulted the
Jews, or wished to come to any agreement with them. Nothing either leads us to believe that he
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entered into any relations with the Christians of Palestine, who, externally, had less to distinguish
N\ themfrom the Jewsthan Christians of other countries. In the eyes of the Christians, all the prophecies
of Jesuswould have been overthrown if the Temple had been rebuilt, whilst amongst the Jewsthere
was ageneral expectation that it would be rebuilt. The Judaism of Jabneh, without Temple, without
worship, had appeared as a short interregnum, and all uses which presupposed a still existing
Temple, were preserved. The priests continued to receive the tithe, and the precepts of Levitical
purity were still strictly observed. The obligatory sacrifices were adjourned till the Temple should
be rebuilt, but Jews alone could rebuild it; the slightest deviation from any injunction of the Law,
would have been quite enough to cause the cry of Sacrilege to be raised. It was better in the eyes
of pious Jews, to see the sanctuary inhabited by beasts of prey, than to owe its re-building to a
profanejester, who afterwards would not have failed to utter some epigram about those extraordinary

gods whose altars he neverthel ess restored.

For the Jews, Jerusalem was something almost as sacred as the Templeitself. In fact, they did
not distinguish one from the other, and at that time they already called the city by the name of Beth
hammigdas. The only feeling which the hasidimfelt when they heard that the city of God was going
to be rebuilt without them, was one of rage. It was very shortly after the extermination which
Quietus and Turbo had carried out, and Judea was weighed down by an extraordinary terror. It was
impossibleto move, but from that time forward it was allowable to foresee in the future arevolution
that should be even more terrible than those which had preceded it,

E About 122, probably, Hadrian issued his orders, and the reconstruction commenced. The

- population consisted chiefly of veterans and strangers, and no doubt it was not necessary to keep

out the Jews, as their own feelings would have been enough to have caused them to flee. It seems

that, on the other hand, the Christians returned to the city with a certain amount of eagerness, as

soon as it was habitable. It was divided into seven quarters or groups of houses, each with an

amphodarch over it. Astheimmense foundations of the Templewere still in existence, that seemed

the fittest spot on which to place the principal sanctuary of the new city. Hadrian took care that the

temples which be erected in the Eastern Provinces should call to mind the Roman religion, and the

connection between the provinces and the metropolis. In order to point out the victory of Rome

over alocal religion, the temple was dedicated to Jupiter Capitolinus, the god of Rome, above all

others a god whose attitude and grave demeanour recalled Jehovah, and to whom, since the time

of Vespasian, the Jews had paid tribute. It was atetrastyle building, and like in most of the temples

erected by Hadrian, the entablature of the pediment was broken by an arch, under which was placed
acolossal figure of the god.

The worship of Venuswas no lessintended than that of Jupiter by the choice of the founder of
the colony. Everywhere Hadrian built templesto her, the protectress of Rome, and the most important
of his personal edifices was that great temple of Venus and Rome, the remains of which can still
be seen near the Coliseum, and so it was only natural that Jerusalem should have, by the side of its
temple of Jupiter Capitolinus its temple of Venus and Rome. It happened that this second temple
was not far from Golgotha, and this fact gave rise, later on, to singular reflections on the part of
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the Christians. In this close approximation they thought that they discerned an insult to Christianity,
of which Hadrian certainly never thought. The works proceeded but slowly, and when, two years
later, Hadrian retraced his steps towards the West, the new Colonia Aia Capitolina was still more
aproject than aredlity.

For along time a strange story went about amongst the Christians, to the effect that a Greek of
Sinope, called Aquila, who was nominated overseer of the works for the rebuilding of Alia by
Hadrian, knew the disciples of the Apostles at Jerusalem, and that, struck by their piety and their
miracles, he was baptised. But no change in his morals followed on his change of religion. He was
givento thefollies of astrology; every day he cast his horoscope, and was looked upon as alearned
man of thefirst order in such matters. The Christiansregarded all such practiceswith an unfavourable
eye, and the heads of the Church addressed remonstrancesto their new brother, who took no notice
of them, and set himself up against the views of the Church. Astrology led him into grave errors
on fatalism and man’s destiny, and his incoherent mind tried to associate together things which
were utterly opposed to each other.

The Church saw that he could not possibly merit salvation, and he was driven outside the pale,
in consequence of which he always entertained a profound hatred for her. Hisrelationswith Adrian
may have been the reason why that Emperor seemsto have had such an intimate acquai ntance with
the Christians.
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CHAPTERIIII.

THE RELATIVE TOLERANCE OF HADRIAN—THE FIRST APOLOGISTS.

THE period was one of toleration. Colleges and religious societies were on the increase
everywhere. In A.D. 124, the Emperor received aletter from Quintus Licinus Silvanus Granianus,
Pro-consul of Asia, which waswrittenin aspirit very much the same asthat which dictated to Pliny
that beautiful letter of his, so worthy of an upright man. Roman functionaries of any weight all
objected to a procedure which admitted implicit crimes that individuals were supposed to have
committed, because of the mere name they bore. Granianus showed how unjust it was to condemn
Christians on the strength of vague rumours, which were the fruit of popular imagination, without
being able to convict them of any distinct crime, except that of their Christian profession. The
drawing by lot for the appointments to the Consular Provinces having taken place a short time
afterwards, Caius Minutius Fundanus, a philosopher and distinguished man of letters, afriend of
Pliny and of Plutarch, who introduces him as asking questionsin one of his philosophic dialogues,
succeeded Granianus, and Hadrian answered Fundanus by the following rescript

Hadrian to Minicius Fundanus. | have received the letter which Licinius Granianus, an illustrious man whom you
have succeeded, wrote to me. The matter seemed to me to demand inquiry, for fear lest people who are otherwise
peacefully disposed may be disquieted, and so afree field be opened to calumniators. If therefore the people of your
province have, as they say, any weighty accusations to bring against the Christians, and if they can maintain their
accusation before the tribunals, | do not forbid them to take legal steps; but | will not allow them to go on sending
petitions and raising tumultuous cries. In such a case, the best thing is for you yourself to hear the matter. Therefore
if anyone comes forward as an accuser, and proves that the Christians break the laws, sentence them to punishments
commensurate to the gravity of the offence. But, by Hercules, if anybody denounces one of them calumniously, punish
the libeller still more severely according to the degree of hismalice.

It would seem that Hadrian gave similar replies to other questions of the same nature. Libels
against the Christians were multiplying everywhere, and they paid very well, for the informer got
part of the property of the accused if hewere found guilty. Aboveall, in Asiathe provincia mestings,
accompanied by public games, amost invariably ended in executions. To crown the festivities, the
crowd would demand the execution of some unfortunate creatures. The redoubtable cry:—The
Christians to the lions, became quite common in the theatres, and it was a very rare occurrence
when the authorities did not yield to the clamour of the assembled people. As has been seen, the
Emperor opposed such wickedness as far as he could; the laws of the Empire were really alone to
blame for giving substance to vague accusations which the caprice of the multitude interpreted
according to its own pleasure.

Hadrian spent the winter of 125-126 at Athens. In this meeting-place for al men of culture he
always experienced the greatest enjoyment. Greece had become the plaything to amuse all Roman
men of letters. Quite reassured as to the political consequences, they adopted, the easy liberalism
of restoring the Pnyx, the popular assemblies, the Areopagus; of raising statues to the great men
of the past, of giving the ancient constitutions another trial, and of setting up Pan-hellenism—the
confederation of the so-called free states— again. Athens was the centre of al this childish folly.
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Enlightened Mascenases—especially Herod Atticus, one of the most distinguished spirits of the

N\ age, and those Philopappuses, the last descendants of the Kings of Commagene and of the Seleucideg

who about this time raised a monument on the hill of the Museum, which still exists,—had taken
up their abode there.

This world of professors, of philosophers, and of men of enlightenment, was Hadrian’s real
element. Hisvanity, histalent, histaste for brilliant conversation, were quite at their ease amongst
colleagues whom he honoured by making himself their equal, without, however, the least yielding
hisroyal prerogative. He was a clever arguer, and thought that he only owed the advantage, which
of course always remained with him, to his own personal talent. It was an unlucky thing for those
who hurt his feelings or who got the better of him in an argument. Then the Nero whom, though
carefully hidden, he always had in him, suddenly woke up. The number of new professorial chairs
that he founded, or of literary, pensions that he bestowed, is incalculable. He took his titles of
archon and agonothetes quite serioudly. He himself drew up acongtitution for Athens, by combining
in equal proportions the laws of Draco and of Solon, and wished to see whether they would work
satisfactorily. The whole city was restored. The temple of the Olympian Jupiter, near the river
Ilisus, begun by Pisistratus, and one of the wonders of the world, was finished, and the Emperor
took thetitle of Olympian. Withinthe city, avast square, surrounded by temples, porticos, gymnasia,
establishmentsfor public instruction, dated from him. All that is certainly very far from possessing
the perfection of the Acropoalis, but these buildings excelled anything that had ever been seen, by
the rarity of their marbles and the richness of their decorations. A central Pantheon contained a
catalogue of the temples which the Emperor had built, repaired or ornamented, and of the gilts
which he had bestowed on Greek or barbarian cities; and alibrary, open to every Athenian citizen,

N\ occupied aspecial wing. On an arch, which remainsto our day, Hadrian was made equal to Theseus,
and one of the Athenian quarters was called Hadrianopolis.

Hadrian’s intellectual activity was sincere, but he lacked a scientific mind. In those meetings
of sophistsall questions, human and divine, were discussed, but none were settled, nor doesit seem
that they went so far as complete rationalism. In Greece the Emperor was |ooked upon as a very
religious and even as a superstitious man. He wished to be initiated into the mysteries of Eleusis,
and, on the whole, Paganism was the only thing that gained by all this. As, however, liberty of
discussion isagood thing, good aways results from it. Phlegon, Hadrian' s secretary, knew alittle
about the legend concerning Jesus, and the wide expansion which the spirit of controversy assumed
under Hadrian gave rise to an altogether new species of Christian literature, the apologetic, which
sheds so much brightness over the century of the Antonines.

Chrigtianity, preached at Athens seventy-two years previously, had borneitsfruit. The Church
at Athens had never had the adherents nor the stability of certain others; its peculiar character was
to produce individual Christian thinkers, and so apologetic literature naturally sprang from it.

Several persons, who were specially called philosophers, had adhered to the doctrine of Jesus.
The name philosopher implied severity of morals, and a distinguishing dress,—a sort of cloak,
which sometimes made the wearer the subject of thejokes, but more often, the respect, of the passers
by. When they embraced Christianity, the philosophers took care neither to repudiate their name
nor their dress, and from that there proceeded a category of Christians unknown till then. Writers
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and talkers by profession, these converted philosophers became, from the very first outset, the
N\ doctors and polemical members of the sect. Initiated into Greek culture, they were far greater
dialecticians, and had greater aptitude for controversy, than purely apostolic preachers, and from
that moment Christianity had its advocates. They disputed, and others disputed with them. In the
eyes of the government they were much more likely to be taken seriously than those good people
without any education who were initiated into an eastern superstition. Up till then Christianity had
never ventured to address a direct demand to the Roman authorities to have the false position in
which it found itself rectified. Certainly the characters of some of the preceding Emperors did not
by any means invite any such explanations, and any petition would have been rejected unread.
Hadrian's curiosity, hisfacile mind, the ideathat he was pleased when some new fact or argument
was presented to him, now encouraged overtures which would have had no object under Trajan.
To this was added an aristocratic feeling, which was alike flattering to the sovereign and the
apologist. Christianity was already beginning to let the policy be seen which it was to follow from
the beginning of thefourth century, and which consisted, aboveall, in treating with sovereigns over
the heads of the people. “We will dispute with you, but it istoo much honour for the common herd

to giveit our reasons.”

The first attempt of this sort was the work of a certain Quadratus, an important personage of
the third Christian generation, and of whom it was said that he had even been a disciple of the
Apostles. He sent an apology for Christianity to the Emperor, which has been lost, but which was
very highly thought of during thefirst centuries. He complained of the annoyancesto which wicked
people subjected the faithful, and proved the harmlessness of the Christian faith. He went still

D further, and tried to convert Hadrian by arguments drawn from the miracles of Jesus. Quadratus
- alleged that even in his time some of those whom the Saviour had healed or raised from the dead
were known to be alive. Hadrian would certainly have been very much amused to see one of those
venerable centenarians, and his freedman Phlegon would have embellished his treatise on cases of
longevity with the fact, but it would not have convinced him. He had witnessed so many other
miracles, and the only conclusion he drew from them was that the number of incredible thingsin
thisworldisinfinite. In histeratological collections, Phlegon had introduced several of the miracles

of Jesus, and certainly Hadrian had conversed with him more than once on this subject.

Another apology, written by a certain Aristides, an Athenian philosopher and a convert to
Christianity, was also presented to Hadrian. Nothing is known about it, except that anongst the
Christians it was held in as high repute as the one of which Quadratus was the author. Those who
had the opportunity of reading it, admired its el oquence, the author’ sintellect, and the good use he
made of passages from heathen philosophers to prove the truth of the doctrines of Jesus.

These writings, striking as they were by their novelty, could not be without their effect upon
the Emperor. Singular ideas with regard to religion crossed his mind, and it seems that more than
once he showed Christianity marks of true respect. He had alarge number of temples or basilicas
built, which bore no inscription, nor had they any known purpose. Most of them were unfinished
or not dedicated, and they were called hadrianea, and these empty, statueless temples lead us to
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believe that Hadrian bad them built so purposely. In the third century, after Alexander Severus had
really wished to build atempleto Christ, the Christians spread the ideathat Hadrian had determined
to do the same, and that the hadrianea were to have served to introduce the new religion. They said
that Hadrian had been stopped because, on consulting the sacred oracles, it was found that if such
atemple were built the whole world would turn Christian, so that all the other temples would be
abandoned. Severa of these hadrianea, especially those of the Tiberiad and Alexandria, became,
in fact, churches in the fourth century.

Even thefollies of Hadrian with Antinous possessed an element of the Christian apology. Such
amonstrosity seems the culminating point of the reign of the devil. That recent God, whom al the
world knew, was made great use of to beat down the other gods, who were more ancient and so
easy to lay hold of. The Church triumphed, and later the period of Hadrian was |ooked upon as the
luminous point in a splendid epoch in which the truths of Christianity shone without any obstacle
in all eyes. They owed some thanks to a sovereign whose defects and good qualities had had such
favourable results. His immorality, his superstitions, his empty initiation into impure mysteries
were not forgotten; but in spite of all, Hadrian remained, at any rate in the opinion of part of
Christianity, aserious man, endowed with rare virtues, who gave to theworld thelast of its beautiful

days.
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CHAPTER IV.

THE JOHANNINE WRITINGS.

IT would appear that about thistime amystical book was heard of, of which the faithful thought
agreat deal; it was anew Gospel, far superior, as was said, to those which were already known; a
really spiritual Gospel, as much above St Mark and St Matthew as mind is above matter. That
Gospel was the production of that disciple whom Jesus loved,—of St John, who, having been his
most intimate friend, naturally knew much that others were ignorant of, so as even to be able on
many pointsto rectify the manner in which they had represented matters. The text in question was
a great contrast to the simplicity of the first Evangelical narratives; it put forward much higher
pretensions, and certainly it was the intention of those who propagated it that it should replace those
humbl e accounts of the life of Jesus with which men had been contented hitherto. The writer, who
was still spoken of in amysterious manner, had leant upon the Master’ s breast, and alone knew the
divine secrets of his heart.

This new work came from Ephesus, that is to say, from one of the principal homes of the
dogmatic elaboration of the Christian religion. It is quite possible that John may have passed his
old age and finished his days in that city. It is at least quite certain that in the early ages of
Christianity there were those at Ephesus who claimed St John as their own, and did all they could
for his aggrandisement. St Paul had his Churches which ardently cherished his memory, and St
Peter and St James had also their families by spiritual adoption. The adherents of St John, therefore,
wished that he should be in the same position; they desired to make him St Peter’s equal; and it
was maintained, to the detriment of the latter, that he had held the first rank in the Gospel history,
and as the existing accounts did not bear out these pretensions sufficiently, recourse was had to
one of those piousfraudswhich, in those days, caused nobody any scruples. Thusit may be explained
how, shortly after the apostolic age, there emerged obscurely from Ephesus a class of bookswhich
were destined to obtain in later times ahigher rank than all the other inspired writingsin the system
of Christian theology.

It can never be admitted that St John himself wrote these words, and it is even very doubtful
whether they were written with his consent in his old age, and by any one of his own immediate
surroundings. It seems most probable that one of the Apostle’ s disciples who was a depository of
many of his reminiscences, thought himself authorised to speak and to write in his name—some
twenty-five or thirty years after his death—what he had not, to his followers great regret,
authoritatively put down during his lifetime. Certainly Ephesus had its own traditions about the
lifeof Jesus, and, if | may ventureto say so, alife of Jesusfor itsown particular use. These traditions
dwelt especially in the memory of two persons who were looked upon, in those parts, as the two
highest authorities with regard to Gospel history, namely, one man who bore the same name asthe
Apostle John, and who was called Presbeteros Johannes, and a certain Aristion, who knew many
of the Lord's discourses by heart. At about this time Papias consulted these two men as oracles,
and carefully noted their traditions, which he intended to insert into his great work, The Discourses
of the Lord. One remarkable feature in the Presbuter os was the opinion which he gave regarding
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St Mark’s Gospel. He considered it altogether insufficient, and written in complete ignorance of

N\ the exact order of the events of the life of Jesus. Presbuteros Johannes evidently thought that he

knew the real facts much better, and, if he really wrote it, histradition must altogether differ from
the plan of that of Mark.

We areinclined to think that the fourth Gospel represents the traditions of this Presbuteros and
of Aristion, which might go back as far as the Apostle John. It seems, moreover, that to prepare
the way for this pious fraud a preliminary Catholic Epistle, attributed to John, was published
preliminarily, which wasintended to accustom the people of Asiato the stylewhichit wasintended
to make them receive as that of the Apostle. In it the attack against the Docetee—who at that time
formed the great danger to Christianity in Asia—was opened. An ostentatious stress was laid on
the value of the Apostle stestimony, as he had been an eye-witness of the Gospel facts. The author,
who is a skilful writer after his own fashion, has very likely imitated the style of St John’'s
conversation, and that small work is conceived in agrand and lofty spirit, in spite of some Elcesaitic
peculiarities. Itsdoctrineisexcellent, and it incul cates mutual charity, love for mankind, and hatred
for acorrupt world; and itstouching, vehement, and penetrating style is absolutely the same as that
of the Gospel; and itsfaults—its prolixity, and dryness—the results of interminabl e discoursesfull
of abstruse metaphysics and personal allegations, are far less striking in the Epistle.

‘The style of the pseudo-Johannic writings is something quite by itself, no model for which
existed before the Presbuteros. It has been too much admired; for whilst it isardent and occasionally
even sublime, it is somewhat inflated, false, and obscure, and it altogether lacks ssimplicity. The
author relates nothing, he merely demonstrates dogmatically, and hislong account of miracles, and

N\ of thosediscussionswhich turn on misapprehensions, and in which the opponents of Jesus are made
to play the parts of idiots, are most fatiguing. How preferable to all this verbiose pathos is the
charming style, altogether Hebrew as it is, of the Sermon on the Mount, and that clearness of
narrative which constitutes the charm of thefirst Evangelists. No need for them to repeat continually
that they that saw it bear record, and that their record is true; for their sincerity, unconscious of
any possible objection, has not that feverish thirst for those repeated attestations which go to prove
that incredulity and doubt have already sprung up. One might almost say, from the slightly exalted
style of this new narrator, that he feared that he might not be believed, and that he sought to dupe
the religious belief of hisreaders by his own emphatic assertions.

Whilst insisting strongly on his qualities as an eye-witness, and on the value of his own
testimony, the author of the fourth Gospel never once says I, John, for his name does not appear
in the whole course of the work, but only figures asitstitle; but thereis not the slightest doubt that
John is the disciple intended or designated in a hidden manner in different passages of the book,
nor isthere any doubt that the forger intended to causeit to be believed that that mysterious personage
was the author of the book. It was merely one of those small literary artifices such as Plato is so
fond of affecting, and theresult isthat therecital isoften very elaborate, and containsinvestigations,
observations, and literary pranks which are totally unworthy of an Apostle. Thus John mentions
himself without mentioning his own name, and praises himself without doing it openly, and he
does not debar himself from that literary method which consists in showing, in a very
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carefully-managed semi-light, those secrets which one keeps to oneself without revealing them to
N\ every chance corner. How pleasant it is to be guessed at, and to allow others to draw conclusions
favourable to oneself, to which oneself only gives ahalf expression.

The two objects which the author had in view were to prove the divinity of Jesusto those who
did not believe in Him, but, even more than that, to make a new system of Christianity prevail. As
miracles were the proofs, above al others, of His divine mission, he improves on the accounts of
the wonders that disfigure the earlier Gospels. It seems on the other hand that Cerinthus was one
of the manufacturers of these strange books. He had become almost like John’s spectre, and the
versatility of his mind now attracted him to, and then repelled him from, those ideas which were
agitating religious circles at Ephesus, so that at the same time he was regarded as the adversary
whom the Johannine writingswere striving to combat, and as the veritable author of those writings,
and the obscurity that reigns over the Johannine question is so dense that it cannot be said that it
must be wrong to attribute the authorship to him. If it be afact, it would correspond very well to
what we know of Cerinthus, who was in the habit of covering his thoughts under the cloak of an
apostolic name, and it would explain the mystery as to what became of that book for nearly fifty
years, and the vehement opposition which it encountered. The ardour with which Epphianius
combats this opinion would lead us to believe that it is not without foundation, for in those dark
days everything was possible; and if the Church, when it venerates the fourth Gospel as the work
of St John, isthe dupe of him whom she looks upon as one of her most dangerous enemies, it is
not, after all, any stranger than so many other errors which make up the web of thereligious history
of humanity.

It is quite certain, however, that the author is at the same time the father and the adversary of
Gnosticism, the enemy of those who allowed the real human nature of Jesusto evaporatein acloudy
Docetism, and the accomplice of those who would make him amere divine abstraction. Dogmatic
minds are never more severe than they are towards those from whom they are divided by a mere
shade of difference. That Anti-Christ whom the pseudo-John represents as aready in existence,
that monster who is the very negation of Jesus, and whom he cannot distinguish from the errors of
Docetism, is amost he himself. How often in cursing others, does one curse oneself! and thusin
the bosom of the Church, the personality of Jesus became the object of fierce strife. On the one
hand there was no checking the torrent which carried away every oneto the most exaggerated ideas
astothedivinity of thefounder of Christianity, and on the other hand it was of the highest importance
to uphold the true character of Jesus, and to oppose the tendency which so many Christians had
towardsthat sickly idealism which was soon to end in Gnosticism. Many spoke of the Eon Christos
as of abeing that was quite distinct from the man called Jesus, to whom it was united for atime,
and whom it abandoned at the moment of the crucifixion. Cerinthus had maintained this, and so
did Basilides, and to such heresy atangible Word must be opposed, and this was just what the new
Gospel did. The Jesus whom it preaches is in some respects more historical than the Jesus of the
other evangelists, and yet heisonly ametaphysical first principle, apure conception of transcendental
theosophy. This may shock our tastes, but theology has not the same requirements as aesthetics,
and the conscience of Christianity, after trying in vain for a hundred years to settle what right
conception it should make to itself of Jesus, at last found rest.

29
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AN

In the beginning was the Word, and the Word was with God, and the Word was God.
The same was in the beginning with God.
All things were made by him; and without him was not anything made that was made.
Inloin was life; and the life was the light of men.
And the light shineth in darkness; and the darkness comprehended it not.
There was a man sent from God, whose name was John.
The same came for awitness, to bear witness of the Light, that all men through him might believe.
He was not that Light, but was sent to bear witness of that Light.
That was the true Light, which lighteth every man that cometh into the world.
He was in the world, and the world was made by him, and the world knew him not.
He came unto his own, and his own received him not.

But as many as received him, to them gave he power to became the sons of God, even to them that believe on his
name Which were born, not of blood, nor of the will of the flesh, nor of the will of man, but of God.

And the Word was made flesh, and dwelt among us (and we beheld his glory, the glory as of the only begotten of
the Father), full of grace and truth.—ST JOHN, I. 1-14.

What follows is not less surprising. We have before us a life of Jesus which is very different
to that which the writings of Mark, Luke. or the pseudo-Matthew have put before us. It is evident
that those three Gospels, and others of the same sort, were but little known in Asia, or at any rate
had very little authority there. During his lifetime, John no doubt, was in the habit of relating the
life of Jesus on a totally different plan to that slight Galilean outline which the traditionists of
Batanea had created, and which served as a model after them. He knew that Jerusalem had been
one of the chief centresfor Jesus activity, and he drew persons and details which the first narrators
were unacquainted with, or had neglected. Asto Jesus discoursesasgiven inthe Galilean tradition,
the Church at Ephesus, supposing that they were known there, allowed them to fall into oblivion.

N According to the spirit of the age, there was no more difficulty in putting discourses into Jesus
mouth which were intended to found such and such doctrines, than the authors of the Thora and
the prophets of old found in making God speak according to their own prejudices.

Thus the fourth Gospel came to be produced, and though it is of no value if we wish to know
how Jesus spoke, it is superior to the synoptic Gospels in the order of facts. The various visits of
Jesusto Jerusalem, theinstitution of the eucharist, hisanticipated agony, anumber of circumstances
relating to the Passion, the Resurrection and hislife after he had risen; certain minute details, e. g.,
concerning Cana, the apostle Philip, the brothers of Jesus, the mention of Cleopas as a member of
his family, are so many features, which assure to the pseudo-John an historical superiority over
Mark and pseudo-Matthew. Many of these details might be drawn from John’s own accounts of
events which had been preserved, whilst others sprang from traditions which neither Mark nor he
who amplified his narrative under the name of Matthew, knew anything about. In several casesin
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fact, where pseudo-John deviates from the arrangement of the synoptic narrative, he presents
singular features of agreement with Luke, and the Gospel according to the Hebrews. Moreover,
severa features of the fourth Gospel are to be found in Justin, and in the pseudo-Clementine
romance, although neither Justin nor the author of the romance knew the fourth Gospel. It is clear,
therefore, that, besides the synoptists, there existed a collection of traditions, and of ready-made
expressions, which were, so to speak, scattered about in the atmosphere, which the fourth Gospel
partially represents to us; and to treat this Gospel as an artificial composition with no traditional
basis is to mistake its character just as seriously as when it is looked upon as a document at first
hand, and origina from beginning to end.

The discourseswhich are put into the mouth of Jesusin thefourth Gospel are certainly artificial,
and without any traditional basis, and criticism ought to put them on the same footing as the
discourses with which Plato honours Socrates. There are two striking omissions in it; it does not
contain a single parable, nor a single apocalyptic discourse about the end of the world, and the
appearance of the Messiah; and one feels that the hopes of an approaching manifestation in the
clouds had partly lost their force. According to the fourth Gospel, Jesus real return after he had
left the world, would be the sending of the Paraclete, hisother self, who would comfort hisdisciples
for his departure. The author takes refuge in metaphysics, because material hopes, already at times
appear to him mere chimeras, and the same thing seems to have happened to St Paul. The taste for
abstraction wasthe reason why then little weight was attached to what isregarded asthe most really
divine in Jesus. Instead of that refined feeling of the poetry of the earth which fills the Galilean
Gospels, we find here nothing but a dry system of metaphysics and dialectics, which turn on the
ambiguity between the literal and the figurative sense. In the fourth Gospel, indeed, Jesus speaks
for himself, for he makes use of language which no one could be expected to understand, as he
uses words in a different sense to their general acceptation, and then is angry because he is not
understood. Thisfalse situation produces an impression of fatigue in the end, and at last one thinks
that the Jews were excusabl e for not comprehending those new mysteries which were presented to
them in such an obscure fashion.

These defects are the consequence of the exaggerated attitude which the author has given to
Jesus, for it is one which naturally excludes anything natural. He declares Himself to be the Truth
and the Life, and that he is God, and that no one can come to the Father but by him. Such weighty
and solemn assertions could not be made without an air of shocking presumption. In the synoptic
Gospels, he does not assert that he is God, but reveals himself by the charm of his impersonal
discourses, whereas, in this one, the Deity argues in order that he may proveits Divinity. It isasif
the rose were to dispute in order to prove that it is fragrant. The author, in such a case, cares so
little for probabilities that at times there is nothing to indicate where the discourses of Jesus finish
and the dissertations of the narrator begin. At other times he reports conversations at which nobody
could have been present, and one feels that his true object is not to relate words which were really
spoken, but that above all he wishes to impress the mark of authority on some cherished ideas of
his own, by putting them into the mouth of the Divine Master.
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CHAPTER V.

THE BEGINNING OF A SYSTEM OF CHRISTIAN
PHILOSOPHY.

THAT religious philosophy which serves as the basis for all those exemplications which were
so foreign to the mind of Jesus, isby no meansoriginal. Philo had expounded its essential principles
more harmoniously and logically. Both Philo and the author of the fourth Gospel attach very little
importanceto the fulfilment of the words of the Messiah or to apocayptic belief. All theimagination
of popular Judaism is replaced by metaphysics in the structure of which Egyptian theology and
Greek philosophy had their full share. Theideaof Incarnate Reason, i.e., of Divine Reason assuming
afinite shape, is quite Egyptian. From the earliest ages down to the Hermes Trismegistos books,
Egypt proclaimed a God, living alone in substance, but eternally begetting his own likeness, one,
and yet twofold at the same time. The Sun is that firstborn, proceeding eternally from the Father,
that Word who made everything that exists, and without whom nothing has been made. On the
other hand, it had for along time been the tendency of Judaism, in order to escape from its somewhat
dry system of theology, to create avariety of the Deity by personifying abstract attributes, such as
Wisdom, the Divine Word, Mg esty, the Presence. Already in the ancient books of wisdom, in the
Proverbs and in Job, Wisdom personified playsthe part of an assessor to the Divinity. Metaphysics
and Theology, so severely restrained by the Mosaic law, took their revenge, and would soon invade
everything.

The expression dabar, in Chaldean, memara, i.e., “the Word,” become especially fruitful.
Ancient texts made God speak on all solemn occasions, which justified such phrases as. “ God does
everything by His word; God created everything by His word.” Thus people were led to regard
“the Word” as a divine minister, as an intermediary by whom God works on the outer world. By
degrees this intermediary was substituted for God in visible manifestations in apparitions, in all
relations of the Deity with man. That mode of expression had much greater consequences amongst
the Egyptian Jews who spoke Greek. The word Logos, corresponding to the Hebrew dabar, and
the Chaldean memara, and having the twofold meaning of The Word, and aso of Reason, enabled
them to enter into awhole world of ideas in which they reunited, on the one hand, the symbols of
Egyptian theology which are mentioned above, and on the other, certain Platonic speculations. The
Alexandrine Book of Wisdom, which is attributed to Solomon, already delights in those theories.
There the Logos appears as the metationos, the assessor of the Deity, and it soon became usual to
attribute to the Logos all that ancient Jewish philosophy, said of the Divine Wisdom. The Breath
of God (rouah), which is mentioned at the beginning of Genesis as life giving, becomes a sort of
Demiurge by the side of dabar.

Philo combined such forms of expression with his notions of Greek philosophy. His Logosis
the Divine in the universe—it is an exteriorised God; it isthe legislator, the revealer, the organ of
God as regards spiritual man. It isthe Spirit of God,—the wisdom of Holy Scripture. Philo has no
idea of the Messiah, and establishes no connection between his Logos and the divine being which
was dreamt of by his compatriotsin Palestine. He never departs from the abstract, and for him the
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Logos is the place of spirits just as space is the place of bodies; and he goes so far asto call it “a
second God,” or “the man of God;” that isto say, God, considered as anthropomorphous. The end
of man isto know the Logos, to contemplate reason; that is to say, God and the universe. By that
knowledge man finds life, the true manna that nourishes.

Although such ideas were, by their origin, as far as possible, removed from Messianic ideas,
one can see that a sort of effusion might be brought about between them. The possibility of afull
incarnation of the Logos is quite in accordance with Philo’s ideas. It was a generally received
opinion, that in al the various divine manifestations in which God wished to make Himself visible,
it was the Logos who assumed the human form. These ideas were favoured by numerous passages
in the most ancient historical books, where “the Angel of Jehovah,” Maleak Jehovah, indicates the
divine appearance which showsitself to men, when God, who is ordinarily hidden, reveals Himsel f
to their eyes. This Maleak Jehovah frequently does not differ at all from Jehovah himself, anditis
a habit with tranglators of a certain period to substitute that word for Jehovah, whenever God is
supposed to have appeared on earth, and thus the Logos came to play the part of an
anthropomorphous God. It was therefore natural that the appearance of the Messiah should he
attributed to the Logos, and that Messiah should be considered as the incarnate Logos.

Certainly the author of the book of Daniel had no idea that his Son of Man had anything in
common with the Divine Wisdom, whom, in histime, some Jewish thinkers were aready elevating
into a personality; but with the Christians the two ideas were very easily reconciled. Already, in
the Apocalypse the triumphant Messiah is called “the Word of God,” and in St Paul’ slater Epistles,
Jesusis separated almost altogether from his human nature. In the fourth Gospel, the identification
of Christ and the Word is an accomplished fact, and the national avenger of the Jews has totally
disappeared under a metaphysical conception; henceforth, Jesus is the Son of God, not by virtue
of asimple Hebrew metaphor, but in astrictly theological sense. Thevery slight reputation in which
the writings of Philo were held in Palestine, and amongst the popular classes of Jews, must be the
only explanation why Christianity did not bring about such a necessary evolution till such alate
period, but this evolution took effect in several directions simultaneously, for St Justin hasatheory
which isvery similar to that of pseudo-John, and yet he did not take it from the gospel that bears
his name.

Side by side with the theory of the Logos and of the Holy Spirit was developed that of the
Paraclete, who was not kept very distinct from the former. In Philo’s philosophy, Paraclete was
an epithet of, or an equivalent for, Logos. For Christians he became a sort of substitute for Jesus,
proceeding from the Father as he did, and who was to consol e the disciples for the absence of their
Master when he should have left them. That Spirit of Truth, which the world does not know, isto
inspire the Church throughout all time. Such a manner of raising abstract ideas into personalities
was quite in keeping with the fashion of the time. Allius Aristides, who was a contemporary and
a compatriot of the author of the fourth Gospel, expresses himself in his sermon on Athn,ina
manner which is hardly distinguishable from that of the Christians.—

She dwells in her father, closely united to his essence; she breathesin him, and is his companion and counsellor.
She sits at hisright hand and is the supreme minister of his orders, and their wills are so conjoined that to her may be
attributed all her father’s acts.
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It iswell known that Isis played the same part with regard to Ammon.

The profound revolution which each idea must introduce into the manner of looking at the life
of Jesus is self-evident. For the future he was to have no more human qualities, and would know
neither temptation nor weakness. In him everything existed before it happened; everything was
settled a priori, nothing happened naturally; He knew his life in advance, and did not pray to God
to save him from that fatal hour. One failsto see why he lived thislife which was forced upon him,
gonethrough merely asapart, without any sincerity about it. But, however revolting such achange

N may be to our feelings, it was necessary. The Christian conscience desired more and more that
everythinginthelife of their founder should be supernatural. Marcion, without knowing the writings
of pseudo-John, did exactly the same thing as he did, for he manipulated St Luke’s Gospel till he
had got rid of every trace of Judaism or reality from it. Gnosticism wasto go even further, for that
school Jesus was to become a mere entity, an won, an eternal intelligence that had never lived.
Valentine and Basilides really only go a step further along the road on which the author of the
fourth Gospel had gone. They all use the same specific terms. Father (in the metaphysical sense),
Word, Arch , Life, Truth, Grace, Paraclete, Fulness, Only Son. The origins of Gnosticism and that
of the fourth Gospel meet in the far distance; they both start from the same point in the horizon
without our being able, on account of the distance, to point out more precisely the circumstances
which attended their common appearance, for in such athick atmosphere the visual raysof criticism

are apt to become confused.

Naturally, the conditions under which a book became known, were so different then to what
they are now, that we must not be surprised at singularities which would be inexplicable in these
days. Nothing is more deceiving than to imagine to ourselves writings of that date, as a printed
book, offered to everybody’s reading, with newspapers to review the new work, favourably or
otherwise. All the Gospels were written for restricted circles of readers, and no edition aspired to
being the last and final one. It was a species of literature which could be practised at will, like the
legends of Hasan and Hossein amongst the modern Persians. The fourth Gospel was acomposition
of the same order. In thefirst instance the author may have written it for himself and afew friends
as his conception of the life of Jesus. Thereis no doubt that he communicated his work with great

’—Sgb reserve to those who knew that such a work could not have originated with John, and up till the
end of the second century the work encountered nothing but indifference and opposition. During
that time the Gospels which are called synoptic give the outlines of the life of Jesus, and the tone
of the discourses attributed to him is that of Matthew and Luke. Towards the end of the second
century, however, the idea of afourth Gospel was accepted, and pious legends and mystic reasons
were discovered to support this tetrad.

To sum up, it seemsmost probable that, several years after the Apostle John’ s death, somebody
or other determined to writein his name, and to his honour agospel that should represent, or should
be supposed to represent, histraditions. The definite success of the book was just as brilliant asits
beginning had been obscure. This fourth Gospel, the last to appear, which had been manipulated
in so many respects, where Philonian tirades were substituted for the actual discourses of Jesus,
took more than half a century to assume its place, but then it triumphed all along the line. It was
very convenient for the theological and apologetic requirements of the time, to have a sort of
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metaphysical dramawhich could escape from the objectionswhich a Cel suswas aready preparing,
instead of a small, very human history of a Jewish prophet in Galilee. The Divine Word in the
bosom of God; the Word creating all things; the Word made flesh, dwelling amongst men, so that
certain privileged mortals had the happiness of seeing and even touching him! flaying regard to
the especia turn of the Greek intellect, which seized upon Christianity at a very early date, this
seemed most sublime, and a whole system of theology after the manner of Plotinus might be
extracted from it. The freshness of the Galilean idyl, illuminated by the sun of the kingdom of God,
was but little to the taste of true Greeks. They naturally preferred a gospel in which they were
transported to abstract dreams, and from which the belief in the approaching end of the world was
banished. In the present instance, there was no mention of a material appearance in the clouds, no
more parables, no persons possessed of devils, nothing about the kingdom of God or of the Jewish
Messiah, no millennium, not even any more Judaism. It was forgotten and condemned; the Jews
are held up to reprobation as enemies of the truth, for they would not receive the Word which came
amongst them. The author will know nothing of them, except that they killed Jesus; just asamongst
the modern Persian Sh ies, the name of Arab is synonymous with an impious man and a miscreant,
as Arabs slew the holiest amongst the founders of 1slam.

The literary faults of the fourth Gospel thus make up its general character. It frees Christianity
from a number of its original chains, and gives it free scope for that which is essential for any
innovation, i.e., ingratitude towards what has preceded it. The author seriously believes that no
prophet ever came out of Galilee. Christian metaphysics already sketched out in the Epistle to the
Colossians, and inthat which iscalled the Epistleto the Ephesians, arefully devel oped in the fourth
Gospdl. It would be dear to all those who, humiliated at the fact that Jesus was a Jew, would neither
hear of Judeo-Christianity, nor of the millennium, and who would have liked to have burnt the
Apocalypse. Thus the fourth Gospel takes its stand, in the great work of separating Judaism from
Chrigtianity, far above St Paul. He wished that Jesus had abrogated the Law, but he never denies
that he lived under the Law. His disciple St Luke, by a certain devout improvement, presents Jesus
to our view as fulfilling all the precepts of the Law. St Paul thought that the prerogatives of the
Jews were still very great; whilst, on the other hand, the fourth Gospel shows a great antipathy to
the Jews, both as a nation and as a religious society. Jesus, speaking to them, says: “Y our law,”
and there is no question now of justification by faith or by works, for the problem has gone far
beyond the bounds of those ssimpleterms. The knowledge of the truth and science have now become
essential, and men are to be saved by their gnosis, their initiation into certain secret mysteries, so
that Christianity has become a sort of hidden philosophy which certainly neither Paul nor Peter
ever dreamt of .

The future belonged altogether to transcendental idealism. This Gospel, attributed to the
well-beloved disciple, which transports us at first into the pure atmosphere of the Spirit and of
Love, which substitutes the love of truth for everything else, and proclaims the sway of Mount
Gerizim and of Jerusalem equally at an end, was bound in time to become the fundamental Gospel
of Christianity. No doubt it will be said that thiswas a great historical and literary error; but it was
also a theological and political necessity of the first order. The idealist is aways the worst
revolutionary, and adefinite rupture with Judaism was the i ndi spensabl e condition of the foundation
of anew religious system. The only chance of success that Christianity had was, that it should be

26

Ernest Renan


http://www.ccel.org/ccel/renan/hadrian_pius/png/0048=40.htm
http://www.ccel.org/ccel/renan/hadrian_pius/png/0049=41.htm

The History of the Origins of Christianity. Book VI. The Reigns

of Hadrian and Antoninus Pius. (A.D. 117-161)

aperfectly pure form of worship, independent of any material creed. “God isaspirit, and they that
worship Him must worship Him in spirit and in truth.” If Jesusis understood in such a manner, he
isno longer a prophet, and Christianity under that aspect is no longer a sect of Judaism; it becomes
the Religion of Reason, and thus it came about that the fourth Gospel imparted consistency and
stability to the Apostolic work. Whoever its author was, he was the cleverest of al the apologists.
He was, successful in bringing Christianity out of its old beaten tracks that had got too narrow for
it; which al the Christian orators of our time have attempted in vain. He betrayed Jesus in order to
save him, just as those preachers do who put on a pretence of liberalism, and even of socialism, to
win over those who may possibly be seduced by those words through a pious fraud. The author of
the fourth Gospel haswithdrawn Jesus from the Jewish reality in which hewaslost, and haslaunched
him boldly into metaphysics. That purely spiritual philosophical manner of understanding
Christianity, to the detriment of facts, and to the profit of the mind, found in this singular book an
example to encourage, and authority to justify it.

Only those who are not well acquainted with religious history will be surprised to see such a
part filled by an anonymous writer in the history of Christianity. The editors of the Thora, most of
the Psalmists, the author of the book of Daniel, the first editor of the Hebrew Gospel, the author of
the Epistles to Timothy and Titus, which are attributed to St Paul, gave works of the greatest
importance to the world, and yet they are anonymous. If it is admitted that the Gospel and the
Epistle which is so closely connected with it are the work of Presbuteros Johannes, it might be
thought that it would be all the less difficult to accept those writings as the works of St John, since
the forger’s name was John, and he appears often to have been confounded with the apostle. He
was merely called Presbuteros, and after the falsely so-called Epistle of John, there are two short
lettersby some onewho seemsto call himself “The Elder.” The style, the thoughts, and the doctrine
arevery nearly the same asin the Gospel and Epistle said to be written by St John. We believe that
Presbuteros was a so the author of them; but this time he did not wish to pass off his slight works
asthose of John; and, like thelettersto Timothy and Titus, they ought rather to be called specimens
of the pastoral style than Epistles. Thus, in the first, the name of the person for whom it isintended
isleft ablank, and isfilled up with the formula: “To the Elect Lady;” In the second, the person to
whom it is written is given as Gaius, which was often the equivalent for our So and so. In these
short |etters some resemblance to the pseudo-Johannine Epistle, and to those of St Paul, has been
discovered, and it is probable that our Presbuteros has sometimes concealed his identity behind
these anonymous presbuteroi who had seen the Apostles, and whose traditions Irenaaus so
mysteriously reproduces.

At the end of the third century two tombs were mentioned at Ephesus, which were held in the
highest veneration, and to both of which the name of John was given. In the fourth century when,
from the passage in Papias, the idea of the distinct existence of Presbuteros Johannes was being
firmly established, one of these tombs was allotted to the Apostle and the other to the Presbuteros.
We shall never know the exact truth of those extraordinary combinationsin which history, legends,
fable, and, up to acertain point, piousfraud were al united in proportions which we cannot separate
now. An Ephesian called Polycrates, who was destined to become, one day, with hiswhole family,
the centre of Asiatic Christianity, was converted A.D. 131, and this Polycrates fully admitted the
pseudo-Johannine tradition, and cited it most confidently in his old age.
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Everybody allows that the last chapter of the fourth Epistle is an appendix which was added

after the work had been written, though possibly it was added by the author himself; in any case,

N\ thesourcefrom which it was drawn isthe same. It was desirable to complete all that had to do with

the relations between Peter, and John by some touching feature, and the author shows that heisa

great partisan of Peter, and does his best to pay homage to him in hisrank as supreme pastor which

was attributed to him in various degrees. He also makes apoint of explaining the viewsthat prevailed

about the long life of John, and of showing how the aged Apostle might die without the edifice of

the promises of Jesus and of Christian hopes falling into ruins at his decease. Men began to fear

that the unequalled privilege of those who had seen the Word during his life on earth might

discourage future generations, and aready that profound saying, which was attributed to Jesus,

“Blessed are those that have not seen and yet have believed,” was incorporated into a Gospel
anecdote.

With the Johannine writings begins the era of Christian philosophy and of abstract speculation,
which had hitherto found but little room in the world, whilst at the same time dogmatic intolerance
increased most lamentably. The more fact of saluting a heretic was represented as an act of
communion with him. How far we are from Jesus here! He wished us to salute everybody, even at
the risk of saluting the unworthy, in imitation of our Heavenly Father, who looks on all with a
paternal eye, but yet how it wasto be obligatory to ascertain the opinions of anyone before saluting
him. The essence of Christianity was transferred to the realm of dogma; gnosis was every thing,
and salvation consisted in knowing Jesus and knowing him in a certain manner. Theology, that is
to say, arather unwholesome application of the intellect, was the result of the fourth Gospel, and
the Byzantine world, from the beginning of the fourth century, woreitself out by this study, which

N\ would have had just as fatal consequences for the West if the demon of subtility had not found
firmer muscles and less volatile brains to deal with.

In this matter Christianity decidedly turned its back on Judaism; and Gnosticism, which isthe
highest expression of speculative Christianity, had some reason for pushing its hatred of Judaism
to the highest point. The latter made religion consist in outward observances, and |eft everything
that bordered on philosophic dogma as a matter of private opinion, and the Cabala and Pantheism
would naturally find an easy development by the side of observances which were carried to the
minutest details. A Jewish friend of mine, asliberal athinker as can be found, and at the sametime
a scrupulous Talmudist, said to me, “One makes up for the other. Close observances are a
compensation for wideness of ideas, and our poor humanity has not enough intelligence to support
liberty in two directions at the same time. Y ou Christians did wrong in insisting that the bonds of
communion should consist in certain beliefs, for aman does what he pleases, but he believes what
he can, and | would rather go without pork all my life, than be obliged to believe in the dogmas of
the Trinity and of the Incarnation.”
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CHAPTER VI.

PROGRESS OF THE EPISCOPATE.

THE progress of the Church in discipline and in her hierarchy was in proportion to her progress
in dogma. Like every living body she devel oped an astonishing instinctive clevernessin completing
all that was still wanting for her solid foundation and her perfect equilibrium. Asthe hopesfor the
end of the world, and of the reappearance of Messiah become fainter, Christianity obeyed two
natural tendencies; the oneto reconcileitsalf with theempireaswell asit could, and then to organise
itself so that it might become lasting. The first church at Jerusalem, the first churches of St Paul,
were not established with any view to their endurance, for they were only so many assemblies of
the saints at the end of the world, who were preparing themselves by prayer and divine rapture for
the coming of God. The Church felt that now the time had come for her to be an abiding city and
area society.

The strangest movement that ever took place in ademocracy took place within the Church. The
ecclesia, the voluntary reunion of persons meeting on afooting of equality amongst themselves, is
the most democratic thing that can beimagined; but the ecclesia, the club hasthat fatal defect which
causes every association of that kind to fall to pieces, and that defect isanarchy, the ease with which
schisms arise. But more fatal till are the contentions for pre-eminence in the midst of small
confraternities which have been founded on an altogether spontaneous vocation. That seeking after
the highest place was the principal evil which affected the Christian churches, and which caused
the greatest troubl e to the simple and faithful members of the flock. It was thought that this danger
might be prevented by supposing that Jesus, in asimilar case, could have taken a child and said to
the contending parties, “ This is the greatest.” On different occasions the Master had, as was said,
opposed the ecclesiastical primacy, brotherly asit was, to that of the depositories of worldly authority
who were given to assume a masterful manner. But that was not enough, and the association of
Christians would soon be menaced by a great danger, if some salutary institution did not rescue it
fromits own internal abuses.

Every ecclesia presupposes a small hierarchy of its own,—what we call in these days a
committee, a president, assessors, and a small body of assistants. Democratic clubs take care that
these functions shall be aslimited as possible both as to time and privileges, but there is something
precariousin that, and the result has been that no club has outlived the circumstances which called
it into existence. The synagogues had amuch longer continuance, although the personnel was never
aclerical body. The reason for that is, the subordinate position which Judiasm held for centuries,
so that the pressure from without counterbalanced the unwholesome effects of internal divisions.
If the Christian Church had suffered from the same want of discretion, she would no doubt have
missed her destinies; and if ecclesiastical powers had continued to be regarded as emanating from
the Church itself, she would have lost all her hieretic and theocratic character; but, on the other
hand, it was fated that the clergy should monpolise the Christian Church, and should substitute
itself in her place. Speaking in her name, representing itself in everything as her sole authorised
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agents, that clergy would constitute her strength, but would at the same time be her canker-worm,
and the chief cause of her future decline.

History has no example of a more wonderful transformation. What happened in the Christian
Church is just what would happen in a club, if the members were to abdicate all their powers into
the hands of the committee, and the committee to abdicate theirs into the hands of the president,
so that neither those who were present, nor the seniorsin office, would have any deliberative voice;
no influence, no control over the management of the funds, so that the president might be able to
say “I, done, amthe club.” The presbutoroi (the elders), the episcopi (the officers, overseers), very

N\ soon became the only representatives of the church, and very shortly after another and even more

important revolution took place. Amongst the presbutoroi and the episcopi there was one, who,

because he habitually took the principal seat, became presbuteros, or episcopos par excellence.

The form of worship contributed very powerfully towards this. Only one priest could be celebrant

of the eucharist at the same time, and he obtained an extreme importance; and that episcopos

became, with surprising rapidity, the chief amongst the presbyterate and those of the whole church.

His seat, placed apart from the others, assumed the shape of an arm-chair, and became the seat of

honour—the sign of the Primacy, and from that time such church had only one chief presbyter,

who called himself episcopos, to the exclusion of all therest. By his side were to be seen anumber

of deacons, widows, a council of presbutoroi, but the great step had been taken; the bishop had

become the sole successor of the apostles, the professor of the true religion was altogether thrust

aside. The apostolic authority, which was supposed to be transmitted by the imposition of hands,

had altogether destroyed the authority of the community, and then, the bishops of the different

churches coming to an understanding amongst themselves, will, as we shall see, constitute the

universal church into asort of oligarchy, which will hold synods, censure its own members, decide
guestions of faith, and, in herself, constitute areal sovereign power.

Within a hundred years the change was almost accomplished. When Hegesippus, during the
second half of the second century, travelled throughout the whole of Christendom, he remarked
nothing but the bishops; everything for him resolvesitself into a question of canonical succession,
and the living sentiment of the churches exists no longer. We shall show that that revolution was

’:,E not accomplished without protest, and that the author of the Pastor, for example, still tried, in
opposition to the growing influence of the bishopsto maintain the equal authority of the presbutoroi.
But aristocratic tendency carried the day; on the one side were the shepherds, on the other, the
flocks. The primitive equality existed no longer, and, henceforth the Church was to be nothing but
an instrument in the hands of those who directed her; and they held their authority, not from the
community ingeneral, but from aspiritual heredity from apretended transmission which went back
in acontinuouslineto the apostlesthemselves. It will be seen at once that the representative system
could not even in the slightest degree become the system of the Christian Church.

In one sense it may be said that this was a faling off, a diminution of that spontaneity which
had hitherto been such a creative power. It was evident that ecclesiastical forms were about to
absorb and to destroy the work of Jesus, and that all free manifestations of Christian life would
soon be stopped. Under episcopal censorship, the glossolalia, prophecy, the creation of legends,
and the production of new sacred books, would be withered-up faculties, and the Christian graces
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would be reduced to official sacraments. In another sense, however, such a transformation was an
essential condition of the strength of Christianity. Inthefirst place, the concentration of their forces
became necessary, as soon as the churches became at all numerous, for relations between these
small religious societies would have been quite impossible, unless they had an accredited
representative who was entitled to act for them. It is, moreover, an incontestable fact that, without
episcopacy, the churches which were momentarily drawn together by the recollections of Jesus
would have been dispersed again. The divergencies of doctrine, the different turns of thought, and,
above all, rivalries and unsatisfied self-love, would have had a vast influence on disunion and
dismemberment, and, at the end of three or four centuries, Christianity would have cometo an end
like the worship of Nithras, or, like so many sects, have ended, being unable to withstand the force
of time. Democracy isat timeseminently creative, but only on the conditionsthat conservative and
aristocratic institutions spring from it, which prevent the revolutionary fever to be prolonged
indefinitely.

That isthereal miracle of infant Christianity. It produced order, ahierarchy, authority, obedience
from the ready subjection of men’ swits; it organised the crowd and disciplined anarchy, and it was
the spirit of Jesus with which his disciples were so deeply imbued, that spirit of meekness, of
self-denial, of forgetfulness of the present, the pursuit of spiritual joys which destroys ambition,
that preference for achildlike mind, these words of Jesus, “L et him who would be first among you
become as hethat serveth,” that worked thismiracle. The impression which the apostles|eft behind
them aso did its share. They and their immediate vicars had an uncontested power over all the
churches, and as epi scopacy was supposed to have inherited apostolic powers, the apostles governed
even after their death. The idea that the chief officer of the Church holds his mandate from the
members of that Church who have appointed does not appear once in the literature of that time,
and thus the Church escaped, by the supernatural origin of her power, from anything that isdefective
in delegated authority. Legidative and executive authority can come from the mgjority, but the
sacraments and the dispensations of divine grace have nothing to do with universal suffrage, for
such privileges come only from heaven, or, according to the Christian formularies, from Jesus
Christ, who is himself the source of all grace and of all good.

Properly speaking, the bishops had never been nominated by thewhole community. It wasquite
sufficient for the spontaneous enthusiasm of the first churches that he should be designated by the
Holy Ghost, that isto say, that electoral means should be employed which extreme ssimplicity alone
could excuse. After the apostolic age, and when it became necessary that that sort of divine right
with which the apostles and their immediate disciples were supposed to be invested, should be
supplemented by some ecclesiastical decision, the elders chose their president from among
themselves, and submitted his name to popular approval. As this choice was never made without
the people’s opinion having been consulted in the first instance, this approval, or rather the vote
by raising the hand, was nothing more than a mere formality, but it was enough to preserve the
recollection of the gospel ideal, according to which the spirit of Jesus essentially dwelt in the
community, The election of deacons was also of a double nature, for they were nominated by the
bishop, but they had to be approved by the community before the choice could be valid. It isa
general law of the Church that the inferior never nominates his superior, and this is one of the
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reasons which still gives to the Church, in spite of the totaly different tendency of modern
democracy, such a great power of reaction.

In the churches of St Paul this movement towards a hierarchy and an episcopate was particularly
felt. The Jewish Christian churches, which had lesslife in them, remained synagogues, and did not
land so immediately in clericalism, and thus, by writings attributed to St Paul, arguments for the
doctrine which it was sought to inculcate were created. There was no controverting an epistle of
St Paul, and several passages of the authentic epistles of that apostle already taught the doctrine of
ahierarchy and of the authority of the elders. For the sake of even more decisive arguments, three
short epistles were forged, which were supposed to have been written by Paul to his disciples
Timothy and Titus. The author of these apocryphal epistles had not got the Acts of the Apostles,
and he only knew the apostolical journeys of St Paul vaguely and not in detail. As very few people
had any more precise notions about them, he was not gravely compromised, and, besides, at that
period, there was such a lack of critical feeling, that it did not strike any one that texts must
necessarily agree. Some passages in those three epistles are also so beautiful, that the question
might be asked, whether the forger had not some authentic letters of St Paul in his possession which
he embodied in his apocryphal compositions?

These three short works, evidently the production of the same pen, and written most likely at
Rome, are a sort of treatise on ecclesiastical duties, afirst attempt at false decretals, a code for the
use of churchmen. Episcopacy isagrand thing, and the bishop isa sort of model of perfection, set
up before his subordinates. He must, therefore, be irreprehensible in the eyes of the faithful and of
others; he must be sober, chaste, amiable, kind, just, not proud, given to hospitality, moderate,
inoffensive, free from avarice, and earning his livelihood honestly. He may drink alittle wine for
his health’ s sake, but he must not marry more than once. His family must be grave like himself,
and his sons submissive, respectful and free from any suspicion of dissolute morals. If anyone
cannot rule hisown house, how can hetake care of the Church of God? Orthodox above everything;
attached to the true faith, the sworn enemy of error, and he is to preach and to teach. For such
functions neither a novice must be taken, lest such arapid elevation should make him be lifted up
with pride, nor a man capable of a sudden attack of rage, nor anyone exercising a calling that is
looked down upon, for even unbelievers ought to respect a bishop, and not have anything to say
against him.

The deacons must be as perfect as the bishops; serious, not double-tongued, drinking little wine,
not given to filthy lucre, holding the mystery of the faith in a pure conscience. So must their wives
be grave, not slanderers, sober, faithful in all things. They must be husbands of one wife, ruling
their children and their own houses well, and as atrial is necessary for such difficult functions, no
oneisto be raised to them till after akind of noviciate.

Widowswere an order in the Church, and their first duty wasto perform their household duties,
if they had any to fulfil. They who were widows indeed, and desolate, ought to trust in God, and
continue in supplications and prayers night and day, but such as live in pleasure are dead whilst
they live. These interesting but feeble persons were subject to a certain rule; they had a female
superior, and every Church had side by side with its deacon aso its widow, whose duty it was to
watch over the younger widows, and to exercise asort of female diaconate. The author of thefalse
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epistlesto Timothy and Titus wishesthat the widow thus chosen should not be lessthan sixty years
of age, having been the wife of one man, well reported of for good works, if she have brought up
children, if she havelodged strangers, if she have washed the saints' feet. But he instructs Timothy
to refuse the younger widows, for they will wax wanton against Christ and marry, and withal they
learn to be idle, wandering about front house to house, and not only idle, but tattlers also, and
busybodies, speaking things that they ought not. “I will therefore that the younger widows marry,
bear children, guide the house, give none occasion to the adversary to speak reproachfully. For
some are already turned aside from Satan.” (1 Tim. v. passim.) Widows who are without means
areto be relieved by the Church, whereas those who have relations are to be kept at their expense.

From all thismay be seen what a complete society the church already was. Every class had its
own particular functions in it, and represented a member of the social body; all had their duties,
were it only slaves, the power of the precepts of Jesus wasto be admired by their virtuouslife. As
examples of this, slaves were particularly relied upon, and they are reminded that none can honour
the new doctrine mere than they. If their master were a heathen, they were to be counted worthy
of al honour, that the name of God and His doctrine might not be blasphemed; and if they had
believing masters, they were not to be despised because they were brethren, but they were to be
served because they were faithful and beloved, partakers of the benefit. Of course there was no
word of emancipation. The aged men were to be sober, grave, temperate, sound in faith; the aged
women, in behaviour such as becometh holiness, not fal se accusers, not given to much wine, teachers
of good things, for they should be like catechists and teach the young women to be sober and love
their husbands and their children; to be discreet, chaste, keepers at home, good, obedient to their
own husbands, that the word of God might not be blasphemed. The young men were to he exhorted
to be sober minded.

The married women'’s part is humble indeed, but still a beautiful one.

In like manner also, that women adorn themselvesin modest apparel, with shame-facedness and sobriety, not with
plaited hair, or gold or pearls or costly array; but (which becometh women professing godliness) with good works. Let
the woman learn in silence with all subjection. But | suffer not awoman to teach nor to usurp authority over the man,
but to bein silence. For Adam wasfirst formed, then Eve, and Adam was not deceived, but the woman being deceived
wasin thetransgression. Nevertheless she shall be savedin childbearing, if she continuein faith and charity and holiness
with sobriety.” (1 Tim. ii. 9-15.)

All should be submissive, as subjects, obedient, gentle, inoffensive, enemies to revolution,
interested in the preservation of public peace, which alone would allow them to lead their usual
holy life. They need not be surprised if they were persecuted, that was the natural ot of Christians.
They ought to be the very opposite to the heathen. A man who only follows the dictates of nature
is the slave of his desires, carried away by sensuality, wicked, envious, hating and hateful. The
transformation which makes the natural man one of the elect is not the fruit of his own merits, but
of the compassion of Jesus Christ, and of the efficacy of his sacraments.

Thisshort Epistle, which isalready quite Catholic, isatrue type of the ecclesiastical spirit, and
for seventeen centuries has been the manual of the clergy, the gospel of seminaries, the rule of that
gpiritual policy asit is carried out by the Church. Piety, which is the soul of the priest, the secret
of hisresignation and of his authority, is the foundation of this spirit. But the pious priest has his

33

Ernest Renan


http://www.ccel.org/ccel/renan/hadrian_pius/png/0062=54.htm
http://www.ccel.org/b/bible/asv/xml/asv.iTim.5.xml#iTim.5.1
http://www.ccel.org/ccel/renan/hadrian_pius/png/0063=55.htm
http://www.ccel.org/b/bible/asv/xml/asv.iTim.2.xml#iTim.2.9

The History of the Origins of Christianity. Book VI. The Reigns

of Hadrian and Antoninus Pius. (A.D. 117-161)

57

rights; those of reprimanding and correcting—respectfully, indeed, in the case of old people, but
always with firmness. “Preach the word, be instant in season and out of season, reprove, rebuke,
exhort with al long-suffering and doctrine” (2 Tim. iv. 2). Simplein hislife, asking only for food
and raiment, the “Man of God,” as our author calls him, was sure to be an austere man, often an
imperiousruler. “Rebuke not an elder, but intreat him as afather, and the younger men as brethren,;
the elder women as mothers, the younger as sisters, in all purity.” After that one feels that the
Christian society cannot be a free one, for every individua member of it will be watched and
censured, and will not have the right to say to his fellow citizen, “What business is my belief or
my conduct to you? | am doing you no wrong.” The believer will say that in believing differently
to what he does, he is being wronged, and that he has the right of protesting. Against such an idea,
so totally opposed to liberty, princes and laymen must rightly soon revolt. “A man that isan heretic
after afirst and second admonition reject.” (Titusiii. 10.) Nothing could be less in keeping with
the maxims of aman of liberal education. The heretic has his opinions aswell as you, and he may
be right, and politeness certainly requires you to pretend to believe so in his presence. The world
IS no monastery, and the advantages, which, asis alleged, are obtained by censure and accusation,
bring more evilsin their train than they hoped to avoid.

In the Epistles to Timothy and Titus orthodoxy has made as much progress as episcopacy.
Already thereisarule of faith, a Catholic centrein existence, which excludes everything that does
not receive itslife from the parent stem as dead branches. The heretic is a guilty man, a dangerous
being, who must be avoided. He has every vice, is capable of every crime, and acts which are even
laudable in the Christian priest, such as a wish to direct women on certain matters of internal
government, are acts of usurpation on his part. The heretics of whom the author is thinking seem
to be the Essenes, the Elkasaites, Jewish Christian sectaries, who occupied their minds with
geneal ogies of aons, who insisted on certain acts of abstinence and on arigorous distinction between
things pure and impure, who condemned marriage, and who yet were great seducers of women,
whom they overcame by holding out to them the bait of an easy way of expiating their sins, whilst
at the same time they might procure sensua pleasure for themselves. One feels that this is
approaching very near to Gnosticism and Montanism, and the proposition, that the resurrection
was aready an accomplished fact reminds us of Marcion. The expressions concerning Christ’s
Divinity gainin vigour, though still surrounded by some difficulties. A wonderful amount of good
practical sense rules everything, however. The ardent pietist who composed these Epistles, does
not for amoment lose himself in the dangerous paths of quietism. He repeats amost ad nauseam
that the woman has no right to devote herself to the spiritua life, except when she has no family
duties to fulfil; that her principal duty is to bear and bring up children, and that it is a mistake to
pretend to serve the Church if everything is not well ordered at home. Besidesthat, the piety which
our author preaches is one of an altogether spiritual kind, and is one of feeling in which bodily
exercise (1 Tim. iv. 8) and abstinence profit little. St Paul’ sinfluenceisfelt, asort of mystic sobriety,
and, amidst the strangest aberrations of faith in a supernatural direction, these writings contain a
large amount of what is upright and sincere.

The composition of the Epistlesto Timothy and Titus most likely coincided with what may be
called the publication of St Paul’s Epistles. Up till that time those letters had been scattered, and
each church had kept those which had been addressed to them, whilst severa had been lost. At
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about the period of which we are now speaking they were collected, and the three short epistles,
which were looked upon as a necessary complement of St Paul’ s writings, were embodied with
them. They were most likely published at Rome, and the order which the first editor adopted has
always been preserved. They were divided into two categories, Epistles to churches and to
individuals, and in each of these categories the epistles were arranged according to stichometry,
that is, according to the number of linesin the manuscript. Certain copies soon contained the Epistle
to the Hebrews, and its very place at the end of the volume, out of all order as regards its length,
ought to suffice to prove that it was incorporated into St Paul’ s Epistles at some later period.
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CHAPTER VII.

FORGED APOSTOLICAL WRITINGS—THE CHRISTIAN BIBLE.

MEeaNwHILE, however, the world would persist in not coming to an end, and it required all that
inexhaustible measure of patience, self-denial and gentlenesswhich formed the basis of the character
of every Christian, when they saw how slowly the prophecies of' Jesus were being accomplished.
The yearswent by, and the vast Northern glorious light in the centre of which, it was believed, the
Son of Man would appear did not yet begin to dawn in the clouds. Men grew weary of seeking for
the cause of thisdelay, and whilst some grew discouraged, others murmured. St Luke, in his Gospel,
announced that he would avenge his Elect speedily, that the long-suffering of God would come to
an end, and that, by praying day and night under their persecution, the elect would obtain justice
like the importunate widow did over the unjust judge. Nevertheless, they began to be tired of
waiting. That generation which was not to have passed away before the appearance of Christ in
His Glory must al have been dead. More than fifty years had passed since those events had taken
place, which were only to precede the accomplishment of the prophecies of Jesus by avery little.
All the towns in Judea had heard Christian preachers, and malicious men began to make this the
occasion of mocking. The reply of the faithful was that the first rule of the true believer was not to
calculate dates. “He will come like athief in the night,” said the wise; “ The appearing of our Lord
Jesus Christ, which in hisown times he shall show,” saysthe author of the Epistle to Timothy; and,
meanwhile, that good and practical pastor laid down rules which, admitting the approaching end
of the world, did not contain much sense, and men aspired to escape from that provisiona statein
which those who believed in the hourly appearance of the Messiah would always have remained
enthralled.

Then it wasthat apiouswriter, in order to make these doubts cease, had theidea of disseminating
amongst the faithful an epistle that was attributed to Peter. The Churches of St Paul had just collected
their master’ s works, and made important additions to them. It appears that a Christian of Rome,
who belonged to that group which wished to reconcile St Peter and St Paul at any price, wished to
enlargethevery dight literary legacy which the Galilean apostle had | eft behind him. Already there
was one epistle which bore the name of the chief of the apostles, and by taking it for afoundation,
and embodying in it phrases borrowed from al sides, there resulted a “ Second Epistle of Peter”
which, it was hoped, would circul ate on the same footing as the former.

Nothing was neglected in the composition of the second epistle to make it coextensive in
authority with the first. Whilst composing thislittle work, the author certainly had before him the
short letter of the Apostle Jude, and, no doubt, supposing that it was very little known, he did not
scruple to incorporate it almost wholly into his own writing. He was penetrated by the spirit of St
Paul’ s Epistles, of which he possessed the compl ete edition; and he al so made use of the Apocaypse
of Esdras or of Baruch. He even attributed to Peter expressions and direct allusionsto gospel facts,
and to an allegation in St Paul’ s Epistles, which certainly never found placein anything that Cyphus
dictated. The pious forger’s object was to reassure the faithful about the long delay of Messiah's
second coming, to show that Peter and Paul were agreed on thisfundamental mystery of the Christian
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faith, and to combat the errors of Gnosticism. In severa churches his Epistle was favourably
received, but protests were a so raised against it, which the orthodox canon of Scripture did not put
an end to for along time.

The teaching of the Epistle, however, is quite worthy of the apostolic age, by its purity and
loftiness of thought. The Elect become participators of the divine nature because they renounce
the corruptions of the world. Patience, sobriety, piety, paternal love, horror of heresy, to wait, to
be always waiting and expecting, is the whole Christian life (2 Peter iii. 1, et seq.).

With the Second Epistle of Peter ended, about ahundred years after the death of Jesus, the cycle
of writings, which were called, later on, the New Testament, in contradiction to the Old. This second
Bible, which was inspired by Jesus, although there is not a single line of hisin it, was far from
admitting any settled canon; many small works, all more or less pseudo-epigraphs, were admitted
by some and discarded by others. The new writings were, as yet, very little circulated, and very
unegually read, and the list was not looked upon as final; and we shall see that other works, such
as the Pastor of Hermas, take their place by the side of writings which were aready sacred, almost
on afooting of equality. Y et theidea of anew revelation was aready fully accepted. In the so-called
“Second Epistle of St Peter,” St Paul’s Epistles are ranked amongst the Scriptures, and this was
not the first time that such an expression had been used. Christianity had thus its sacred book, an
admirable collection, which would be sureto make itsfortune in those far ageswhen theimmediate
recollection of its origin was lost, and no religions were worth anything except by their written
texts.

Of course the Jewish Bible maintained all its authority, and continued to be looked upon asthe
direct revelation of God. That ancient Canon and the apocryphal writings that had been appended
toit (such asthe Book of Enoch, the Assumption of Moses, etc., etc.) were looked upon, above all,
astheimmediate revelation of God. It was not touched; whereas, with regard to the new Scriptures,
neither additions nor suppressions, nor arbitrary manipulations were forbidden. Nobody had any
scruple in attributing to the Apostles and Christ himself such words and writings as they thought
good, useful, and worthy of such adivine origin. If they had not said all those beautiful things, they
could have said them, and that was enough. An ecclesiastical usage, that of reading aloud in churches,
was an incentive to these sort of frauds, and made them almost necessary. In their meetings, the
reading of the prophetical and apostolical writingswasto take up all the time that was not occupied
by the mysteries and the sacraments. The prophetical and the genuine apostolical writings were
soon exhausted, and so something fresh was required: and to provide for the constantly occurring
requirements of these readings, any edifying work was eagerly welcomed, as long as it had the
dlightest appearance of apostolicity, or bore the most distant resemblance to the writings of the
ancient prophets.

Thus Christianity had accomplished the first duty of areligion, which is to introduce a new
sacred book to the world. Another Bible had been added to the old one, which was much inferior
to it in classic beauty, but was very efficacious for the conversion of the world. The old Hebrew
language, that venerable aristocratic instrument of poetry, of thefeelings of the soul and of passion,
had been dead for centuries. The Semetic-Aramean patois of Palestine, and that popular Greek,
which the Macedonian conquest had introduced into the East, and which the Alexandrian translators
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of the Bible raised to the height of a sacred language, could not act as the organs for those literary
master-pieces; but although it lacked genius, it possessed goodness; and though it had no great
writers, it had men who were filled with Jesus, and who have given us the reflex of his spirit. The
New Testament introduced anew ideainto the world, that of popular beauty, and in any case there
is no book which has dried so many tears and soothed so many hearts asit has.

We cannot speak in a general manner of the style of the New Testament, because its writings
are divided into four or five different styles. All these various parts, however, have something in
common, and it is just that something which imparts their power and success to them. Though
written in Greek, their conception is Semetic. Such phrases, without any circumlocution, that
language whose everything is black or white, sunshine or darkness, as, “Jacob have | loved; but
Esau have | hated,” to express “| preferred Jacob to Esau,” have carried away the world by their
rugged grandeur. Our races were not used to Oriental fulness, to such energetic partiaity, to this
manner of procedure, al at once used, as it were, by bounds; and so they were overcome and
crushed, and even at this present time that style constitutes the great power of Christianity which
fascinates souls and wins them over to Jesus.

The canon of Old Testament Scripture, which the Christians admitted, was, as far as regarded
the essential works, the same as that of the Jews. Christians who were ignorant of Hebrew read
these ancient writings in the Alexandrine version, which is called the Septuagint, and which they
reverenced asequal to the Hebrew text, and where the Greek version adds expansionsto the original,
asisthe case in Esther and Daniel, these additions were accepted. Less severely guarded than the
Jewish canon, the Christian admitted besides such books as Judith, Tobias, Baruch, the Fourth
Book of Esdras, the assumption of Moses, Enoch, and the Wisdom of Solomon, which the Jewish
rabbis excluded from the sacred volume and even systematically destroyed; whilst such books as
Job, the Song of Solomon, Proverbs, Ecclesiastes, were very little read by people who looked,
aboveall things, for edification, on account of their bold or altogether profane character. The books
of the Maccabees were preserved rather asinstructive or pious books, than as sources of inspiration.

The Old Testament, which has been mauled in different ways, and been interpreted with all the
latitude that a text without vowels alows of, was the storehouse for the arguments of Christian
apologists and Jewish polemics. Most frequently these disputes took place in Greek, and though
the Alexandrine versionswere used, they daily became more and moreinsufficient. The advantages
which the Christians gained from them made the Jews suspicious of them, and a saying was
disseminated, which was reputed to be prophetic, in which some wise men of old had announced
al the evil that should some day spring from those accursed versions. The day on which the
Septuagint version was made was compared to that on which the golden calf was cast, and it was
even asserted that that day wasfollowed by three days of darkness. On the other hand, the Christians
admitted the legends which represented this version as having been miraculously reveaed. Rabbi
Aquiba and his school had invented the absurd principle, that nothing in the whole Bible is
insignificant, that every letter was written with some particular purpose, and has some influence
on the sense. From thenceforward the Alexandrine trans ators who had done their work by human
means, like philologists and not like cabalists, did not seem as if they could be of any use in the
controversies of the time; unreasonable objections to grammatical peculiarities were brought
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forward, and they wished for translations of the Bible, in which every Hebrew word, or rather root,
should be rendered by a Greek word, even if the trand ation had no sense in consequence.

Aquilawasthe most celebrated of those who were devoted to a senselessliteral trandation. His
work dates from the twelfth year of Hadrian’s reign. Although he was a mere proselyte, he had
very likely been educated by Aquiba, and, in fact, his exegesis is an exact pendant to the rabbi’s
casuistry. A Greek word corresponds exactly to every Hebrew word, even when nothing but nonsense
isthe result.

The Christians soon got to know Aquila’s trandation, and they were much vexed at it, for, as
they were accustomed to depend on the Septuagint for their texts, they saw that this new translation
would overthrow all their methods and their apologetic system. One passage especially troubled
them very much. The churches wished at any price to see the prophetic announcement of the birth
of Jesusfrom avirginfrom Isaiah 7, xiv., which indeed means something quite different, but where
the word napBévog, employed for the Hebrew alma, and applied to the mother of the symbolical
Emmanuel, God with us, is rather peculiar. Aquila overthrew this little scaffolding by tranglating
alma by veavic. They declared that it was pure wickedness on his part, and a system of pious
calumnies was invented to explain how, having been a Christian, he learned Hebrew and devoted
himself to that tremendous work merely for the sake of contradicting the Septuagint, and to do
away with the passages that proved that Jesus was the Messiah.

The Jews, on the other hand, delighted at the apparent exactness of the new version, openly
proclaimed their preference for it over the Septuagint. The Ebionites or Nazarenes also frequently
used it, for the manner in which Aquila had rendered the passage of 1saiah enabled them to prove
that Jesus was merely the son of Joseph.

However, Aquila was not the only one who translated Hebrew after Rabbi Aquiba s method.
The Greek version of Ecclesiastes, which forms part of the Greek Vulgate, presents the very same
peculiarities which Rabbi Aquiba caused the translators of his school to adopt, and yet that version
isnot by Aquiba.

39

Ernest Renan


http://www.ccel.org/b/bible/asv/xml/asv.Isa.7.xml#Isa.7.14
http://www.ccel.org/ccel/renan/hadrian_pius/png/0073=65.htm

The History of the Origins of Christianity. Book VI. The Reigns

of Hadrian and Antoninus Pius. (A.D. 117-161)

CHAPTER VIII.

MILLENARIANISM—PAPIAS.

THE most different tendencies were apparent in the Church of Jesus, which demonstrated the
wonderful fecundity of the newly-awakened conscience in the bosom of humanity; but which at
the same time created an immense danger for that newly-born institution. Thousands of hands, so
to say, were tearing the new religion to pieces, some wishing to keep it within the Jewish pale,
whilst others wished to sever every bond between it and that Judaism from which it had sprung.
The second coming of Jesus, and the idea of hisrule for athousand years, were the two questions
which brought these two contrary feelings most prominently forward. The Gnostics, and, up to a
certain point, the author of the Epistle of St John, no longer paid any regard to the fundamental
doctrines of the first century. They did not any longer trouble themselves much about the end of
the world: it was relegated to the background, where it had scarcely any meaning, and these lofty
dreams ought now to be forgotten by every one. In Asia Minor the greater number of Christians
lived upon that idea, and refused to go any further in search of the truth as to the meaning of Jesus;
and in close approximation to that school where, it would seem, the Johannistic writingswere being
thought out, aman who might have someintercourse with the authors of these writingswasworking
on atotally different, or rather | should say on atotally opposite, line of thought.

But we must speak of Papias, Bishop of Hierapolis, the most striking personality at a period
when two Christians could still differ from each other to an extent which we cannot picture to
ourselves now. It has often been thought that Papias was one of St John’s disciples, but this must
certainly be a mistake. He never saw any of the Apostles, as he belongs to the third generation of
Christians, but no doubt he consulted those who had seen them. He was a very careful man, a
searcher after truth in his own fashion, and one who knew the Scriptures thoroughly. He made it
his occupation zealously to collect the words of Jesus, to comment on those words in their most
literal sense, to classify them according to their matter, and, in a word, to gather together all the
traditions of the apostolic age which had aready disappeared. He therefore undertook an investigation
of vast extent, which he carried on according to rules such as a sound judgment would prescribe.
Dissatisfied with the small books which were said to be an exact picture of the life of Jesus, he
thought he could do better, and laid claim to giving the true interpretation of Jesus doctrine. He
only believed in original teaching, and so he spent his life in questioning those who might know
something about primitive tradition.

“I am not,” he says, in his preface, “like most of those who alow themselves to be captivated
by a flow of words; all | cared for were those which teach the truth. Full of mistrust for the
extraordinary precepts which have got about, | only wish to know those that the Saviour had
entrusted to his disciples, and which spring from truth itself. If, for example, | were to meet any
one who had been afollower of the elders, | should ask him, What did Andrew say? What did Peter
say? What did Philip, Thomas, James, John, or any other of the disciples of our Lord say? What
do Aristion and Presbuter os Johannes, disciples of the Saviour, say? For | did not think that all the
books could bring me so much profit as data collected from living and permanent tradition.”
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No Apostle had been alive for some time when Papias conceived this project, but there were
still personsliving who had known some of the members of that first upper chamber. The daughters
of Philip, who had reached an extreme old age, and who were not quite in their right mind, filled
Hierapolis with their wonderful stories, and Papias had seen them. At Ephesus and at Smyrna
Presbuter os Johannes and Aristion both asserted that they were the depositants of precioustraditions
which it seems they said they had received from the Apostle John. Papias did not belong to that
school which was attached to John, and from which it is said the fourth Gospel proceeded, though
itisprobablethat he knew Aristion and Presbuteros. Hiswas composed, in agresat part, of quotations
borrowed from conversations of these two persons who in his eyes were evidently the best
representatives of the apostolic chain and of the authentic doctrine of Jesus. It is needless to say
that the Jewish Christian Papias does not mention the Apostle St Paul, either directly or indirectly.

This attempt to reconstruct the teaching of Jesus by mere oral tradition a hundred years after
his death would have been a paradox if Papias had refused to make use of the written texts, and in
this respect his method was not so exclusive as he seemsto imply in his preface. Whilst preferring
oral tradition, and whilst, perhaps, not assigning any absolute value to any of the texts which were
in circulation, he read the Gospels of which copies cameinto his possession. It is certainly vexing
that we cannot judge for ourselves how much he knew in this respect. But here Eusebius appears
to have been very far-sighted. According to his usual custom, he read the works of Papias pen in
hand, to note his quotations from the canonical writings, and he only found two of our Gospels—that
of St Mark and of St Matthew—mentioned. Papias noticed a curious opinion of Presbuteros on
Mark’s Gospel, and the citations by which this latter traditionalist excused, as he imagined, the
disorder and the fragmentary character of the compilation of the said Evangelist. Asto the Gospel
attributed to St Matthew, Papias looked upon it as a free and tolerably faithful trandation of the
Hebrew work written by the Apostle of that name, and he valued it especially on account of the
authentic words of Jesus which were to be found in it. Besides this, he met with an anecdote in
Papias, which formed part of the Gospel according to the Hebrews, but heis not sure that the Bishop
of Hierapolistook them from that Gospel.

Thusit will be seen that this learned man who was so well acquainted with the Scriptures, who
had been in the habit of associating, so it was said, with the disciples of John, and had learnt from
them the words of Jesus, did not yet know St John's Gospel, a work which appears to have been
produced only afew miles from the town in which he was living. Certainly if Eusebius had found
any traces of it in the writings of the Bishop of Hierapolis, he would have mentioned it, just as he
tellsusthat he found quotations from the first Epistle of John. It isasingular fact that Papias, who
does not know St John's Gospel, knows the Epistle attributed to him, and which is, in a manner,
intended to prepare the way for the Gospel. Perhaps the forgers communicated this Epistle to him,
but not the Gospel, as they feared his stringent criticism, or perhaps some time elapsed between
the Epistle and the Gospel. One can never touch on this question of the writings said to be John's
without meeting with contradictions and anomalies.

From thismass of conscientious research Papias composed five bookswhich he called Exegeses
or “Expositions of the Words of the Saviour,” and which he certainly looked upon as a correct
representation of the teachings of Jesus. The disappearance of thiswork isthe most regrettable loss
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which thefield of primitive Christian literature has ever sustained. If we had Papias' book, no doubt
a large number of difficulties which confront us in that obscure history would be removed, and
most likely that isthe very reason why we do not possessit. Hiswork was written from so personal
apoint of view that it became a scandal for orthodoxy. The four Gospels had an authority which
excluded every other, and in fifty years we shall find mystical reasons why there should be four
and why there could not be more than four. No author who declared that he did not think much of
those holy texts could possibly be looked upon with favour.

Besidesthis, Papias, athough he seemsto beavery severecritic, wasreally extremely credulous.
He added things to the Gospels which, not being protected by the authority of inspiration, seemed
shocking and absurd. St Mark, with his ponderous thaumaturgy, appears reasonable beside the
extravagant wonders which he alleges. The teaching and the parables which he attributes to Jesus
are, to say theleast of it. extraordinary and absurd, and the whol e had that fabul ous character which
the Gospel accounts, or at least those of the first three, avoided so carefully. The miracles that he
attributed to Philip, on the authority of his old, half-crazy daughters, exceeded everything, and
those which he alleged Justus Barsabbas worked, went beyond tradition, whilst his account of the
death of St John, and especially that of Judas, was such as nobody had ever heard before. He even
seemed to be versed in the dreams of Gnosticism when he asserts that God gave the government
of the world to angels, who acquitted themselves badly of their duty.

But his wild millenarianism damaged Papias more than anything else in the mind of all the
orthodox. His mistake was that he accepted the apocalypse of the year 68 in the sense that its author
meant. With the Seer of Patmos he admitted that after thefirst resurrection of the dead Christ would
reign personally on earth for a thousand years. This is what he makes Jesus say, according to a
tradition that had been handed down by the presbuteroi:—

A day will come in which vines shall grow, each of which shall contain ten thousand stems; and each stem shall
have ten thousand branches; and each branch, ten thousand shoots; and on each shoot there shall be ten thousand grapes;
and each grape, when pressed, shall produce twenty-five thousand hogsheads of wine. And when one of the saints shall
seize one of the bunches of grapes, another bunch will cry out, “ Take me for | am better; and bless God for me.” And
each grain of wheat shall produce ten thousand ears; and each ear shall produce ten thousand grains; and each grain,
ten thousand pounds of flour. And it shall be the same with the fruit trees as with all cereals, with herbs, according to
their different properties. And al animalsthat live on the simple fruits of the earth shall be peaceful and kind towards
each other, obedient and respectful towards men.

It was added that Judas refused to believe all these fine things, and from the day that he heard
his Master speak thus he became a semi-unbeliever.

Besides this, Papias did not make use of any great amount of discernment in his choice of the
words of Jesus when he attributed to him such which appear to have been scattered about in the
Jewish apocalypses, and which may be seen more particularly in the Apocalypse of Baruch. His
book was directly opposed to the proposition which the other held so dear, and proved how valuable
the written Gospels were, by checking the manner in which the traditional words of Jesus were
degraded. Already Montanist ideas, with their simple materialism, were making themselves felt,
and, like certain Gnostics, Papias could not understand any perfect innocence of life without atotal
abstention from animal food. The relative good sense of the Galilean dreams had disappeared to
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make way for the extravagancies of the far East, and so the impossible was sought after, and a sort
of subversive gentleness of humanity, such asIndiaaone, asthe price of her political annihilation,
has been able to redlisein life.

The orthodox Church perceived the danger of these chimeras very quickly, and the millenium,
above al, became an object of repugnance for every Christian of common sense. Minds who, like
Origen, Dionysius of Alexandria, Eusebius, and the Hellenistic Fathers, saw nothing but arevealed
philosophy in Jesus, madeit their chief business not to attribute to him or to the apostles an opinion
which daily became more self-evidently absurd, and to remove from the very threshold of Christianity
that fatal objection that the dominant idea of its founders was a manifest dream. Every possible
meanswere sought for to get rid of the apocalypse, and thefidelity of Papias, who was most strongly
imbued of all the ecclesiastical writers with the primitive ideas to tradition, was fatal to him. Men
strove to forget him, his works were not copied, and only curious readers cared for his writings:
and Eusebius, whilst respecting him, says clearly that he was a man of small mind, without any
judgment.

Papias mistake was that of being too conservative, and by being the friend of tradition he
seemed to be behind everybody else. The progress of Christianity would naturally make of him an
inconvenient man, and a witness to be suppressed, whilst in his own time he certainly responded
to the state of many men’s minds. The millennists looked upon him as their principal authority;
Irenaaus esteems him openly, and places him immediately after the Apostles, on the same footing
as Polycarp, and calls him by a name which is very appropriate to his character: “A Father of the
Church.”* The Bishop of Lyon thought that his discourses on the vines of the kingdom of David
were beautiful and authentic. Irenaaus allows these dreams of a concrete idealism, coarse as they
may be, whilst Justin has heard of them, and Tertullian and Commodian exceed the materialism of
Papias himself. St Hippolytus, Methodius, Nepos, Bishop of Arsincein Egypt, Victorinus Pettavius,
Lanctantius, the Apollinarists, St Ambrose, Sulpicius-Severus—or St Martin—believe the old
tradition in this respect. Up to the fifth century the faithful who were most oxthodox Christians
maintained that after the coming of Antichrist, and the destruction of all the nations, there would
be a resurrection of the just only; that those who were then on the earth, good and bad, would be
preserved aive: the good to obey the just who had been raised as their princes, and the bad to be
altogether subject to them. A Jerusalem, consisting altogether of gold, cypress, and cedar, rebuilt
by the nations, who should come, led by their kings, to work at the re-erection of its walls—a
restored Temple, which should become the centre of the world,—crowds of victims around the
altar,—the gates of the city open day and night in order to receive the tribute of the people,—pilgrims
coming in their due order according as they were allowed to come every week, every month, or
every year,—the saints, the patriarchs, and the prophets passing a thousand years in one perpetual
Sabbath in perfect agreement with the Messiah, who would give them a hundred fold all that they
have given up for him—this was the essentially Jewish Paradise of which many dreamed, evenin
the times of St Jerome and St Augustine. Orthodoxy fought against these ideas; but as they were
openly expressed in many passages of the Fathers, they were never strictly qualified as heresies.
St Epiphanius, who was aman of most strict research, who tried to enlarge his catalogue of heresies

1 “Apxaiog &vrip (vide Liddell and Scott in verb:)—Trandator.
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by making two or three sects out of one, has not devoted aspecial chapter to the millenarians—and
to be consistent he must first of all have got rid of the Apocalypse of the received Canon of Scripture;
and so, in spite of the most ingenious attempts of the Greek Fathers, every attempt to do so was
unsuccessful.

Besidesthisthere were degreesin the materialism of those ssimple believers. Some, like Irenaaus,
saw in the first resurrection nothing but a beginning of incorruption, a means of becoming
accustomed to the sight of God, a period during which the saints would enjoy the conversation and
the companionship of the angels, and would treat about spiritual matters with them. Others only
dreamt of agross paradise of eating and drinking. They asserted that the saintswould spend all that
time in feasts of carnal pleasure, and that children would be born during Messiah’ sreign; that the
lords of that new world would wallow in gold and precious stones, and that every creature would
immediately obey their slightest desire.

The ideas of the infinite, of the immortality of the soul, were so far absent from these Jewish
dreams that a thousand years seemed enough for the most exacting minds. A man must have been
very greedy of lifeif at the end of that time he had not been surfeited withit. In our eyes, aparadise
of athousand years seems only asmall thing, as every year would bring us nearer to the time when
everything would vanish. Thelast years which preceded annihilation would seem to usto be ahell,
and the thought of the year 999, would be quite enough to poison the happiness of the foregoing
years. But it is no good to ask for logic to try and solve the intolerable destiny which falls to the
lot of man. Carried away irresistibly to believeinwhat isright, and cast into aworld that isinjustice
itself, requiring an eternity to make good his claims, and stopped short by the grave, what can he
do? He clings to the coffin and yields his flesh to his fleshless bones, his life to the brain full of
rottenness, light to the closed eye, and pictures to himself chimeras that he would laugh at in a
child, so that he may not have to avow that God has been able to mock his own creatures to the
extent of laying upon them the burden of duty without any future recompense.
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CHAPTER IX.

THE COMMENCEMENT OF GNOSTICISM.

AT thisperiod Christianity was anewborn child, and when it emerged from its swaddling-clothes,
amost dangerous sort of croup threatened to choke it. The root of thisillness was partly internal,
partly external, and in some respects the child had been born with the germsof it. In agreat measure,
however, the illness came from without, and the unhealthy locality in which the young Church
dwelt caused it a sort of poisoning to which it very nearly succumbed.

Asthe Church grew more numerous and began to develop ahierarchy, the docility and self-denial
of the faithful began to have its merit. It seemed to be irksome to walk like a lost sheep amongst
the close ranks of the whole herd, and so men wished to leave the crowd and have rules for
themselves. the universal law seemed to be a very commonplace matter. In all directions small
aristocracies were formed in the Church which threatened to rend the seamless robe of Christ, and
two of them were marked by rare originality. One was the aristocracy of piety, Montanism; the
other, the aristocracy of science, was Gnosticism.

This latter was the first to develop itself. To minds that were initiated into the philosophical
subtleties of thetimes, theideas and the government of the Church must have appeared very humble,
for the viamedia of relative good sense to which orthodoxy adhered did not suit all men’s minds,
and refined intellects asserted that they had | oftier ideas about the dogmas and the life of Jesusthan
the vulgar herd who took mattersliterally, and gave themsel ves up without reasoning to the direction
of their pastors; and sublimity of doctrine was sought, whereas it ought to have been received with
the cheerfulness of a pure heart, and embraced with a ssmple faith.

Jesus and hisimmediate di sciples had altogether neglected that part of the human intellect which
desires to know; with knowledge they had nothing to do, and they only addressed themselves to
the heart and the imagination. Cosmology, psychology, and even lofty theological speculations,
were a blank page for them, and very likely they were right. It was not the part of Christianity to
satisfy any vain curiosity; it came to console those who suffer, to touch the fibres of moral sense,
and to bring man into relation not with some one or abstract logos, but with a heavenly Father full
of kindness, who is the author of al the harmonies and of al the joys of the universe. Especially
towards the end of his life St Paul felt the want of a speculative theology, and his ideas became
assimilated to those of Philo, who acentury before had striven to impart arationalistic turn of mind
to Judaism. About the same time the Churches of Asia Minor launched forth into a sort of cabala
which connected the part of Jesus with a chimerical ontology and an indefinite series of avatars.
The school from which the fourth Gospel sprung felt the same need of explaining the miracles of
Galilee by theology, and so Jesus became the Divine logos made flesh, and the altogether Jewish
idea of the future appearing of the Messiah was replaced by the theory of the Paraclete. Cerinthus
obeyed an ana ogous tendency. At Alexandriathisthirst for metaphysics was even more pronounced,
and produced strange results, which it istime for us to study now.
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In that city a crude and unwholesome mass of al theologies and all cosmogonies had been
formed, which, however, was often traversed by rays of genius, and which was a doctrine that set
up the pretension of having discovered the formulaof the absol ute, and gave himself the ambiguous

N title of Gnosis—" perfect science.” The man who was initiated into the chimerical doctrine was
called Gnosticos—the man of perfect knowledge. At that time, Alexandria was, after Rome, the
spot where men’s minds were in the most unsettled state. Frivolity and superficial eclecticism
produced altogether unforeseen effects, and everything got mixed up together in those wild and
fantastic brains. Thanks to an often unconscious charlatanism, the weightiest problems of life were
turned into mere cases of filching, and every question about God and the world were solved by
juggling with words and hollow formulas, and real science was dispensed with by tricks of
legerdemain. It must be remembered that the great scientific institutions founded by the Ptolomies
had disappeared or fallen into compl ete decay, and the only guide which can prevent mankind from

talking nonsense—that is, exact science—existed no longer.

Philosophy did exist still, and was trying to raise its head again, but great minds were scarce.
Platonism had gained the upper hand over all the other Greek systemsin Egypt, and in Syria, which
was agreat misfortune, for Platonism isalways dangerous, unless corrected by ascientific education.
There were no more any men of taste refined enough to appreciate the wonderful art in Plato’s
Dialogues, for most received those charming philosophical fanciesin aclumsy spirit; but instruction
such asthey conveyed, which rather satisfied theimagination than the reason, would please Eastern
ideas. The germ of mysticism which they contained made itsimpress on those races who could not
receive pure and simple rationalism. Christianity followed the general fashion, and already Philo
had sought to make Platonism the philosophy of Judaism, and those Fathers of the Church who

.L had any weight were Platonists.
78

To accommodate itself to thisunnatural fusion, Greek genius, healthy and intelligible asit was,
had to make many sacrifices. Philosophers wereto believe in ecstasies, in miracles, in supernatural
rel ations between God and man. Plato becomes atheosophist and amystagogue, and theinvocation
of good spirits is taken as a serious matter, and whilst the scientific spirit disappears altogether,
that habit of mind which was fortified by mysteries begins to gain the upper hand. In those small
religious assemblies of Eleusius and Thrace, where men were in the habit of throwing dust into
their own eyes so as to imagine that they knew the unknowable, it was already asserted that the
body was the prison of the soul, that the actual world was a decadence from the divine world;
teaching was divided into esoteric and exoteric, and men into spiritual, animal, and material beings.
The habit of clothing doctrinein amythical form after the manner of Plato, and of explaining ancient
texts alegorically after the manner of Philo, became general. The highest bliss was to be initiated
into pretended secrets, into a superior gnosis. These ideas of a chimerical intellectual aristocracy
daily gained ground. and the truth was looked upon as a privilege reserved for a small number of
the initiated, and thus every master became a charlatan who sought to increase the number of his
customers by selling them the secret of the absolute.

Thefields of the propaganda of the gnosis and of Christianity in Alexandriawere very closely
alied. Gnostics and Christians resembled each other in their ardent wish to penetrate into religious
mysteries without any positive science, of which they were both equally ignorant, and this brought
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about their sublime amalgamation. On the one hand, the Gnostics, who alleged that they embraced
every belief, and accustomed as they were to look upon the gods of the nations as divine asons
much inferior to the supreme God, wished to understand Christianity, and received Jesus
enthusiastically as an incarnate ason to be placed side by side with so many others, giving him a
chief place in their formulae of the philosophies of history. On the other hand, Christians who had
any intellectual requirements, and who wished to attach the Gospel to some system of philosophy,
found what they required in the obscure metaphysics of the Gnostics. Then there happened something
quite analogous to what happened about fifty years ago, when a certain philosophical system, whose
programme, like that of Gnosticism, was to explain everything, and to understand everything,
adopted Christianity, and proclaimed itself to be Christian in a superior sense, and Catholic and
Protestant theologians might be seen at the same time adopting a number of philosophical ideas
which they thought were compatible with their theology, because they did not wish to appear strange
to their century.

The Fathers of the Church insist upon it that all this rank and poisonous growth had its origin
in the Samaritan sects which sprang from Simon of Gitto (Simon Magus), and he certainly seems
already to have presented most of the features which characterise Gnosticism. The Great
Announcement, which he certainly did not write himself, but which most likely represents his
doctrines, is an altogether Gnostic work. His followers Menander, Cleobius, and Dosistheus seem
to have had the same views, and all Catholic writers make Menander to be thefather of all the great
Gnostics of Hadrian' stime. If we areto believe Plotinus on the other hand, atravestied and disfigured
Platonic philosophy was the only origin of Gnosticism. Such explanations appear to be altogether
insufficient to account for such acomplicated fact. There were Christian, Jewish, Samaritan Gnostics,
but there were also non-Christian Gnostics. Plotinus, who wrote awhole book against them, never
imagined that he had anything to do with a Christian sect. The systems of the Samaritan Gnostics,
those of Basilides, of Valentinus, of Saturninus, present such shrinking similarities that one must
suppose that they have a common origin, though they do not seem to have borrowed from each
other. They must therefore have dipped into an earlier source, to which Philo, Apollos, and St Paul,
when he wrote his Epistle to the Colossians, contributed, and from which the Jewish cabala also
seems to have proceeded.

It isan impossible task to unravel all that contributed to the formation of that strange religious
philosophy. Neo-platonism, atissue of poetical dreams, the ideas that men had in consequence of
apocryphal traditions about Pythagorism, already supplied models for a mythical philosophy
bordering on religion. About the very time when Basilides, Valentinus, and Saturninus were
developing their dreams, one of Hadrian's pensioned orators, Philo of Byblos, gave to the world
the old Phomnician theogonies, mixed up asit seemswith the Jewish cabala, under aform of divine
geneal ogies which were very anal ogous to those of thefirst Gnostics. The Egyptian religion, which
was still in avery flourishing state, with its mysterious ceremonies and its striking symbols, Greek
mysteries and classical polytheism interpreted in an allegorical sense. Orphism, with its empty
formulas; Brahminism, which had become a theory of endless emanations; Buddhism, oppressed
by the dream of an expiatory existence, and by its myriads of Buddhas; ancient Persian Dualism,
which was so contagious, and to which perhaps the ideas of the Messiah and of the millenium owed
their first existence, al thesein turn appeared as profound and seductive dogmas to the imaginations
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of men who were beside themselves between hopes and fears. India, and, above al, Buddhism,

N wereknownin Alexandria, and from them the Egyptians borrowed the doctrine of metampsychosis,

learning to look on life as the imprisonment of the soul in the body, and the theory of successive

deliverances. Gnosticos has the same meaning as Buddha—" he who knows.” Following the Persian

view, they took the dogma of two principles independent one of the other,—the identification of

matter with evil, the belief that the passions which corrupt the soul are emanations from the body,

the division of the world into ministeries or adminstrations which have been entrusted to genii.

Judaism and Christianity were mixed up together in this farrago of nonsense, and more than one

believer in Jesusthought that he could graft the Gospels on to aludicrous system of theology which

seemed to say something without explaining anything in reality, whilst more than one I sraglite was

already playing apreludeto thefollies of the cabala, whichis, asamatter of fact, nothing but Jewish
Gnosticism.

As we have said, the Church of Alexandria was soon tinged with these chimeras. Philo and
Plato already had many readers amongst the faithful who had any education. Many joined the
Church, already imbued with philosophy, and found Christian teaching poor and meagre, whilst
the Jewish Bible seemed to them to be still more feeble, and, in imitation of Philo, they saw in it
nothing but an allegory. They applied the same method to the Gospel, and in some fashion remodel led
it, to which it lent itself easily, on account of its plastic character. All the peculiarities of the life
of Jesus regained something sublime, according to these new evangelists; all his miracles became
symbolical, and thefollies of the Jewish ghemetria were heightened and aggravated. Like Cerinthus,
these new doctors treated the Old Testament as a secondary revelation, and could not understand
1 why Christianity should maintain any bond of union with that particular God, Jehovah, who is no
82 absolute being. Could there be any stronger proof of hisweaknessthan the state of ruin and desolation
inwhich he had left hisown city, Jerusalem? Certainly, they said, Jesus could seefurther and higher
than the founders of Judaism, but his apostles did not comprehend him, and the texts which were
supposed to represent his doctrine had been falsified. The gnosis alone, thanks to secret tradition,
wasin possession of thetruth, and avast system of successive emanations containsthe whole secret
of philosophy and history. Christianity, which was the last act of the tragedy that the universe is
constantly playing, was the work of the aeon Christos, who, by his intimate union with the man

Jesus, saved everything that could be saved in humanity.

It will be seen that the Christianity of those sectaries was that of Cerinthus and the Ebionites.
Their Gospel conformed to the Hebrew Gospel, and they described the scene of the baptism of
Jesusasit wasrelated in that Gospel, and believed, with the Docetm, that Jesus had nothing human
but his appearance. The Galilean accounts appeared to them nothing but childish nonsense, atogether
unworthy of the Deity, and which must be explained allegorically. For them the man Jesus was
nothing, the amn Christos was everything; and his earthly life, far from being the basis of doctrine,
was nothing but a difficulty to be got rid of at any price.

The ideas of the first Christians about the appearance of the Messiah in the heavens, about the
Resurrection, and the Last Judgment, were looked upon as antiquated. The moment of the
Resurrection for every individual was that at which he became a gnosticos. A certain relaxation of
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morals was the consequence of these false aristocratic ideas; mysticism has always been a moral
N\ danger, for it too easily givesriseto theideathat by initiation man is dispensed from the obligation
of ordinary duties. “Gold,” said these false Christians, “can be dragged through the mire without
becoming soiled.” They smiled when scrupl es about meats offered to idols were mentioned to them;
they were present at plays and at gladiatorial games; and they were accused of speaking lightly of
offences against chastity, and of saying,—"“What is of the flesh isflesh, and what is of the spirit is
spirit;” and they expressed their antipathy for martyrdom in terms that must have hurt the feelings
of real Christians most profoundly. As Christ had not suffered, why should they suffer for him?”
Thereal testimony which they ought to render to God,” they said, “was to know him asheis, itis
an act of suicide for a man to confess God by his death.” According to them, the martyrs were
nearly always wrong, and the pains that they suffered were the just chastisement for crimes that
would have merited death, and which remained hidden. Far from complaining, they ought to be
thankful to the law which transformed their just punishment into an act of heroism, and if there
were afew rare cases of innocent martyrs, they were anal ogous to the sufferings of childhood, and

fate only was to be blamed for it.

The sources of piety, however, were not yet corrupted by a proud rationalism, which generally
frees itself from material practices. A liturgy, veiled in secrecy, offered abundant sacramental
consolation to the faithful of those singular Churches, and life became amystery, each one of whose
actswas sacred. Baptism was a solemn ceremony, and recalled the worship of Mithra. The formula
which the officiating minister pronounced was in Hebrew, and immersion there followed the
anointing, which the Church adopted later. Extreme unction for the dying was also administered

D inamanner which would naturally create agreat effect, and which the Catholic Church hasimitated.
84 Amongst the sectaries, worship, like dogma, was further removed from Jewish simplicity than in
the churches of Peter and Paul, and the Gnostics admitted several Pagan rites, chants, hymns, and

painted or sculptured representations of Christ.

In this respect their influence on the history of Christianity was of the highest order, arid they
formed the bridge by which a number of Pagan practices were introduced into the Church. In the
Christian propaganda they played a principal part, for, by means of Gnosticism, Christianity first
of al proclaimed itself asanew religion which was destined to endure, and which possessed aform
of worship and sacraments, and which could produce an art of its own. By means of Gnosticism,
the Church effected ajuncture with the ancient mysteries, and appropriated to herself al that they
possessed that satisfied popular requirements. Thanks to it, in the fourth century, the world could
pass from Paganism to Christianity without noticing it, and, above all, without guessing that it was
becoming Jewish. The eclecticism and the ingratitude of the Catholic Church are here shown in a
wonderful manner. Whilst repudiating and anathematising the chimeras of the Gnostics, orthodoxy
received a number of happy popular devotional inspirations from them, and from the theurgical
the Church advanced to the sacramental view. Her feasts, her sacraments, her art were in a great
measure taken from those sects which she condemned. Christianity, pure and simple, has not left
any materia object, for primitive Christian archeology is Gnostic. Inthose small, free, and inventive
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sects life was without rule but full of vitality. Their very metaphysics already made themselves
N\ felt, and faith was obliged to reason. By the side of the Church there was henceforth to be found
the school; by the side of the elder, the teacher.

Moreover, some men of rare talent, making themselves the organs of those doctrines which had
hitherto been without authority, withdrew them from that state of individual speculation in which
they might have remained indefinitely, and raised them to the height of areal event in the history
of humanity.
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CHAPTER X.

BASILIDES, VALENTINUS, SATURNINUS, CARPOCRATES.

BasiLiDES, who seems to have come from Syriato live at Alexandria, in Lower Egypt. and in
the adjacent departments, was the first of those foreign dogmatisers to whom one hesitates at times
to give the name of Christian. He is said to have been a disciple of Menander, and seems to have
had two courses of instruction: the one, which was intended for the initiated, was restricted to
religions of abstract metaphysics which were more in keeping with those of Aristotle than those of
Christ, and the other was a sort of mythology, founded, like the Jewish cabala, on abstractions,
which men took for realities. The metaphysics of Basilides remind us of those of Hegel, because
of their unhealthy grandeur. His system owed much to the Stoic cosmogony. Universal life is a
development of a navonepua. Just as the seed contains the trunk, the roots, the flowers, and the
fruits of the future plant, so the future of the universeis only an evolution. Filiation isthe secret of
everything; the speciesis the child of the genius, and is only an expansion of it.The aspiration of
creatures istowards the good. Progress is made by that mind which stops between two boundaries
(Mebdprov mvebua),—which, having, asit were, one foot in the ideal and the other in the material
world, makestheideal circulate amongst the material, and continually raisesit. A sort of universal
groaning of nature, amelancholy feeling of the universe, callsusto final repose, which will consist
in the general unconsciousness of individuals in the bosom of God, and in the absolute extinction
of every desire. “The good tidings’ of progress were brought into the world by Jesus, the son of
Mary. Already, before him, chosen heathens and Jews had caused the spiritual element to triumph
over the material; but Jesus completely separated these two elements, so that only the spiritual
element remained. Thus death could take nothing from him. All men ought to imitate him, to attain
thesameend. They will do so by receiving the“gladtidings,” that isto say, thetranscendent gnosis,

eagerly.

In order to make these ideas more accessible, Basilides gave them a cosmogonic form analogous
to those which were common in the religions of Phomicia, Persia, and Assyria. It was a sort of
divine epopada, having for its heroes divine attributes personified, and whose diverse episodes
represented the strife between good and evil. The good is the supreme god, ineffable and lost in
himself. His name is Abraxas. That eternal being develops himself in seven perfections, which
form with the Being himself the divine ogdoade. The seven perfections, Nous, Logos, Sophia, €tc.,
by pairing together, have produced the orders of inferior angels (asons, worlds), to the number of
three hundred and sixty-five, That number is made up by the letters of the word Abraxas added
together according to their numerical value.

The angels of the last heaven, whose prince is Jehovah, created the earth, which is the most
mediocre of the worlds, the most sullied by matter, on the model furnished by Sophia, but under
the empire of necessities, which made amixture of good and evil out of it. Jehovah and the demiurges
divided the government of this world between them, and distributed the provinces and the nations
amongst themselves. Those are the local gods of the different countries. Jehovah chose the Jews:
heis an invading and a conquering God. The Law, hiswork, isamixture of material and spiritual
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views. The other local gods were obliged to coalesce against this aggressive neighbour, who, in
spite of the division that had been agreed upon, wished to subjugate all nations to his own.

To put an end to this war of the gods, the supreme God sent the prince of the aons, the Nous,
hisfirst son, with the mission to deliver men from the power of the demiurge angels. The Nous did
not exactly become incarnate. At the moment of baptism the Nous attached to itself the person of
the man Jesus, and did not leave it till the moment of the Passion. According to some disciples of
Basilides, a substitution took place at that moment, and Simon of Cyrene was crucified in Jesus
stead. The persecutions to which Jesus and the apostles were subjected by the Jews arose from the
anger of Jehovah, who, seeing that his rule was threatened, made a last effort to avert the dangers
of the future.

The place which Basilides attributed to Jesus in the economy of the world’s history does not
differ essentially from that which is attributed to him in the Epistle to the Colossians and in the
pseudo-Johannine Gospel. Basilides knew some words of Hebrew, and had certainly taken his
Christianity from the Ebionites. He gave a so-called Glaucias, St Peter’ sinterpreter, as his master.
Hemade use of the New Testament very nearly asit had been formed by general consent, excluding
certain books, particularly the epistlesto the Hebrews, to Titus and to Timothy, admitting St John’s
Gospel. He wrote twenty-four books of allegorical Expositions of the Gospel, without our being
able to tell exactly what texts he made use of. After the example of all the sects that surrounded
the Church, and, in a measure, sucked her, Basilides composed apocryphal books,—esoteric
traditions attributed to Matthias; revelations borrowed from chimerical people, Barcabban and
Barcoph; prophecies of Cham. Like Vaentinus, he seems to have composed sacred psalms or
canticles. Lastly, besides the commentary on the received Gospels that he had edited, there was a
gospel analogous to that of the Hebrews, of the Egyptians, and of the Ebionites, which differed
little from that of Matthew, which bore the name of Basilides. His son, Isidore, carried on his
teaching, wrote commentaries on the apocryphal prophets, and developed hismyths. Weak Christians
easily allowed themselvesto be seduced by these dreams. A learned and esteemed Christian writer,
Agrippa Castor, constituted himself its ardent adversary as soon as it appeared.

Theurgy is generally the ordinary companion of religious intemperance. The disciples of
Basilides did not invent, but they adopted, the magic virtues of the word Abraxas. They were also
reproached with avery lax state of morals. It is certain that when so much importance is attached
to metaphysical formulas, ssmple and good morality seems to be a humble and amost indifferent
matter. A man who has become perfect by gnosis can allow himself anything. It seemsthat Basilides
did not say that, but he was made to say it, and that was to a certain point the consequence of his
theosophy. The saying which was attributed to him,—*“We are men, the others are only swine and
dogs,” was, after al, only the brutal trandation of the more acceptable saying,—"1 am speaking
for onein athousand.” The taste for mystery which that sect had, its habit of avoiding the light and
hiding itself from the eyes of the multitude, the silence that was exacted from the initiated, gave
rise to those rumours. Many calumnies were mixed up with al that. Thus Basilides was accused
of having maintained, like all the Gnostics, that it was no crime to renounce apparently the beliefs
for which one was persecuted; to lend oneself to actsindifferent in themselves, which the civil law
exacted; even to go so far as to curse Christ, so long asin one’s mind one distinguished between
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the aeon Nous and the man Jesus. Now we have the original text of Basilides, and we find in it a
much more moderate criticism of martyrdom than that which his opponents attribute to him. It is
true that, attributing no importance whatever to the real Jesus, the Gnostics had no reason to die
for him. On thewhole they were only semi-Christians. Perhaps the superstitionswhich sprang from
the sect were not the faults of Basilides. Some of his maxims were very beautiful, but his style,
from the fragments which we possess, appears to have been obscure and pretentious.

Valentinus was certainly superior to him. Something sorrowful, a gloomy and icy resignation
makes a sort of bad dream out of the system of Basilides. Valentinus penetrates everything with
love and pity. The redemption of Christ hasfor him afeeling of joy; his doctrine was a consolation
for many, and real Christians adopted, or at least admired him.

That celebrated, enlightened man, born, asit seems, in Lower Egypt, was educated in the schools
of Alexandria, and first taught there. He would also appear to have dogmatised in Cyprus. Even
his enemies allow that he had genius, a vast amount of knowledge, and rare eloquence. Gained
over by the great seductions of Christianity, and attached to the Church, but nourished on Plato,
and full of the recollections of profane learning, he was not satisfied with the spiritual nourishment
which the pastors gave to the simple: he wanting something higher. He conceived asort of Christian
rationalism, a general system of the world, in which Christianity would have a place in the first
rank, but would not be everything. Enlightened and tolerant, he admitted a heathen as well as a
Jewish revelation. A number of things in the Church’s teaching appeared to him coarse and
inadmissible by acultivated mind. He called the orthodox “ Galileans,” not without a shade of irony.
With nearly all the Gnostics, he denied the resurrection of the body, or rather maintained that, as
far as regards those who are perfect, the resurrection is accomplished already,—that it consistsin
the knowledge of the truth,—that the soul alone can be saved.

If Vaentinus had limited himself to cherishing these thoughts internally, to speaking about
them to hisfriends, and to not frequenting the Church except in so far asit answered to hisfeelings,
his position would have been altogether correct. But he wanted more: with hisideas, he wished to
have a place of importance in the Church; and he was wrong, for the order of speculation in which
he delighted was not one which the Church could encourage. The Church’s object was the
amelioration of morals and the diminution of the peopl€e’ s sufferings, not science or philosophy.
Valentinus ought to have been satisfied with being a philosopher. Far from that, he tried to make
disciples, like the ecclesiastics. When he had insinuated himself into any one’'s confidence, he
proposed different questionsto him, in order to prove the absurdity of orthodoxy. At the sametime,
he tried to persuade him that there was something better than that: he expounded that superior
wisdom with mystery. If objections were made to him, he would let the discussion drop with an
air that seemed to say, “ You will never be anything but a simple believer.” His disciples showed
themselves equally unconceivable. When they were asked questions, they wrinkled their brows,
contracted their faces, and slipped away, saying, “O depth” If they were pressed, they affirmed the
common faith amidst athousand ambiguities, then returned to their avowal, baffled their opponent,
and escaped, saying, “Y ou do not understand anything about the matter.”

Already it was the essence of Catholicism not to suffer any aristocracy,—that of elevated
philosophy no more than that of pretentious piety. Valentinus's position was a very false one. In
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order to make himself acceptabl e to the peopl e, he conformed his discoursesto those of the Church;
but the bishops were on their guard, and excluded him. The smple believers allowed themselves
to be caught; they even murmured because the bishops drove such good Catholics out of their
communion. Useless sympathy! for already the Episcopate had restricted the Church on all sides.
Valentinus thus remained in the state of an unfortunate candidate for the pastoral ministry. Hewrote
letters, homilies, and hymns of alofty moral tone. The fragments by him that have been preserved
have vigour and brilliancy, but their phraseology is eccentric. It resembles the mania which the
Saint Simonians had of building up great theories in abstract language to express realities which
were amost paltry. His general system had not that appearance of good sense that succeeds with
the masses. The pretended Gospel of St John, with its far smpler combinations of the Logos and
the Paraclete, had far greater success.

Vaentines starts, like al the Gnostics, from a system of metaphysics whose fundamental
principle is that God manifests himself by successive emanations, of which the world is the most
humble. The world is awork which is too imperfect for an infinite workman t it is the miserable
copy of adivine model at the beginning. The Abyss (Bythos), inaccessible, unfathomable, which
isalso called Proarché, Propator, Silence (Sge) isitseternal companion. After centuries of solitude
and of dumb contemplation of its being, the Abyss wishes at length to appear in the outer world,
and with his companion begets a syzygia, Nous or Monogenes and Alethia (Truth); they beget Logos
and Zoe, who in their turn beget Anthropos and Ecclesia. Together with the primordial couplethose
three syzygias form the ogdoade, and with other syzygias emanated from Logos and Zoe, from
Anthropos and Ecclesia the divine Pleroma, the plenitude of the divinity which for the future is
conscious of its own existence. These couples fall from perfection in measure as they get further
and further from the first source; at the same time, the love of perfection, the regret, the desire to
return to their first principle, are awakened in them. Sophia especially makes a bold attempt to
embracetheinvisible Bythos, who only reveals himself by his Monogenes (only son). She continually
wears herself out, extends herself to embrace the invisible; drawn away by the sweetness of her
love, sheis on the point of being absorbed by Bythos, of being annihilated. The whole Pleromais
in confusion. In order to re-establish harmony, Nous or Monogenes engender Christosand Pneuma,
who pacify the ans, and make equality reign amongst them. Then, out of gratitude for Bythos,
who has pacified them, the moons bring together al their perfections, and form the ason Jesus, the
firstborn of creation, as Monogenes had been the firstborn of the emanation. Thus Jesus becomes
in the inferior world what Christos had been in the divine Pleroma

In consequence of the ardour of her insensate passion, Sophia had produced by herself a sort
of hermaphrodite abortion without consciousness, Hakamoth, also called Sophia Prunicos, or
Prunice, who, driven from the Pleroma, moved about in the void and the night. Moved by compassion
for this unfortunate being, Christos, leaning on Stauros (the cross), comes to her aid, gives the
erring aon a determinate form and consciousness; but he does not give her knowledge, and
Hakamoth, again rejected from the Pleroma, is cast into space. Given up to al the violence of her
desires, she brings forth, on the one hand, the soul of the world, and all psychic substances; and on
the other, matter. In her, anguish alternates with hope. At one time she feared her annihilation; at
other times the recollection of her lost past filled her with joy. Her tears formed the moist element;
her smile was the light; her sadness, opague matter. At last the ason Jesus came to save her, and,
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in her delight, the poor delivered creature gave birth to the spiritual element,—the third of the
elements that constitute the world. Hakamoth, or Prunice, nevertheless does not rest; agitati