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INTRODUCTION

Often | think about what it would have been like to have been one of Jesus disciples. What would it have been
like to have been taught and discipled directly by the Master, Himself? In a similar way, my mind often considers
what it would have been like to have been a part of the early Church in Jerusalem. How clearly the precepts of the
Kingdom of God must have been declared by Peter, John and the other disciples. They were Spirit-filled believers;
they had been taught directly by Jesus, Himself, and they were ministering in the midst of the people of Isragl in
Jerusalem. Obviously, this early Church was fully integrated into the fabric of Israel. They embraced all of the
prophetic destiny of the people of Israel. They were even seen, and saw themselves, as a sect or denomination of
Judaism.

How distant the Christian Church of today appearsfrom that simple beginning. My experience, asapastor, |leads
me to think of the divide between the Church and Israel asamost too great to attempt to bridge. Y et the Holy Spirit
has repeatedly given powerful witness that thisis God's will for us today. Indeed, we represent the first generation
since Peter, John and Paul which hasthe opportunity to discover itsrootsin | srael and realizetheserootsin apractical
way.

Hebraic Roots was written to outline the path to establish the true Biblical roots of our faith. The information
contained herein isreadily documented historically. The conclusions drawn are not based on obscure interpretations
of the Scriptures or of history. They flow quitereadily from the simpleinformation availableto us. The steps outlined
have been tested in alocal church setting and have been found to provide a great opportunity of witness both in the
Jewish and Gentile communities. In other words, the steps outlined here work.

Welivein anew age of opportunity in the world. Prior to the regathering of Israel, God's focus of ministry was
toward the nations. The Church reached out with the ministry of reconciliation to whomever called on the name of
the Lord. Now that Jerusalem isunder the authority of asovereign Jewish state, we have entered anew age. We have
opportunities available to us today that no prior generation has had. The message of world deliverance by the hand
of God is now appropriate. The establishment of God's literal Kingdom in Jerusalem is at hand. Now, in addition to
the message of individual reconciliation to God, we can boldly proclaim God's Kingdom. To be effective in doing
this we must be established on a solid Biblical foundation.

The Bibleisthe only remnant of God's authority left to us. For us to have an effective witness, our faith must be
Biblically consistent. Therefore, we must establish Hebraic or Biblical rootsin our faith. It is my hope that you will
prayerfully read and implement the steps outlined in this book and that the Lord will bring afresh and bold anointing
in His Church through you in this day.

Kenneth E. Garrison

Pastor, Fellowship Church
Casselberry, Florida
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Part One:

Hebraic Roots - A Background
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1. REDEMPTION AND GOD’S PEOPLE

norder to understand theneed for “ Hebraic roots’, we must understand the overal | redemptive plan of God and how

He is accomplishing His plan. One of the simplest ways of looking at the problem of man is by considering the
subject of authority. When man fell in the Garden, he became hisown individual point of authority. Today, thereare
literaly billions of points of authority in the world. Each person struggles with a continuing series of questions to
resolve, and each is resolved relative to his own self-interest. Every individual then is pitted against every other for
survival.

God ismoving to establish asingle authority instead. Before thefall, man functioned under the singular authority
of God. God' sredemptive activity has been aimed at reestablishing His singular authority. Throughout the ages God
has been working in different ways to accomplish thisgoal, but these efforts have aways been directly related to this
goal. Zechariah prophesied that in the end:

“ And the Lord will be king over all the earth; in that day the Lord will be the only one, and His name
the only one” .*
Paul drew the same conclusion when he stated:
“ And when all things ar e subjected to Him, then the Son Himself al so will be subjected to the Onewho
subjected all things to Him, that God may be all in all” .2
So when we consider what God is doing, we must do so in light of His overall redemptive purpose.

Reference

In the original creation man existed directly under God's authority. Indeed, he was created to serve as the link
between God and His creation. We get a glimpse of this arrangement in Psalms 8:
“Q Lord, our Lord, how majesticis Thy namein all the earth, Who hast displayed Thy splendor above
the heavens! When | consider Thy heavens, thework of Thy fingers, the moon and the stars, which Thou
hast ordained; what is man, that Thou dost take thought of him? And the son of man, that Thou dost
care for him. Yet Thou hast made him a little lower than God, and dost crown him with glory and
majesty! Thou dost make himto rule over the works of Thy hands; Thou hast put all things under his
feet, all sheep and oxen, and al so the beasts of thefield, the birds of the heavens, and the fish of the sea,
whatever passes through the paths of the seas. O Lord, our Lord, how majesticis Thy namein all the
earth!” 3
For manto function effectively in this position, hewasrequired to submit to the authority of God. He perceived every
thing and every event relative to the person and purpose of God. Each situation was judged “good” or “evil” relative
to this perspective.

Two trees are described in the Genesis account: (a) the Tree of Life and (b) the Tree of the Knowledge of Good
and Evil. Both trees denote communion or communication: The Tree of Life denotes communion with God, and the
Tree of the Knowledge of Good and Evil denotes communion with Satan. Man originally lived in open communion
with God. He submitted to God'sauthority. Hefunctioned in the capacity for which God had designed himto function.
He saw everything to be good or evil relative to God. He ate of the Tree of Life.

We are told that God commanded man not to eat of the Tree of the Knowledge of Good and Evil. He cautioned
man that in the day that he ate of this tree, he would die. Eventually, man did choose to eat of thistree. The Bible
givesusno hint asto the period of timethat man existed in the garden prior to thisevent. Since man stood in the direct
presence

1Zechariah 14:9
2| Corinthians 15:28
3psalms 8:1,3-9

www.servantofmessiah.org ;



of God having intimate communion with Him, he was continuously renewed. Therefore we would conclude that he
lived in a perpetual state.

When man did eat of the Tree of the Knowledge of Good and Evil, two things occurred which are described in
the Genesis account. First, man was driven out from the presence of God. This constitutes spiritual death and would
ultimately lead to physical death. The second thing that changed wasthat man, for the first time, perceived al things
and every event good or evil relativeto himself. He saw himself naked and hewasafraid. When God encountered man
in this condition, He asked,

“Who told you that you were naked?” *

God recognized that man had initiated aline of communication with the one that the Bible calls“ the accuser of the
brethren” ,° otherwiseknown as“ The Adversary” (Satan). Man initiated thisline of communication which now would
dominate every aspect of hisbeing. He would receive acontinual appraisal of every situation judging them as good
or evil relative to himself, becoming the center of his own private little world. He would struggle for what he
perceived to be scarce resources in order to provide for himself. Obvioudly, he would have to compete with every
other person for these same resources. Without the blessing and wisdom of God at hisdisposal, these resourceswould
be depleted. His capacity to compete would be diminished with age, ultimately |eading to death. This sequence of the
death processis referred to as the curse.

This then is the condition that all subsequent generations have been born into. Because it is all man has ever
experienced, he considers it natural and normal. He has lost sight of the role for which he was created. This lofty
station seemslike afairy tale as he continuesto strugglefor survival all of hisdays. Even though man may fromtime
to time acknowledge some responsibility for the stewardship of the earth and the creation, heis aways compelled to
struggle for his own private survival.

Only an intervention from outside of mankind could significantly change the situation. Man is hopeless on his
own. Wemaintain that such aninterventionisin process. We call that processredemption. The account of redemption
isrecorded in the Bible. God, from the time that man was driven out from His presence, has been patiently working
to bring al things back into order, i.e., under His authority again. Since, by God's own design in creation, man was
created to serve as His authority figure in the world, man must be the one brought into submission to God.

Therefore, when we consider what God is doing, we must do so in light of His overall redemptive purpose,
because al He does is consistent with this purpose. So if we study His covenants, we must do so in light of His
purpose of establishing His singular authority in the universe. If we consider the subject of individual salvation, we
must do so again in the same light.

Covenants and Election

We now will consider the concept of covenant. In modern legal terminology, a covenant is a contract. We make
many contractsthroughout our lifetime. A contract issimply an agreement between two or more partieswhich defines
the purpose and conditions of that relationship. A Biblical covenant does the same thing. In the Scriptures we can
clearly see three covenants that God has made as a part of His redemptive plan. These are the (1) Abrahamic
Covenant, (2) the Mosaic Covenant, and the (3) Ben-Davidic [son of David] Covenant. In each case God chose the
party He would enter into covenant with, He revealed Himself to the one chosen, and He specified the terms and
conditions of the covenant. The covenant partners either accepted or rejected the covenant.

The covenant partners of God are designated as the elect. Election means simply that a person or persons have
been specifically selected to enter into covenant relationship with God. God always choosesthose who are to become
His covenant partners. Therefore, we may say that the one elected never chooses himself, but is chosen by God. A
natural conclusion that we must draw from considering this processisthat it isnot “fair” when considered purely on
humanistic grounds. Therefore, we say that God exercises His sovereignty in the election. We al so conclude that not
al human beings are elect in terms of God's covenants.

“Genesis 3:11a
SRevelation 12:10
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Election and Salvation

Most people believe intuitively that God is “fair”. As aresult they feel awkward with the concept of election.
Often there are attempts to relate the concept of election with the concept of salvation (being saved from eternal
separation from God). In order to be “fair”, doctrines are developed that indicate that the election of God is now
universal, i.e., everyoneis “elect”. In fact, election is not related to salvation. God chooses people to become His
vessel in the world to work out His purpose of establishing a single authority in the universe. Those elect have a
unigue opportunity to become “co-workers” with God but this does not guarantee their individual salvation. Those
not elect in accordance with the covenants, neverthel ess, have the option of salvation. Indeed Peter boldly proclaimed
that God is patient:

“ not wishing for any to perish but for all to come to repentance” .°
Paul declared that God:

“ desires all men to be saved and to come to the knowledge of the truth” .’
We, therefore, conclude that the concept of election and the concept of salvation are not related. One may be elect
and not saved. On the other hand, one may be saved and not elect.

®Il Peter 3:9b
"I Timothy 2:4
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2. TWO COVENANTS - TWO PEOPLES

srael and the Church have legitimate covenants and complementary roles in God's purpose in the earth. The
respective covenants stem from the Abrahamic covenant and together encompass those elect in the world; those
through whom God has chosen to accomplish His purpose. The original covenant was made by God with Abraham.
This covenant was later confirmed to his son, Isaac, and his grandson, Jacob. In this covenant God initiated the
redemptive process that He intended to carry out in the world. While promising a number of blessings to Abraham,
God revealed His redemptive aims by saying that through Abraham, God would bless all the families of the earth:
“ And in you all the families of the earth shall be blessed” .
Most of the provisions of the Abrahamic covenant were confirmed by God when He established His covenant with
Israel at Mt. Sinai. God promised to make Israel a*“nation of priests’?. He would set Isragl,
“ high above all nations which He has made, for praise, fame and honor” .2
God would giveto Isragl the land that He had promised to Abraham, Isaac and Jacob.* And God would continue the
redemptive process through this elect vessel, the nation of Isradl.
Later (around 1000 BC) God made acovenant with King David who served asatype of the coming Messiah. God
promised David that his son would stand in avery special position of anointing:
“When your days are complete and you lie down with your fathers, | will raise up your descendant
after you, who will come forth fromyou, and | will establish his kingdom. He shall build a house for
My name, and | will establish the throne of his kingdom forever” .>
These covenantsthat God madewith | srael and with David stem from the original covenant madewith Abraham.
Each represents God's choice of anindividual or apeopleto serve Him as He pursuesthe redemptive process. Wewill
investigate some aspects of the covenants that God has made.
In order to set the stage for discussing the covenants, there are four basic premises that need to be stated:

(1) Subsequent to the Abrahamic Covenant, God has established two basi ¢ covenantsasrecorded
in the Scriptures. One with Israel through Moses at Mt. Sinai and the other with followers of
Jesus. The latter covenant was initially stated to David® and made with the “Ben-David”,
Solomon. It is being fulfilled through Jesus.

(2) Individually a person can relate to God through only one covenant at a given time.
(3) There has developed, therefore, two great peoples; one associated with each covenant.

(4) God intends for these two peoples to complement one another to affect His purpose of
redemption. Each functions differently but shares a common identity.

With these basi ¢ premiseswe how consider the nature of these covenants. The characteristics of each are outlined
in Table 1. Note some of the dissimilarities between these covenants. The focus of the Mosaic covenant has always
been centered around the nation of peoplein the land of Israel. The focus of the Ben-Davidic covenant has always
been on the King. Throughout the centuries the Jewi sh peopl e have looked persistently to the day of their regathering
to the land of Israel. We hear this in the Passover Seder which is closed with the prayer “L'Shannah Haba'ah
B'Yerushalim” meaning “may we celebrate this festival next year in Jerusalem”. In contrast, the Church has never
exhibited much concern for the Land. Its concern is for serving the King and ultimately being gathered to Him.

Themessage or ministry of Israel isdifferent fromthat of the Church. When the peopleof Isragl arelivingintheir
land, they become a nation under God's specific authority and are to be witnessesto al other nations relative to the

'Genesis 12:3b
2Exodus 19:6
®Deuteronomy 26:19
“Exodus 23:31

®Il Samuel 7:12-13
%1 Samuel 7:8-16
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blessing secured by serving God. While dispersed, Israel brings awarning of God's judgment to all other nations.”
When Isragl isin the Land the message of the Church isthe Kingdom of God. When Isragl is dispersed, the Church
bears a twofold ministry: (1) to comfort and encourage Israel® and (2) to preach to the Gentiles the message of
personal reconciliation to God.® Basically, in the diaspora, Isragl gives testimony that God will shake or destroy the
nations (national units), while the Church extends the hope of salvation to the individuals of those nations. Over the
centuries both groups have largely lost track of their original message and function. Each has adopted a basic
mentality of survival in the dispersion.

There are some questionswhich always arise when we speak of |srael existing in avalid and active covenant with
God. Do we conclude that al Jews are saved? Expressed in another way, will al Jews live eternally with God after
physical death, if we say that Isragl's covenant is valid and active? The answer isno! Isragl's covenant is a national
covenant, i.e., God uses Israel as anation. Individual Jews, like individual Gentiles, will have to stand before God
and give an account for their lives upon parting this present life.® Judgment is always in the hands of God and we
must leave it there. It is sufficient to say that,

“it is appointed for men to die once and after this comes judgment” .**
Each of us, whether from Jewish or Gentile backgrounds, are directly accountable unto God in judgment.

Another question that often arisesisfocused on the concept that | sragl's covenant has become obsol ete according
to the statements recorded in Hebrews 8:7 and 8:13.

“For if that first covenant had been faultless, there would have been no occasion sought for a

second” .*?
And,

“When He said, ‘ A new covenant,” He has made thefir st obsol ete. But whatever isbecoming obsolete

and growing old is ready to disappear” .
At first reading, thiswould appear to be the case. However, if so interpreted, this Scripturewould bein direct conflict
with other Scriptures which indicate that God's covenant with Israel is eternal.* Since al other Scriptures indicate
the eternal nature of God's covenant with Israel, such interpretation would render this portion and, hence, the book
of Hebrews as unscriptural. Realizing this, we must consider other interpretations of Hebrews 8:7 and 8:13.

Since the book of Hebrews was written to individual believers from Jewish backgrounds, hence the name
Hebrews, and since these believers were evidently considering areturn to Judaism; we conclude that the exhortation
relativeto the“old” covenant isapplicable only in their own individual lives. Therefore, for them asindividuals, the
first covenant (their lives as Israglites before personally receiving the revelation of Messiah Jesus) has gone out of
existence as they became individually a part of the new. Remember one of our basic premises: one can be an active
participant in only one covenant at a given time. What we must not conclude is that the covenant itself is going out
of existencein ageneral sense. In other words, we must not interpret Hebrews 8 as indicating that God has abrogated
His covenant with the nation of Israel. This is precisely what the Church fathers of the second, third, and fourth
centuries did conclude. This has, in turn, provided the basis for the concept that the Church has now replaced Isragl.

We conclude therefore that God has two major active covenants to accomplish His purpose in the earth. Each
covenant has a great people who have been joined to God by the covenant. We must always remember that existing
in one of God's covenants does not mean that we are special of ourselves, or that God loves us or is concerned about
usmorethan for any other people. Each covenant representsaunique opportunity for righteousnessin God's purpose.
The true outworking of either covenant should complement the other in order for God's purpose to advance.

"Jeremiah 25:15-29

8lsaiah 40:1-2 and Romans 15:8

°Il Corinthians 5:18

©Malachi 3:16-18

“Hebrews 9:27

2Hebrews 8:7

BHebrews 8:13

4Genesis 17:7, Jeremiah 31:35-37, and Romans 11:25-29
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With this understanding firmly in mind, we are to rejoice in our calling and open ourselves to becoming more
fruitful vessels for the outworking of His purpose. As believers in Messiah Jesus we have a special opportunity
relativeto Isragl and, likewise, Israel today has aunique opportunity relative to the Church. Today isthe day of great
opportunities. Men and women of true faith must realize this and act onit.
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3. SEPARATION OF THE CHURCH FROM ISRAEL

oday when we consider the Church and Israel we see two totally independent entities. It is evident to those of us

who have embraced avision of establishing churches with Hebraic roots, that both the Church and Synagogue
are content with the separation. In fact, any suggestion of change makes both groups very uncomfortable. We want
to investigate (1) how this separation took place and (2) who is responsible for it. Finally, we would like to (3)
establish aBiblical vision of mutual cooperation which we believe God originally intended.

Thefirst church was established in Jerusalem. It was made up exclusively of people from Jewish backgrounds.
We believe from our study of the book of Acts that they were observant Jews in every sense of the word. They
evidently worshiped in the Temple,

“ Now Peter and John were going up to the temple at the ninth hour, the hour of prayer” .
They studied in the synagogues,

“ But going on from Perga, they arrived at Pisidian Antioch, and on the Sabbath day they went into the

synagogue and sat down” .?
They obviously participated in everyday Jewish life. Nevertheless, they were different. They each had experienced
God's Holy Spirit bringing them into His presence. They enjoyed this awesome sense of communion with God.
Notable miracles occurred through them. They became distinguished as the sect called The Way.® The Way implied
the way of direct communion with God. Messiah Jesus declared that He was,

“ the way, and the truth, and the life; no one comes to the Father, but through Me” .*
The early Church was experiencing this awesome communion with God in Messiah Jesus.

We conclude that the earliest Jerusalem church existed in the midst of the greater community of Israel but were
separated from it by aunique God-given anointing. God by His own choice had distinguished or separated the Church
from Israel. The Church continued in this situation for a period of two to ten years. During this time there were
conflicts between the Church leaders and the leaders of other sects, but this type of opposition was typical of that
experienced between the various sects.

The second major step taken by God to further separate the Church from Israel occurred in Caesarea.® A Gentile
centurion by the name of Corneliuswastold in avision to send for Peter. God expresdly intervened by revelation to
Peter convincing him to go to the home of Cornelius. Peter went and while he preached concerning Jesus, the
household of Corneliusboldly received the same anointing that the Jewish believers had received on Yom Hashavuot
(Day of Pentecost).

“While Peter was still speaking these words, the Holy Spirit fell upon all those who were listening to

themessage. And all the circumcised believer swho had comewith Peter were amazed, because the gift

of the Holy Spirit had been poured out upon the Gentiles also. For they were hearing them speaking

with tongues and exalting God” .6
Those present from Jewish backgrounds were amazed that God had poured out this distinctive anointing upon these
Gentiles. Peter, on the basis of what he saw God doing, openly received them into fellowship. He immediately
baptized them. This step was very momentous because these Gentiles were openly received within the fellowship
without the customary steps of conversion that were required by the Scriptures for Gentiles to be accepted within
Israel. Asaresult, agreat conflict wasinitiated.

After these things, the Church began to be spread throughout the dispersion. Paul made numerous missionary
journeys throughout the Roman Empire and was very fruitful in establishing churchesin many Gentile cities. Much
of our New Testament ismade up of lettersfrom Paul to these newly-established churches. During thiserathe Church
continued to seeitself and to be seen asapart of Isragl, i.e., asect of Judaism, although the distinction between Israel
and the Church was evident to al.

IActs 3:1

2Acts 13:14
SActs 9:2

4John 14:6
SActs 10

SActs 10:44-46a
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We concludethat God sovereignly choseto distinguish the Church from Isragl. | srael wasaready sanctified from
the nations by God's covenant with them. The Church was even further sanctified or distinguished from Israel by His
anointing. Later we will develop the argument that God did thisto provide avessel of anointing within Isragl which
would complement His outworking through I srael. We do not believe God intended to initiate atotally separate group
unrelated to Israel in function and identity.

World events a so began to play a significant role in further separating the Church from Israel. Israel had been
under Roman domination since the time of Pompeii (64 BC). Many in Israel were desperate to overthrow Roman
dominance in order to establish an independent Jewish State. In 66 AD the Zealots gained an upper hand and war
brokeout.” Eventually Roman armiessurrounded Jerusalem exactly fulfilling the propheciesspokenforty yearsearlier
by Jesus,

“ But when you see Jerusalem surrounded by armies, then recognize that her desolation is at hand.

Then let those who are in Judea flee to the mountains, and let those who are in the midst of the city

depart, and let not those who are in the country enter the city; because these are days of vengeance,

in order that all things which are written may be fulfilled” .2
Jesusinstructed Hisfollowersto flee in such an event and they did so. The general community of Isragl saw them as
traitors. Titus destroyed Jerusalem and the Temple. He killed or took captive multitudes from Jerusalem and Judea.
The open conflict between Rome and Israel continued for the next sixty-fiveyearsuntil thefinal humiliation of Israel
by Hadrian as he harshly put down the “Bar Kochba Revolt”.

The erafrom 66 AD until 135 AD was most difficult for both Israel and the Church. Jerusalem and the Temple
had been destroyed; that which had provided an important unifying tie between both groups was now lost. Intense
persecution of Jews and Christians led both groups to develop a defensive attitude about themselves. The Jewish
peopl e could not overlook thefact that the Church had forsaken the revolt against Rome. The Church at the sametime
began to discover that it was advantageous to see itself independent of Isragl and began to embrace a universal
(catholic or non-national) identity.

As men from Gentile backgrounds came to leadership positions in the Church, the tie with Israel was further
weakened. We seein Ignatius epistle to the Magnesiums, written around 110 AD, that the Shabbat was soon ignored
and worship was encouraged on the first day of the week.

“Wherefore if they who were brought up in these ancient laws came nevertheless to the newness of

hope: no longer observing Sabbaths, but keeping the Lord's day in which al'so our life is sprung up by

him, and through his death, whom yet some deny.”®
Thiswas called the Lord's Day because the resurrection occurred on this day of the week. The Jewish people were
soon seen as having been cut off from God's plan, and the Church began to devel op the theol ogical argument that it
had replaced Israel and had become the “New Israel”. Eventually, the Biblical feasts or festivals were replaced by
Christian festivals. Finaly, in the time of Constantine, the Church defined its concept of God's being. The vision of
God was changed from the Biblical revelation of the Holy One of I srael who had anointed His unique Messiah by His
Ruah Hakodesh (Holy Spirit) and subsequently anointed His chosen vessel (the Church) with the same spirit, and was
re-defined asthe Holy Trinity (three coexistent and coequal manifestations making up the Being of God). Since such
a definition was directly contrary to Biblical revelation, this action sealed the separation between the Church and
Isradl.

With the Temple destroyed, I srael redefined itsfaith and practice. The oral interpretation of the Law, the Mishna,
was codified by 200 AD. Over the next several centuries thiswas supplemented by the Gemora to form the Talmud.
Temple worship was carried over into the synagogue and the home. Israel prepared for survival in the dispersion.

Thus, today, we see these two entities in the world: the Church and the Synagogue. Each denies union with the
other; both are comfortabl ewith the separation. However, it seems obviousthat God never intended such aseparation.
According to Paul's exhortation to the Romans, the Church must seeitself grafted into therich olivetree or it will be
cut off. He specifically exhorted the Church,

“Do not be arrogant toward the branches: but if you are arrogant, remember that it is not you who
supports the root, but the root supports you. You will say then, “ Branches were broken off so that |
might be grafted in.” Quiteright, they were broken off for their unbelief, but you stand by your faith.

"Marvin Wilson, Our Father Abraham, Grand Rapids and Dayton, 1989, pg. 75
8 uke 21:20-22
®Magnesium 3:3
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Do not be conceited, but fear; for if God did not spare the natural branches, neither will He spare

you” .*°

Elsewhere, Paul described believers as being part of “the Commonwealth of Israel” .** Obviously, God intended the
Churchto shareacommonidentity with that of Israel. The Churchwasto be asimpleextension of |sradl distinguished
by God's anointing, but oneinidentity and ultimate purpose. God never intended two trees. He intended one and that
was Israel, rooted in covenant, Torah, land and people, and branched out in anointing with worldwide scope in
introducing God's Kingdom into the world. Today, God is calling for the Church to repent from its separate identity,
to humble itself, and to acknowledge its ties with Isragl, its “Hebraic roots’.

°Romans 11:18-21
YEphesians 2:12
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4. THE FURTHER SEPARATION

hy did the Church further the separation of itself from I srael beyond what God had done? To hel p usunderstand

this, wewill consider the story of Jeroboam ben Nebat. Thestory isrecorded in | Kings 12:16-33. God anointed
Jeroboam to be king of the Northern Kingdom as a part of the judgment on the house of David due to the sins of
Solomon. Thejudgment occurred during thereign of Rehoboam ben Solomon. Rehoboam reigned only over thetribe
of Judah and Benjamin; Jeroboam ruled over the other tribes.

It is obvious from our text that Jeroboam did not trust the Lord to establish the kingdom He had promised him.
The Temple remained in Jerusalem, the Altar of the Lord was there and the Levitical priesthood ministered there.
Jeroboam was afraid that if the peoplein hiskingdom continued to worship, according to Scripture, in Jerusalem, that
soon they would defect to Judah and servethe King of Judah and Jeroboam'skingdom would loseits separateidentity.
He thought he would lose his throne. In reaction to this, Jeroboam committed three specific sins.

First, he built anidol (two golden calves) and said to Israel,

“ behold your gods, O Israel, that brought you up from the land of Egypt” .*

In other words, he declared to Isragl that these idols were really the Biblical God.

Secondly, he built altars before these idols at Bethel and Dan. Sacrifices were offered on these altars rather than
onthe Altar of the Lord in Jerusalem. Thisalso was a sin because God expressly forbade offerings at any place other
than that place where He established His name, i.e., Jerusalem.

“ But you shall seek the Lord at the place which the Lord your God shall choose fromall your tribes,

to establish His name there for His dwelling, and there you shall come” .

Thirdly, Jeroboam instituted a unique festival which rivaled the festivals of the Lord,

“ And Jeroboam instituted a feast in the eighth month on the fifteenth day of the month, like the feast

whichisin Judah, and he went up to the altar; thus he did in Bethel, sacrificing to the calves which he

had made. And he stationed in Bethel the priests of the high places which he had made. Then he went

up to the altar which he had made in Bethel on the fifteenth day in the eighth month, even in the month

which he had devised in his own heart; and he instituted a feast for the sons of Israel, and went up to

the altar to burn incense” .2

Thisfestival was established in the eighth Hebrew month (Cheshvan, October/November) and appears to have
been patterned after the festival of Sukkot. In this manner Jeroboam seal ed the separation of the Northern Kingdom
from the Southern Kingdom of Judah. Eventually the tribes he led were dispersed by Assyria (722 BC) never to have
anational identity again. Remnants of all these tribes have been preserved in the Jewish people;* nevertheless, the
Kingdom of Isradl itself was destroyed forever due to the sin of itsfirst king, Jeroboam. Hosea prophesied that this
remnant would be preserved in the Jewish people when he said,

“ Afterward the sons of Israel will return and seek the Lord their God and David their King, and they

will come trembling to the Lord and to His goodness in the last days” .°

We have considered the sins of Jeroboam because they have been repeated in the Church for exactly the same
reasons— to establish and maintain an identity for the Church separate from Isragl. It is obvious that Jesusinstructed
His disciplesin the worship of the God of Abraham, the God of Isaac and the God of Jacob. He specifically quoted
the Shema,

“Hear, O Israel! The Lord our God isone Lord” .°
During the apostolic erathe leaders of the Church followed this form of worship. However, in the second and third
centuries Christian doctrine evolved beyond Biblical revelation. Finaly, at the council of Nicea, convened and
directed by Caesar Constantine, Jesus was defined as being of the same essence asthe Father.” Later, in the General
Council held in Constantinople in 381 AD, the Holy Spirit was defined in the same way. These definitions of God

I Kings 12:28

Deuteronomy 12:5

3| Kings 12:32-33

“Il Chronicles 30:1-12

*Hosea 3:5

®Mark 12:29

"Isaac Boyle, A Historical View of the Council of Nice, Baker Book House, Grand Rapids, pg.20
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were based on philosophical speculation as to His nature, rather than on Biblical revelation because the Bible does
not define the detailed relationship of the Father, Jesus and the Holy Spirit. Thus, the basis for the mystical Holy
Trinity was formulated by the bishops of the Church. Later, Augustine devel oped the concept further in hiswritings.
It has become universally accepted in the Church since then. Thereis some Biblical basisfor understanding that God
has been manifested as a triune being. We believe that this is obvious from the New Testament literature. We are
opposed, however, to the definition of God as the mystical Holy Trinity because this contradicts directly the name
of God revealed to Moses,

TR WK IR — 1 Will Bethat which | Will Be” .8

God boldly declared that man could not define Him. This is exactly what the Bishops of the Church did as they
defined the Holy Trinity. In this manner, the Church defined for itself a god, the mystical Holy Trinity, not
conforming to the simplerevelation of Scripture, and |abeled thisgod asthe true Biblical God. It would not be wrong
to speak of God being revealed in the New Testament era as Father, Son and Holy Spirit. It iswrong to say that this
defines God. Thus, the Church followed the sin of Jeroboam and affected exactly the same results — a determined
separation from the Jewish people who held to a Biblical definition and revelation of God.

Jeroboam’ s sin of erecting alien altars was repeated by the Church asthe Altar of God was universalized. This
step was aided by the fact that Titus destroyed the Altar of the Lord in 70 AD when he destroyed the Temple in
Jerusalem. The sacrifices ceased after this time. The Altar of the Lord, both in the Tabernacle and, later, in the
Temple, was seen as the physical counterpart of a Heavenly one,

“ And see that you make them after the pattern for them, which was shown to you on the mountain” ;°
and,
“who serve a copy and shadow of the heavenly things, just as Moses was warned by God when he was
about to erect the tabernacle; for, ‘See’, He says, ‘that you make all things according to the pattern
which was shown you on the mountain’” ;*°
yet, God declared that the physical altar would be established forever,
“For now | have chosen and consecrated this house that My name may be there forever, and My eyes
and My heart will be there perpetually” "
Inthe Christian view, the destruction of the physical altar wasinterpreted asadeclaration that it was obsol eteto God's
purpose. Christians saw the heavenly altar mystically associated with the sanctuary of the Church. Thus, the Altar of
God was seen as universal and unconnected with a given geographical location. The Church saw, and continues to
see, no need for the Altar of God in Jerusalem due to the concept of auniversal spiritual altar. Again, the separation
with Israel was effected.

The final sinin which the Church followed the pattern of Jeroboam was in the matter of Biblical festivals. The
most important Biblical festival by Jewish reckoning isthe weekly Shabbat.* God said specifically that this would
be a sign between Him and His people,

“ Sothe sonsof Israel shall observethe sabbath, to cel ebrate the sabbath throughout their generations

asa perpetual covenant. Itisa sign between Me and the sons of Israel forever; for in six daystheLord

made heaven and earth, but on the seventh day He ceased from labor, and was refreshed” .
Asearly asthe second century, the Church adopted a Sunday “ shabbat” and by doing so denied their union with the
Biblical God and His people.

Again, at thetime of Constantine, the matter of aweekly festival was considered. In 321 AD, Constantineforbade
work on Sundays in the cities.'* Other festivals such as Easter and Christmas were defined separate from Biblical
revel ation to distinguish Christian practice from Jewish practice. Easter had been separated from the Jewish Passover
as early as 200 AD. Christmas was associated with the pagan Roman festival of Sol Invictus and celebrated on
December 25", Thus, the Church defined for itself an entire set of festivals which were different from the Biblical
festivals. This effectively defined Christians as a separate people from Israel.

8Exodus 3:14

°Exodus 25:40

Hebrews 8:5

1 Chronicles 7:16

25amuel T. Lochs and Saul P. Wachs, Judaism Argus Communications, Niles, lllinois, pg. 73
3Exodus 31:16-17

williston Walker, A History of the Christian Church, Charles Scribner's Sons, NY, pg. 105
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Thesinsof Jeroboam wererepeated by the Church. Changesin Christian doctrineand practice evol ved throughout
the second and third centuries. Constantine, early in the fourth century, locked the changesinto Roman Law at the
first General Council of the Church at Nicea. Little has changed since that time. Following the guidance of
Constantine, the bishops readily laid aside Biblical revelation to establish areligion totally separated from God's
people, Israel. That religion has been passed down to our own day. When the reformation occurred, these most basic
doctrines were left unquestioned. The reformation Churches carried over these universal concepts into their own
practice; they remain as such today.

Now God is calling for repentance. Israel has returned to itsland. Jerusalem is under Jewish control. Christians
are being challenged to embrace their real roots. Will local churches be grafted into Israel according to Romans 11
or into Universal Christianity? Which way will we go? Repentance must come in three areas:

(1) From the mystical Holy Trinity to the worship of the Holy One of Israel and His Messiah in the
Holy Spirit;

(2)From a universal spiritual altar to the Altar of the Lord in Jerusalem; and

(3)From Sunday Shabbat and Constantinian festivals to Biblical Shabbat and festivals.

That church, or those churches, which cling to the Constantinian tradition will almost certainly becomethefalse
prophet envisioned by John,* who stands alongside the final “beast” government of the earth. We see bold overtures
in the world toward a one-world government. We believe that we are also approaching the manifestation of a
representative one-world religion. That one-world “beast” government and religionwill ultimately attempt to destroy
God'speoplelsrael. AstrueBiblical believers, we havethe opportunity and responsibility to stand in unity of identity
and purpose with Israel as this challenge develops.

®Revelation 13 and 19
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5. DOCTRINAL DEVELOPMENT BY THE CHURCH

he Church was established during thefirst century AD, first by Messiah Jesusin His earthly ministry, then by His

disciples. We have the New Testament as arecord of these events. During the apostalic era, the apostles and the
Jerusalem church provided acentral authority for the early Church. With the death of the apostles and the destruction
of Jerusalem, that authority was removed. In the second and third centuries, the Church changed markedly dueto a
number of pressures. There was little unifying central authority during this era. There was considerable Greek
philosophical and cultura influenceintroduced into the Church. Christianity, asit evolved in thisera, was considered
illegal in the Roman Empire; it experienced persecution from time to time. Asaresult of these and other pressures,
the doctrinal position of Christianity evolved throughout this period. This came to an end with Constantine and the
first Genera Council of the Church at Nicea.

Following thetime of Constantine, in thefifth century, Augustine served to codify and definethe Church position
in such away that could be easily understood. His interpretation of Church position has been extremely influential.
Few significant changes have been made since the time of Augustine (See Table 2).

Challenges and Reactions

Lack of Central Authority in the Church

During the first Century, the original apostles continued to exert strong influence over the Church. As aresullt,
the Hebraic character of the early Church was maintained rel atively faithful to that vision set forth by Messiah Jesus.
Obviously, theimpact of men like Peter, John and Paul was sufficient to guard the doctrinal positions of the Church
and to avoid acceptance of unscriptural positions. Peter and Paul probably died during the seventh decade of the first
century. Most maintain that John lived to near the end of the century.

The period from 70 AD to 110 AD has very little documentation that can help us understand what took place.
However, after 110 AD, we have recorded literature available from the Church leaders of the second and subsequent
centuries. Walker summarizes this era:

“Y et though some gleanings can be recovered from this period, the forty yearsfrom 70 to 110 remain

one of the obscurest portions of church history. Thisisthe more to be regretted because they were an

epoch of rapid change in the church itself. When the characteristics of the church can once more be

clearly traced, its general conception of Christianity shows surprisingly little of the distinctive stamp

of Paul. Not only must many now unknown missionaries have labored in addition to the great apostle,

but an inrush of ideas from other than Christian sources, brought undoubtedly by converts of heathen

antecedents, modified Christian beliefsand practices, especially regarding the sacraments, fasting, and

the rise of liturgical forms. The old conviction of the immediacy of the guidance of the Spirit faded,

without becoming wholly extinguished”.*
After about 110 AD, Church literature reflects a considerable shift in position from that maintained in the New
Testament writings. The position of the Church continued to evolve through the third century. Therewas no clear cut
authority that governed the Church, therefore, local leaderswererelatively freeto modify their position without much
interference. Most of the leaders of the second and subsequent centuries were from Gentile backgrounds and did not
have any strong allegiance to Hebrai c interpretation or practice. Asaresult, pagan influenceswerereadily introduced
into church practice evidently without significant objection. Theloca church competed with thelocal synagogue and
the seeds of competition and mistrust were sown. Neither the Church nor the synagogue have recovered from this
mistrust.

Finaly, in the fourth century, Constantine reversed the Roman position concerning the Church. He made
Christianity, as it had evolved to his day, the official religion of the Roman Empire. Church law and Roman law
became intertwined. General Councils of the Church were convened to determine doctrinal positionsfor the Church.
The period

Walker, A History of the Christian Church, pgs. 30-31
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of relatively freeevolution for the Churchwasover. A central authority had once again been established; the doctrines
of the Church werelocked into position. It would be very difficult to changethose positionsin the future. Eventothis
day the vast mgjority of the Christian Church embraces those positions fixed by the early Church councils.

Gnosticism

There were a number of cultic influences that served to mold the Church position as the religion of Christianity
was being defined. One of the most i nfluential movementswas Gnosti cism. Gnosticism wasasyncretistic philosophy
adopting concepts from many existing philosophies. It taught adualistic philosophy characteristic of the Persians. It
maintained that the “spiritual” existence was higher than the lower “material” existence. Special knowledge was
required to attain to the higher spiritual existence. Thiswas salvation to the Gnostic. The Gnostics taught that Jesus
was never born of the flesh (lower material world), but only appeared to have done so. He was seen asrevealing the
true god of the higher spiritual world as contrasted to the god of the Old Testament who was concerned with the
material or lower world. Due to Paul's emphasis on the old and new natures, the Gnostics embraced the writings of
Paul as contrasted to the other writers of the New Testament.

Gnosticismflourished during the second century. Itsinfluencethreatened early Christianity. Many Church leaders
rose to the challenge of confronting Gnosticism. However, as a result of the struggle, many gnostic ideas were
incorporated into Christianity. For example, the concept that we havereceived salvation and will “go to heaven” when
wedieisaresult of gnostic influence. It reflects the concept of evolving or going on to a higher, spiritual existence.
Infact, true Biblical revelation shows usthat God is preparing to come down to earth and dwell in the midst of man;
that adominant purpose of God's peopleisto prepareaplacefor Him, not simply to get ready to go “up” and join Him
in heaven.

Another influence of Gnosticism isthat the Hebrew Scriptures (Old Testament) are often received asinferior to
the Messianic Scriptures (New Testament). Church leaders would deny this, but in redlity, little emphasisisgiven to
the Hebrew Scriptures while magjor emphasisis given to the letters of Paul. Thisis exactly what the Gnostics did.

Finally, Gnostics emphasized special or secret knowledge that resulted in salvation. Today in the Church we hear
terms like, “coming to a saving knowledge of Christ”. Thisisin contrast to the Biblical concept that true believers
are elect or chosen by God according to His purpose. Our relationship is based on His call and our response or
obedience to Him. We are saved as we interact with the risen savior and the Holy One.? Salvation is not aresult of
some specia knowledge.

Rejection by Rome

In the Roman Empire, areligion was considered legitimate if it was more ancient than the Empire®. Therefore,
Judaism was considered asalegitimate religion and, hence, waslegal in the empire. During much of thefirst century,
the Church was seen as a sect of Judaism* and, therefore, it was seen aslegal. During the second century, the Church
clearly separated itself from Judaism and defined itself asuniversal (or catholic). Sinceit was seen asevolving during
the latter part of the first and the early part of the second century, it was seen as a“new” religion and therefore was
considered illegal by Rome. Church leaders arose to the challenge of defending the Christian position. These were
the “apologists’ of the second and third centuries. Often these apol ogists appealed to Greek philosophy as much as
toBiblical truthin presenting their arguments. Thisprovided aback-door entrance of Greek thought into the evolving
theology of Christian doctrine.

A related development regarding the defense of Christianity was the effort to show that Christianity was the
legitimate continuation of the ancient religion of Isragl. If this could be proven, then Christianity would be shown to
be legal since it would have existed for millennia But in order to show that Christianity was the legitimate
continuation of the religion of Israel one had to prove that Judaism was the illegitimate continuation of that same
religion. Hence the concept of “replacement theology” was introduced by Church leaders. By this means,
“replacement theology” became afoundational part of the doctrine of Christianity.

Greek Philosophical Influence
Early Christianity evolved in the geographical regions where Greek philosophy had its strongest base in the

’Romans 5:11
3Clarence Wagner, Covenants, Bridges for Peace, Jerusalem, Israel
“Acts 24:14
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ancient world. Asaresult, the Gentileleaders of the Church were often strongly influenced by Greek thought, perhaps
without even realizing it. The effect of Greek thought can, however, be seen. For example, the Greek philosopher
Protagorassaid, “Man isthe measure of all things’. This statesthe ultimate premise of humanism. Thisfocuson man
became a defining part of Christianity. Messiah Jesus declared that the first and greatest commandment was,

“ And you shall love the Lord your God with all your heart, and with all your soul and with all your

mind, and with all your strength” .
This is opposite to Greek thought. However, in Christianity, concern for man has far exceeded concern for God.
Indeed, concern for thewell-being of man (or mankind) isseen asequivalent to concerning ourselveswith God. Thus,
much of modern Christianity is ahaven for humanistic thought and sentiment.

Legal Embrace of Rome

Probably the most deadly influence on Christianity wasitseventual acceptancein the Roman Empire. By thetime
Constantine had become head of the Empire, its stability was being challenged by internal decay and attacks from
without. Constantine realized that he needed some entity that could serve as a disciplined backbone which would
provide aunifying influence for the Empire. He envisioned using the Church for this purpose. In order to do so, He
declared Christianity theofficial religion of Rome. Herestored formerly confiscated property to the Church,® and gave
bishops government pensions. Above all he projected the Church into the position of ultimate political acceptance
in the community. The acceptance, the power and the wealth totally corrupted the Church. It would never recover.
Following Constantine, the Church was|ocked into apostasy. There have been temporary revivalsfromtimeto time,
yet, the main body of the Church has remained committed to apostasy asit is today.

Evolution of Church Doctrine

In order to demonstrate the evolvement of Christian thought, we will consider four specific doctrines. We will
include numerous direct quotes from early Christian leaders who spoke of these subjects. In thisway we can readily
see how the Church position evolved.

Definition of God

The Bible is the written revelation of God to man. There are many names of God revealed in the Scriptures.
Perhaps the most significant one was revealed to Moses at Mt. Sinai in the incident of the “burning bush”. God
declared that His nameis,

MR WK TR -1 WAl Bethat which | Will Be” 7

This name is extremely important because it declares that God is not only “self-existent” and “sovereign” but, in
addition, He declared by this name that He is not definable. We can say that we understand something about God but
we can never assert that we have defined God's being. Other names of God revealed in the Bible include the Creator,
El Shaddai, and the God of Abraham, the God of | saac and the God of Jacob.

God also revealed His intention of sending a very specia anointed king who would ultimately reign over the
whole world. This king eventually became seen as the Messiah. Of course we maintain that Jesusisthat Messiah or
uniquely anointed king. In the New Testament, Jesus is referred to as the only begotten of the Father, the Word, the
Way, the Truth, the Life, the Resurrection, etc.

Throughout the New Testament we hear the terminology concerning God the Father and our Lord, Jesus, the
Messiah. From timeto time there is areference made to the Holy Spirit. We can witness the terminology used in the
greetings of the New Testament letters:

*Mark 12:30
SWalker, A History of the Christian Church, pg. 101
"Exodus 3:14
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“ Paul, a bond-servant of Christ Jesus, called as an apostle, set apart for the gospel of God, which He
promised beforehand through His prophetsin the holy Scriptures, concerning His son, who was born
of a descendant of David according to the flesh, who was declared the Son of God with power by the
resurrection from the dead, according to the Spirit of holiness, Jesus Christ our Lord, through whom
we have received grace and apostleship to bring about the obedience of faith among all the Gentiles,
for His name's sake, among whom you also are the called of Jesus Christ; to all who are beloved of
God in Rome, called as saints: Grace to you and peace from God our Father and the Lord Jesus
Christ” .8

“Paul, an apostle of Christ Jesus by the will of God, to the saints who are at Ephesus, and who are
faithful in Christ Jesus. Grace to you and peace from God our Father and the Lord Jesus Christ” .°

“Paul, an apostle of Christ Jesus according to the commandment of God our Savior, and of Christ
Jesus, who is our hope; to Timothy, my true child in the faith: Grace, mercy and peace from God the
Father and Christ Jesus our Lord” .*°

“ James, a bond-servant of God and of the Lord Jesus Christ, to the twelve tribes who are dispersed
abroad, greetings’ .

“ Peter, an apostle of Jesus Christ, to thosewho reside as aliens, scatter ed throughout Pontus, Galatia,
Cappadocia, Asia, and Bithynia, who are chosen according to the foreknowl edge of God the Father,
by the sanctifying work of the Spirit, that you may obey Jesus Christ and be sprinkled with His blood:
May grace and peace be yours in fullest measure” .*2

“ John to the seven churchesthat arein Asia: grace to you and peace, from Himwho is and who was
and who isto come; and from the seven Spirits who are before Histhrone; and from Jesus Chrigt, the
faithful witness, thefirst-born of the dead, and the ruler of the kings of the earth. To Himwho loves us,
and released us from our sins by His blood, and He has made usto be a kingdom, prieststo His God
and Father; to Him be the glory and the dominion forever and ever. Amen” .2

The book of Revelation gives us a number of specific pictures of the Holy One and His Messiah. Worship is
pictured in Revelation 5:11-14. Worship is directed to “He who sits on the throne” and to the “Lamb”. In the Ages
to come (the New Creation) glory and honor will be brought to the city of New Jerusalem. The Holy One and the
Lambwill dwell inthecity. The Lamb isalways described as being in subjection (under the authority of) to the Holy
One. We as believers find our acceptance in God's presence in Messiah Jesus. Y et Biblical worship and service are
ultimately directed to the Holy One of Israel, the One who declared that He would be that which He would be.

Notice that in these greetings, reference is made to God the Father and to our Lord, Jesus Christ (the Messiah).
There are isolated references to the “ Spirit”. The pattern set here in the New Testament should have been followed
by the Churchin all subsequent generations. However, we will show that the Church of the second, third, fourth and
fifth centuries departed from this pattern and developed, by means of Gentile philosophies, a detailed definition of
God referred to as the *Holy Trinity’. By doing so, the post Biblical Church violated the most significant, revealed
name of God, “| will be that which | will be” ,** which is understood to imply that man cannot define God and is
forbidden to attempt to do so.

8Romans 1:1-7
°Ephesians 1:1-2
10 Timothy 1:1-2
"james 1:1

2| peter 1:1-2
3Revelation 1:4-6
“Exodus 3:14
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Thelanguage of the second century Church leadersfollows closely that of the New Testament. Polycarp's epistle
to the Philippians (~110 AD) sounds much like Paul:
“Polycarp, and the presbyters that are with him, to the church of God sojourning at Philippi: Mercy
unto you and peace from God Almighty, and from the Lord Jesus Christ, our Savior, be multiplied” .
Clement, bishop of Rome, (~110 AD) uses similar terminology:
“The Church of God which sojourns at Rome, to the Church of God sojourning at Corinth, to them that
are called and sanctified by the word of God, through our Lord Jesus Christ: Grace unto you, and
peace, from Almighty God through Jesus Christ, be multiplied”.*
Ignatius, the bishop of the Church at Antioch wrote (~110 AD):
“Ignatius, who isalso called Theophorus, to the Church which isat Ephesus, in Asia, deservedly most
happy, being blessed in the greatness and fulness of God the Father, and predestinated before the
beginning of time, that it should be always for an enduring and unchangeable glory, being united and
elected through the true passion by the will of the Father, and Jesus Christ, our God: Abundant
happiness through Jesus Christ, and His undefiled grace”."’
Note that | gnatius departs somewhat from general New Testament usage when he uses the expression “ Jesus Christ,
our God”.
Justin (~150 AD) used terminology in which we can discern the developing pattern that will be followed in
subsequent centuries:
“Hence are we called atheists. And we confess that we are atheists, so far as gods of this sort are
concerned, but not with respect to the most true God, the Father of righteousness and temperance and
the other virtues, who isfree from all impurity. But both Him, and the Son (who came forth from Him
and taught usthese things, and the host of the other good angelswho follow and are made liketo Him),
and the prophetic Spirit, we worship and adore, knowing them in reason and truth, and declaring
without grudging to every one who wishes to learn, as we have been taught”.*®
Justin continues this pattern as he declared:
“For, in the name of God, the Father and L ord of the universe, and of our Saviour Jesus Christ, and of
the Holy Spirit, they then receive the washing with water” .*°
Irenaeus, Bishop of Lyons, (~ 180 AD) maintains amore Biblical pattern than his contemporaries. He wrote:
“The Father isindeed above all, and He is the Head of Christ; but the Word isthrough all things, and
is Himself the Head of the Church; while the Spirit isin us all, and He is the living water, which the
Lord grantsto those who rightly believein Him, and love Him, and who know that there is one Father,
who is above al, and through all, and in us all” .
Origenin the third century expressed similar terminology concerning God the Father and Jesus the Messiah and, in
addition, he expressed uncertainty concerning the Holy Spirit:
“Then, the apostles related that the Holy Spirit was associated in honour and dignity with the Father
and the Son. But in His case it is hot clearly distinguished whether He is to be regarded as born or
innate, or also as a Son of God or not; for these are points which have to be inquired into out of sacred
Scripture according to the best of our ability, and which demand careful investigation” .
Later he uses terminology that would become foundational to the philosophy of the Holy Trinity:
“From al which we learn that the person of the Holy Spirit was of such authority and dignity, that
saving baptism was not complete except by the authority of the most excellent Trinity of themall, i.e.,
by the naming of Father, Son, and Holy Spirit, and by joining to the unbeggotten God the Father, and
to His only-begotten Son, the name also of the Holy Spirit”.
In thewritings of Tertullian in The Apology we hear the terminology that would be adopted at the Council of Nicea:
“We have been taught that He proceeds forth from God, and in that procession Heis generated; so that

®Epistle of Polycarp to the Philippians, 1:1

®The First Epistle of Clement to the Corinthians, 1:1
The Epistle of Ignatius to the Ephisians, 1:1-3
8The First Apology of Justin, chapter VI

Yipid., chapter LXI

jranaeus Against Heresies, chapter XVII|

ZOrigin, De Prinapiis, preface.

Zibid, chapter 11
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He isthe Son of God, and is called God from unity of substance with God. For God, too, is a Spirit.
Even when theray is shot fromthe sun, it is still part of the parent mass; the sun will still beintheray,
because it isaray of the sun--there is no division of substance, but merely an extension. Thus Christ
is Spirit of Spirit, and God of God, as light of light is kindled” .
Tertullian argues against the concept that the “three manifestations of God” are “one person”:
“in the case of the heresy, which supposes itself to possess the pure truth, in thinking that one cannot
believein One Only God in any other way than by saying that the Father, the Son, and the Holy Ghost
are the very selfsame Person. Asif in thisway also onewere not All, in that All are of One, by unity
(that is) of substance; whilethe mystery of the dispensationisstill guarded, which distributesthe Unity
intoaTrinity, placing intheir order the Three Persons-- the Father, the Son, and the Holy Ghost; three,
however, not in condition, but in degree; not in substance, but in form; not in power, but in aspect; yet
of one substance, and of one condition, and of one power, inasmuch as He is one God, from whom
these degrees and forms and aspects are reckoned, under the name of the Father, and of the Son, and
of the Holy Ghost” .#*
It should be obviousto the reader that Tertullian had long since departed from any fidelity to the language of the New
Testament and was advancing his argument based on some philosophical thought process unrelated to Biblical
revelation.

Ariusinthefourth century preached that the Son wasacreated being. According to the account of Eusebius, Arius
maintained,

“that God has not always been a Father, and that there was a time when the Son was not; that the Son
is a creature like the others; the he is mutable by his nature; that by his free will he chose to remain
virtuous, but that he might change like others. He said that Jesus Christ was not true God, but divine
by participation, like all others to whom the name of God is attributed. He added, that he was not the
substantial Word of the Father, and his proper wisdom, by which he had made all things, but that he
was himself made by the eternal wisdom; that he is foreign in every thing from the substance of the
Father; that we were not made for him, but he for us, when it was the pleasure of God, who was before
alone, to create us; that he was made by the will of God, as others are, having no previous existence
a al, since heis not a proper and natural production of the Father, but as effect of his grace. The
Father, he continued, isinvisible to the Son, and the Son cannot know him perfectly; nor, indeed, can
he know his own substance”.?

Thedispute arising from the view expressed by Arius caused Emperor Constantine to assemble the First General
Council of the Church at Niceain AsiaMinor. In response to the views expressed by Arius, the Council concluded
that the “ Son is consubstantial with the Father”, making use of the Greek word omosnsion. Thiswas understood:

“to signify that the Son isnot only like the Father, but so similar that he may be called with propriety
the same; and implies that the resemblance and immutability of the Son is different from that which
is affirmed of us, and which we acquire by the practice of virtue, and the observation of the divine
commands’. %

Thisled to the adoption of the church creed associated with the Council of Nicea:
“We believein one God, Almighty Father, maker of all things seen and unseen, and in one Lord Jesus
Christ, the Son of God, begotten of the Father and only begotten that is, from the essence of the Father,
God from God, Light from Light, True God from True God, begotten, not made, of one essence with
the Father. Through whom all thingswere made, both the things in heaven and the things upon the
earth,

BTertullian, The Apology, chapter XXI

%Tertullian, Against Praxeas, chapter ||

®Isaac Boyle, The Council of Nice, Baker Book House, Grand Rapids, Michigan, pg. 13
Bibid., pg. 20
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Who for us men and for our salvation, descended and became flesh and became man, suffered and arose on the third
day, and ascended into the heavens, and is coming to judge living and dead. We believe also in the Holy Spirit” .
This creed left the position of the Holy Spirit in question. Subsequent synods concluded that the Holy Spirit was
consubstantial with the Father and with the Son. Thisposition was adopted in the Second General Council of 381 AD.
Therefore the foundation for the definition of the Holy Trinity of Christianity was laid.

Probably one of the most influential Church fathers was Augustine of Hippo. Augustine was responsible for
making the concept of the Holy Trinity popular particularly in the Western Church. His view of the “Holy Trinity”
is stated in hiswork entitled, On The Trinity. He summarized the view of the Trinity as:

“this doctrine, that the Father, and the Son, and the Holy Spirit intimate a divine unity of one and the

same substance in an indivisible equality; and therefore that they are not three Gods, but one God:

although the Father hath begotten the Son, and so He who is the Father is not the Son; and the Son is

begotten by the Father, and so He who is the Son is not the Father; and the Holy Spirit is neither the

Father nor the Son, but only the Spirit of the Father and of the Son, Himself also co-equal with the

Father and the Son, and pertaining to the unity of the Trinity” .
This s, of course, very difficult to understand. Obviously this doctrinal-type statement is aimed at answering the
pressing theological debate of thefourth and fifth centuriesand haslittleto do with Biblical revelation. Thisstatement
of the “Holy Trinity” has been accepted since the time of Augustine. It remains the test of orthodoxy to this day.

Note that the full definition of the Christian Holy Trinity occurred gradually over a period of about 300 years.
Thisresulted from agradual departure from the specific nomenclature of the New Testament aided by philosophical
speculation. To some degreethis“ defining” of the Christian God was areaction to unbiblical teaching. Thiswastrue
of the Gnostics and of Arius. What is most important for us to seeisthat church leaders of the second, third, fourth
and fifth centuries ignored the most basic name of God revealed to Moses, “I will be that which | will be”. Instead
of maintaining a reverence for the Name of God which is characteristic of Jewish thought, church leaders freely
speculated about every conceivable aspect of the Name of God. As church leaders defined more and more precisely
their concept of God; they violated this most basic and fundamental aspect of God's hame and the fundamental
principle that God declared from the beginning — that He cannot be defined. There would be nothing wrong with
stating that in the New Testament era, God has been experienced as Father, as Son and asHoly Spirit. Webelievethat
the New Testament Scriptures would support such a position. But to declare the specific make-up of God and the
detailed interrelations of God is simply unscriptural.

The doctrine of the Holy Trinity has become the most defining doctrine of Christianity. Indeed, it isthe ultimate
test of orthodoxy. Nevertheless, it must berejected on thebasisthat it isunscriptural eventhough it hasbeen generally
accepted for 1,500 years. It must be replaced with the nomenclature revealed in the writings of the New Testament
in order for believers to return to the Hebraic roots and function of that early church.

The evolution of the doctrine of the Holy Trinity can
be understood by considering how men havereacted to the
revealing of God throughout Biblica history. When I srael
was led to Mt. Sinai following their exodus from Egypt,
God descended upon the mountain and was manifested by
acloud, thunder, lighting, earthquakes, and the sound of a
great trumpet. Israel (each individual) heard the voice of
God speaking the ten commandmentsto him. Most would
envision a booming voice coming from the cloud as
portrayed in popular Hollywood versions of the story.
L ater, Elijah cameto the same place® and recognized God i

Cloud and

Mountain

speakingto himina“till, small voice”. | believe that God
spoke in just this way to every Israeli at Mt. Sinai. The
|sraelis were terrified of the obvious intimacy with God. P Isfagl
They understood the implications of their individual
unholiness contrasted with the holinessof God. Asaresult,

?’Robert Baker, A Summary of Christian History, Broadman, Nashville, TN, pg. 62
Zaugustine, On The Trinity, chapter IV
2| Kings 19:11-13
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they petitioned Moses to hear from and to speak to God on their behalf. They would communicate through Moses.
Moses actually ascended the mountain and entered the cloud. Moses in thisway acted as a“Messiah” functioning
between God and His people. At any rate, the people saw God and experienced Him from a distance; they were more
comfortablewith thisarrangement. I srael'srel ationship with God remains so today, Godisintheir midst, keeping and
guiding them, but on a personal level, Heis at a distance from them, on the mountain.

Now we come to the New Testament era. On the Day of Pentecost (Yom Hashavuot) the Holy Spirit descended
on the disciplesin the upper room. They were filled with the Holy Spirit. From the description of the events of Mt.
Sinai some 1,400 years earlier, the disciples entered the cloud as Moses had before them. They experienced God in
anintimateway asthey werefilled with the Holy Spirit. Later, after Paul had experienced the samething, hedescribed
the phenomenathat | will call “introspection of God”. Paul wrote:

“ For to us God reveal ed them through the Spirit; for the Spirit searches all things, even the depths of

God. For who among men knows the thoughts of a man except the spirit of the man, whichisin him?

Even so the thoughts of God no one knows except the Spirit of God. Now we have received, not the

spirit of the world, but the Spirit who is from God, that we might know the things freely given to us by

God” .*°
The writers of the New Testament wrote from the perspective of the cloud. They had been born again (brought into
anew spiritual perception by the Holy Spirit) so they readily identified with the term so commonly used by Jesusfor
God — Father. They experienced the being of Jesus whom
they perceived asthe Messiah who they saw resurrected and
glorified. They understood according to the accounts given
concerning hisconception that he had been begotten by God
(hence the terminology of John, the only begotten of the
Father). They referred to him asthe Son. They each experi-
enced the infilling of the Holy Spirit, so they, of course, T uy,
spoke of the Spirit. Yet, from the New Testament, it is F A
readily discernablethat the expression“God” or “Heavenly . :
Father” was understood to mean that unique Being revealed
throughout the Bible as the Holy One of Israel, the God of
creation, the God of Abraham, the God of |saac and the God
of Jacob, the One who declared, “1 will be that which | will Early Church on Pentecost /¥ om Hashavuod
be’. The writers of the New Testament spoke in a very
limited way of the relationship of the Father and the Son,
but not in the degree of detail that could be considered
comprehensive. Details of that relationship remained a

Mountain

mystery open only to the believer who was filled with the avwmnma,

Holy Spirit and, therefore, given the capacity of “introspec- e e e,

tion of God” 3. I3 .
Many of the church leaders of the second through fifth ;“'T.m:'::'r':imﬁ'gmﬂﬂi;

centuries were obviously more strongly influenced by
Gentile philosophies than by Biblical revelation. Judging
from their writings, little evidenceis demonstrated that they
were “born again”. If they were, their minds were so capti-
vated by philosophy that they would have little if any
capacity for “introspection of God”. It appearsasif they and
the Church following them resorted to worship of agod that
could be seen at a distance (there is little evidence of the
intimate life common in the first century church). The
church leaders defined this god using the intimate terminol- Contaninin: Churelk
ogy of the New Testament and subsequently defined his

being. This god was seen as “universal”. The work of god

Chisrch F athers

30| Corinthians 2:10-12
31 Corinthians 2:10-12
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was defined as saving a people from all the earth. So the Church of this early post-Biblical era embraced the new
religion of Christianity, worshiping a god defined for them by Church theologians, one who was a “universal” god
defined with the terminology used by the writers of the New Testament. This new god was worshiped at adistance.

Replacement Theol ogy

Unlikethe evolution of the definition of God which took almost three centuries, the development of atheological
position for the replacement of 1srael with the Church occurred very quickly. Again thisisin complete disregard of
the simple, straight-forward teachings of the Scriptures. The covenant that God made with Abraham was eternal:

“And | will establish My covenant between Me and you and your descendants after you throughout

their generationsfor an everlasting covenant, to be God to you and to your descendants after you. And

I will give to you and to your descendants after you, the land of your sojournings, all the land of

Canaan, for an everlasting possession; and | will be their God” .*
The covenant that God cut with Abraham was restated and enhanced at Mt. Sinai. Here, God cut His covenant with
the nation of Israel which He had recently delivered from Egypt. Isragl inherited the land of promise in the days of
Joshua ben Nun, but the history of the first Kingdom era (1400 BC - 586 BC) was turbulent, filled with sin and
judgment. The ultimate judgment of God on His peoplewasto expel them from the land. Contrary to the assumption
of the early Church fathers, rejection or divorce of His people was never an option considered by God.

Probably the most difficult period in the history of Isragl was the time at the end of the first Temple eraas God
prepared to gject His people from the land. Jeremiah was called to be the prophet of record that would give witness
to what God was doing, to stir hopein Israel for the future and to give to Israel a“word of faith” for the future. On
the basis of what the people observed as the Babylonians prevailed in Jerusalem and Judea, they concluded that God
had divorced them. Y et, Jeremiah declared:

“ Have you not observed what this people have spoken, saying, 'The two familieswhich the Lord chose,

He hasrejected them'? Thus they despise My people, no longer arethey asa nationin their sight. Thus

saysthe Lord, 'If My covenant for day and night stand not, and the fixed patter ns of heaven and earth

| have not established, then | would reject the descendants of Jacob and David My servant, not taking

fromhisdescendantsrulersover the descendants of Abraham, Isaac, and Jacob. But | will restoretheir

fortunes and will have mercy on them™” .
Two observationsare crucial concerning this statement of Jeremiah. First, God stated in amost clear and definite way
that Hewould never reject (cut-off, divorce) hispeoplelsrael, the descendants of Abraham, | saac and Jacob. A second
important point concerns God's statement rel ative to David. David representsthe house of anointing within Israel, the
anointed branch. Jesusbecamethefulfillment of thisbranch asthe uniquely anointed one. The Church waslater joined
to Jesus as a part of this phenomena. God declared that this branch would never be cut off either. Note that these two
houses are Israel and the Church. This precludes one replacing the other.

In the New Testament, Paul uses the strongest possible language to confirm what had been stated earlier by
Jeremiah. Paul says:

“| say then, God has not rejected His people, has He? May it never be” .3
and,
“ | say then, they did not stumble so asto fall, did they? May it never be!” *
and,
“ From the standpoint of the gospel they are enemies for your sake, but from the standpoint of God's
choice they are beloved for the sake of the fathers; for the gifts and the calling of God are
irrevocable” .*
Therefore, the Biblical position on the eternal nature of God's covenant with His peopleisextremely clear. Actualy
nothing has been | eft to interpretation concerning thismatter. Israel's active, elect positionis strongly maintained both
in the Hebrew and Messianic Scriptures.
Shortly after the life and ministry of Messiah Jesus, Jerusalem and Judea were again overrun by aforeign army,

%2Genesis 17:7-8
*Jeremiah 33:24-26
3Romans 11:1a
%Romans 11:11a
%Romans 11:28-29
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the Romans, and the second Temple era came to a close. There was a continuing struggle between Israel and Rome
from 66 AD until the suppression of the Bar KochbaRevoltin 135 AD. The Romanscompletely prevailed over I sragl;
theremnant of Jewsin theland of Israel either fled or werekilled or sold into slavery. Many fled theland to join their
brothers in the dispersion while only atiny remnant managed to remain in the land.
From the standpoint of an outside observer, it would appear that | srael wasfinished; the national humiliation was
complete. Itisfrom this position, in total disregard to stated Biblical fact, that church leaders drew their conclusions
concerning Israel. Ignatius, Bishop of Antioch, wrote (~110 AD):
“It isabsurd to speak of Jesus Christ with the tongue, and to cherish in the mind a Judaism which has
now come to an end. For where there is Christianity there cannot be Judaism. For Christ is one, in
whom every nation that believes, and every tonguethat confesses, isgathered unto God. And thosethat
were of astony heart have becomethe children of Abraham, thefriend of God; and in hisseed all those
have been blessed who were ordained to eterna lifein Christ”.¥’

Tertullian (~200 AD) stated that:
“Informer times the Jews enjoyed much of God's favour, when the fathers of their race were noted for
their righteousness and faith . . . But how deeply they have sinned, puffed up to their fall with afalse
trust in their noble ancestors, turning from God's way into a way of sheer impiety, though they
themselves should refuseto admitit, their present national ruinwould afford sufficient proof. Scattered
abroad, a race of wanderers, exiles from their own land and clime, they roam over the whole world
without either a human or a heavenly king, not possessing even the stranger's right to set so much as
asimplefootstep in their native country. The sacred writerswithal, in giving previouswarning of these
things, all with equal clearnessever declared that, inthelast daysof theworld, God would, out of every
nation, and people, and country, choose for Himself more faithful worshippers, upon whom Hewould
bestow His grace, and that indeed in ampler measure, in keeping with the enlarged capacities of a
nobler dispensation” .*®

Origin (~200 AD) drew the same conclusion as Tertullian based on the apparent judgment of Israel carried out by the

Romans. He declared:
“Onefact, then which provesthat Jesus was something divine and sacred, isthis, that Jews should have
suffered on His account now for a lengthened time calamities of such severity. And we say with
confidence that they will never be restored to their former condition. For they committed a crime of
the most unhallowed kind, in conspiring against the Saviour of the human racein that city wherethey
offered up to God aworship containing the symbol s of mighty mysteries. It accordingly behooved that
city where Jesus underwent these sufferings to perish utterly, and the Jewish nation to be overthrown,
and the invitation to happiness offered them by God to passto others, -- the Christians’.*

Cyprian, Bishop of Carthage, (~250 AD) repeated the same position:
“First of al, favour with God was given to the Jews. Thus they of old were righteous . . . But
subsequently becoming neglectful of discipline, proud, and puffed up with confidencein their fathers,
they despised the divine precepts, and lost the favour conferred upon them” and, “God would gather
to Himself from every nation, and people, and place, worshippers much better in obedience and
stronger in faith, who would draw from the divine gift that mercy which the Jews had received and lost
by despising their religious ordinances’.*

Note that no Scriptural evidence was set forth in confidently declaring that Israel had been cut off and replaced
by the Church. Evidently the humiliation suffered by Isragl was so complete that church leaders never seriously
considered that there might be a different explanation for the observed situation. They simply concluded that Israel
was cut off and that God had redirected His favor to the Church. Hence the Church was seen as replacing Isradl. It
wasthe“New Israel”. By thefourth Century, Constantine openly ridicul ed the Jewish people and exhorted the Church
to separate themsel ves compl etely from them. Constantine convened the First General Council of the Church at Nicea
in 325 AD. He controlled the agenda of the Council to insure that the Council's conclusion benefitted his goal.
Following the Council, Constantine wrote concerning its proceedings. Concerning the Jews, he said:

Epistle of Ignatius to the Magnesians, chapter X
BTertullian, The Apology, chapter XXI

%90rigen, Against Celsus, chapter XXl

“OCyprian, The Treaties of Cyprian, Trestie VI, chapters X-XXI
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“And truly, in the first place, it seemed to every one amost unworthy thing that we should follow the
custom of the Jews in the celebration of this most holy solemnity, who, polluted wretches! having
stained their hands with a nefarious crime, are justly blinded in their minds. It is fit, therefore, that
rejecting the practice of this people, we should perpetuate to all future agesthe celebration of thisrite,
in a more legitimate order, which we have kept from the first day of our Lord's passion even to the
present times. L et us then have nothing in common with the most hostile rabble of the Jews. We have
received another method from the Saviour. A more lawful and proper course is open to our maost holy
religion. In pursuing this course with a unanimous consent, let us withdraw ourselves, my much
honored brethren, from that most odious fellowship”.**

The Law

One of thefoundational characteristicsof the Hebrew Scripturerevelationisthe Torah or Law. Revealed through
Mosesat Mt. Sinai, the Law becamethe constitutionfor Israel. The Law prescribed those things necessary to maintain
proper relationship with God and with man. The Law is the only code which has the stamp of divine approval.
Incorporated within the Law is the system for sacrifices. Sacrifices provide ameans to overcome sin and, hence, are
the mechanism for God's grace to be shown to His people. Some aspects of the Law deal specifically with God's
peoplein God's Land; however, most of the Law is easily understood and generally applicable.

Israel has correctly given great emphasis to the Law. The Law is the teacher; it teaches the way of right living.
The Law confronts wrong attitudes and behaviors in men. The Law prescribes the manner of life that a righteous
person should live.

Throughout the centuries, there developed within Israel avariety of interpretations of how to apply the Law to
daily life. At the end of the Second Temple Era, the Oral Tradition (The Oral Tradition in written form, the Mishna,
along with itscommentary, the Gemora, became the Talmud) had been devel oped which gave detailed interpretation
of how to apply the Law. Various schools of thought developed arguing how best to interpret and apply the Oral
Tradition. Throughout the centuries there have been movements like the Karaites which advocated a return to the
simpleinterpretation of the Law without the Oral Tradition. Jesusintroduced and taught still another approach to the
Law. He said,

“ Do not think that | came to abolish the Law or the Prophets; | did not come to abolish, but to fulfill.

For truly | say to you, until heaven and earth pass away, not the smallest letter or stroke shall pass

away from the Law, until all is accomplished. Whoever then annuls one of the least of these

commandments, and so teaches others, shall be called least in the kingdom of heaven; but whoever

keeps and teaches them, he shall be called great in the kingdom of heaven” .*?
Jesus approach to the Law was to be filled with the Holy Spirit and, therefore, see as God sees, feel as God feels,
assumethesame prioritiesas God Himself does. ThisJesuscalled fulfilling theLaw. Later Paul advocated anidentical
approach. He exhorted the Roman church:

“in order that the requirement of the Law might be fulfilled in us, who do not walk according to the

flesh, but according to the Spirit” .*
Paul continued to demonstrate that he was observant of the Law throughout hislife.* In spite of these stated positions
of Paul concerning hisattitude on the Law, much misunderstanding hasarisen over Paul'sstatement * we arenot under
the Law” . Paul meant that it is impossible to justify ourselves by observing commandments, i.e., God has provided
ameans for our justification through the atoning death of Messiah Jesus. Thisis an accomplished fact to which we
cannot add or take away anything. Paul also meant by this statement that he had discovered that he could not measure
up to the requirements of the Law by sheer determined observance. Only by being filled with the Holy Spirit and
living in close communion with God in Messiah Jesus could he truly fulfill the Law. This then was the attitude of
Jesus and the New Testament church concerning the Law.

The Church of the second century quickly departed from this position regarding the Law. Ignatius, Bishop of
Antioch, (~110 AD) wrote:

41Boy|e, The Council Of Nice-Another Letter of Constantine, pg. 52
“’Matthew 5:17-19
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“For if we still live according to the Jewish law, we acknowledge that we have not received grace” .*

and,
“Let us therefore no longer keep the Sabbath after the Jewish manner, and rejoice in days of idleness
... And, after the observance of the Sabbath, let every friend of Christ keep the Lord's Day as a
festival, the resurrection-day, the queen and chief of all the days (of the week)” .*

Justin (~150 AD) wrote concerning Shabbat:
“But Sunday istheday onwhichweall hold our common assembly, becauseit isthefirst day onwhich
God, having wrought a change in the darkness and matter, made the world; and Jesus Christ our
Saviour on the same day rose from the dead” .’

and, in his dialogue with a Jewish philosopher, he argued:
“But we do not trust through Moses or through the law; for then we would do the same as yourselves.
But now — (for | have read that there shall be afinal law, and a covenant, the chiefest of al, which it
is now incumbent on all men to observe, as many as are seeking after the inheritance of God. For the
law promulgated on Horeb is now old, and belongs to yourselves alone; but thisisfor al universally.
Now, law placed against law has abrogated that which is before it, and a covenant which comes after
in like manner has put an end to the previous one; and an eternal and final law — namely, Christ —has
been given to us, and the covenant istrustworthy, after which there shall be no law, no commandment,
no ordinance. . .)”.*®

and,
“For we too would observe the fleshly circumcision, and the Sabbaths, and in short all the feasts, if we
did not know for what reason they were enjoined you, —namely, on account of your transgressions and
the hardness of your hearts” .*°

Irenaeus, Bishop of Lyons, wrote (~180 AD) concerning the Law:
“Thelaws of bondage, however, were one by one promulgated to the people by Moses, suited for their
instruction or for their punishment, as Moses himself declared: 'And the Lord commanded me at that
timeto teach you statutes and judgments. These things, therefore, which were given for bondage, and
for asign to them, He cancelled by the new covenant of liberty”.*

Please note the attitude reflected by |renaeus compared to the view expressed by Jesus (quoted earlier), “ Do not think

that | came to abolish the Law” .

Tertullian (~200 AD) imagined that a“new” law had been published by which Christians were to live:

“In short, before the Law of Moses, written in stone-tables, | contend that there was alaw unwritten,
which was habitually understood naturally, and by the fathers was habitually kept.”

and,
“so that we are not to give heed to Moses' Law as to the primitive law, but as to a subsequent, which
at a definite period God has set forth to the Gentiles too and, after repeatedly promising so to do
through the prophets, hasreformed for the better; and has premonished that it should cometo passthat,
just as 'the law was given through Moses' at a definite time, so it should be believed to have been
temporarily observed and kept” >

and,

“Who el se, therefore, are understood but we, who, fully taught by the new law, observethese practices,

—the old law being obliterated, the coming of whose abolition the action itself demonstrates?” 2
God's festivals (Shabbat, Passover, Shavuot, Y om Kippur and Sukkot - Leviticus 23:37) are acentral feature of the
Law. The Church devised new festivalsto replace the “ appointed times of the Lord” . We have already seen that the
Shabbat was changed from the last day of the week to the first day of the week. The celebration of the resurrection
was changed from “First Fruits’ to Easter. A controversy arose as early as 190 AD concerning the time when this
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festival wasto be celebrated. Theissue was dealt with at the first General Council of the Church at Nicea (325 AD).

Eusebius gives his account of the proceedings:
“The question relating to the observance of Easter, which was agitated in the time of Anicetus and
Polycarp, and afterwardsin that of Victor, was still undecided . . . It appearsthat the churches of Syria
and Mesopotamia continued to follow the custom of the Jews, and cel ebrated Easter on the fourteenth
day of the moon whether falling on Sunday or not. All the other churches observed that solemnity on
Sunday only . . . Easter day wasfixed on the Sunday immediately following the new moon which was
nearest after the vernal equinox, becauseit is certain that our Saviour rose from the dead on the Sunday
which next succeeded the passover of the Jews’.>

Concerning the festival of Christmas, Walker writes:
“January 6 came to be widely observed by the orthodox in the East as the birth and baptism of Jesus,
‘Epiphany’ referring to God's‘ manifesting’ Himself inthese events. . . About the sametime, theearly
fourth century, there developedinthe West adistinctive nativity festival on December 25. Thedatewas
partly determined by theideathat the birth of theworld occurred on the vernal equinox (March 25) and
correspondingly its new birth in the Saviour would have been at the same moment. This was
understood as the conception by the Virgin, and hence the actual birth would be nine months later,
December 25. But perhaps even morethe date wasinfluenced by the fact that December 25 wasagreat
pagan festival, that of Sol Invictus, which celebrated the victory of light over darkness and the
lengthening of the sun's rays at the winter solstice”.>*

Therefore we conclude that the Church of the second — fourth centuries embraced a*“new law of liberty” which
they envisioned had replaced the“ old law of bondage”, the Torah. This“ new law” hasno Scriptural basiswhatsoever.
Indeed, such alaw isnot even hinted at in the writings of the first century Church. Based on the words of Jesus and
Paul, quoted previoudly, their concern was very much for the Torah. More striking is the fact that this“new law” is
undefined. Therefore, the Church has evolved into a non-law position, again completely contrary to Scriptural
revelation. Finally, the “appointed times of the Lord” were changed to new festivals to suit the purposes of the
Church. This, also, was done completely contrary to Scriptural revelation.

Judgment and Exclusive Church Authority
From the beginning of the Scriptural record, man is seen as having fallen from his original position of blessing

in the Garden of Eden. God said to man,

“ But from the tree of the knowl edge of good and evil you shall not eat, for in the day that you eat from

it you shall surely die” .*°
In the following chapter of the Bible, we see this death occurring; man was driven out of the garden, out from the
presence of God. Death meant, evidently, separation from God's presence. Adam was separated from the sustaining
life which flows from the presence of God. From this, and Biblical revelation in general, we conclude that death
always means separation. It never means cessation of being asis accepted in contemporary thought. Physical death
means separation from this physical universe. Paul wrote,

“we are of good courage, | say, and prefer rather to be absent from the body and to be at home with

the Lord” .%®
John, furthermore, spoke of the “second death”. He meant by this expression: the final separation that can occur to
a person who, after physical death, is separated eternally from God's New Creation following final judgment.

Very littleisreveaed in the Hebrew Scriptures concerning the concept of final judgment. Ezekiel spoke briefly

of personal accountability.>” Malachi spoke of a“Book of Remembrance” by which God would “ di stinguish between
the righteous and the wicked, between one who serves God and one who does not serve Him”.% It was not until the
ministry of Messiah Jesus that the subject was brought into full focus. Jesus taught openly concerning the coming
individual judgment and the universal applicability of it. He said:

“Do not marvel at this; for an hour is coming, in which al who are in the tombs shall hear His voice,
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and shall come forth; those who did the good deedsto aresurrection of life, those who committed the

evil deedsto aresurrection of judgment” >
Note that this statement is universally (all who are in the tombs) applicable. Note also that the basis for judgment is
the deeds of thislife. From this statement the assumption would have to be made that every person, Jewish as well
as Gentile, would eventually stand before the God of Israel and be judged. In addition, we must assume that some
Jews, as well as Gentiles, would be accepted into life and some Jews, as well as Gentiles, would be rejected unto
death.

Paul treated the same subject of judgment. He stated that there was coming a day of wrath and revelation of the
righteous judgment of God:

“who will render to every man according to his deeds:. to those who by perseverance in doing good

seek for glory and honor and immortality, eternal life; but to those who are selfishly ambitious and do

not obey the truth, but obey unrighteousness, wrath and indignation. There will be tribulation and

distressfor every soul of manwho doesevil, of the Jew first and al so of the Greek, but glory and honor

and peaceto every man who does good, to the Jew first and al so to the Greek. For thereisno partiality

with God. For all who have sinned without the Law will also perish without the Law; and all who have

sinned under the Law will be judged by the Law; for not the hearers of the Law are just before God,

but the doers of the Law will be justified. For when Gentiles who do not have the Law do instinctively

the things of the Law, these, not having the Law, are a law to themselves, in that they show the work

of the Law written in their hearts, their conscience bearing witness, and their thoughts alternately

accusing or else defending them on the day when, according to my gospel, God will judge the secrets

of men through Christ Jesus” .°
Again Paul's statement is universally applicable — God will render to every man. The basis for judgment is those
things done in this life. For those who are accepted by God (from either Jewish or Gentile backgrounds), God will
grant eternal life. For those who are rejected by God (from either Jewish or Gentile backgrounds), God will grant
wrath and indignation. Paul boldly declaresthat those who have not received specific revel ation of God will bejudged
not on the standard of Torah but onthe basis of natural revelation. Obviously, according to Paul'sgospel, at | east some
of such people will be accepted by God into eterna life.

John saw avision of a*“great white throne” before which men would be judged. He said,

“ And | saw the dead, the great and the small, standing befor e the throne, and books wer e opened; and
another book was opened, which is the book of life; and the dead were judged from the things which
werewritten in the books, according to their deeds. And the sea gave up the dead which wereinit, and
death and Hades gave up the dead which were in them; and they were judged, every one of them
according to their deeds. And death and Hades were thrown into the lake of fire. Thisis the second
death, the lake of fire. And if anyone's name was not found written in the book of life, he was thrown
into the lake of fire” %
John’ svision clearly includes all mankind from throughout the ages. The basisfor judgment isthe deedsdonein this
present life. Some are granted acceptance, i.e., eternal life; some are eternally rejected, i.e., the lake of fire.

Thisisthe stated vision of ultimate accountability of all men to God. The early Church went forth preaching this

message of accountability and proclaiming that:
“ God wasin Christ reconciling the world to Himself not counting their trespasses against them” .%?
What was required of the person hearing this message? He simple turned from hisformer pagan lifestyle and walked
upright before God. His former trespasses were forgiven; therefore, he could begin anew.

The early Church saw itself as an elect community sanctified by the Holy Spirit, specifically called to worship
God, to train disciples (those brought into the elect community) and to proclaim the message of reconciliation to the
world. To believers they proclaimed the message of the Kingdom of God; to the nations they proclaimed
reconciliation to the God of the Scriptures.

We concludefrom the Genesisaccount that Adam experienced death; hewasdriven out from the presence of God
and was prohibited from approaching God on his own terms. All subsequent generations were born into this same
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condition, i.e., not one was born having an inherent rel ationship or communion with God. That had ended in thefall.
Note that even though man could not approach God, God has approached man throughout the generations. Thisisthe
account given in the Bible.
God could have judged man immediately and found him guilty and sentenced him to the lake of fire. Actualy,
thiswould have seemed logical and just; however, God choose another way. First, He determined that all would not
be condemned for the sin of Adam. God proclaimed through the prophet Ezekiel:
“*What do you mean by using this proverb concerning the land of Israel saying, “ The fathers eat the
sour grapes, but the children's teeth are set on edge” ? As | live', declares the Lord God, ‘you are
surely not going to usethisproverbin Israel anymore. Behold, all soulsare Mine; the soul of the father
aswell as the soul of the son is Mine. The soul who sinswill dig’” .
Every personwould live out hislife, in adversity (which heinherited dueto the sin of Adam), and would demonstrate
by his consistent lifestyle whether he loved God or not. One would be rejected only if he individually demonstrated
that he was selfishly ambitious and disobedient to the truth. Some might argue that thisis divinely unjust, yet, this
isthe manner chosen by God. Ultimately, the price for this mercy was paid for through the atoning death of Messiah
Jesus.®
Thisview of judgment changed slowly in the post-Biblical era. Gradually, the Church redefined its mission and
its vision of itself. Eventually the Church became seen as an “ark” in which God was rescuing some souls. The
mission of the Church became the salvation of souls. We will see in the writings of Cyprian the view of the Church
asthe ark. Later, in the writings of Augustine, the argument is set forth that every soul must come into the Church
or elseit is eternaly doomed (doctrine of absolute depravity). This became the prevailing view of the Church and
remains so today. Asaresult, the Church claimed absolute authority over every human soul; it had the power of life
or death. Final judgment was precluded by the Church - if one wasin the Church he was saved; if he were not in the
Church he was doomed. This obviously is contrary to Biblical revelation.
Aswith other subjectsdiscussed inthe section, wewill tracethe devel oping thought concerning judgment through
the writings of the Church fathers. Ignatius took aradical view for his day (~110 AD). He declared:
“Let no man deceive himself. Unless he believes that Christ Jesus has lived in the flesh, and shall
confess His cross and passion, and the blood which He shed for the salvation of the world, he shall not
obtain eternd life, whether hebe aking, or apriest, or aruler, or aprivate person, amaster or aservant,
aman or awoman”.®®

Justin (~150 AD) assumed a more Biblical position. He wrote:
“Weholdthisview, that it isalikeimpossiblefor the wicked, the covetous, the conspirator, and for the
virtuous, to escape the notice of God, and that each man goes to everlasting punishment or salvation
according to the value of his actions’.%

and,
“We believe that every man will suffer punishment in eternal fire according to the merit of his deed,
and will render account according to the power he has received from God, as Christ intimated when
He said, 'to whom God has given more, of him shall more be required’”.%

Irenaeus (~180 AD) maintained a Biblical view, stating:
“Heshould executejust judgment towardsall; that Hemay send 'spiritual wickednesses, andtheangels
who transgressed and became apostates, together with the ungodly, and unrighteous, and wicked, and
profane among men, into everlasting fire; but may, in the exercise of His grace, confer immortality on
therighteous, and holy, and those who have kept His commandments, and have perseveredin Hislove,
somefrom the beginning [of their Christian course], and othersfrom [the date of ] their repentance, and
may surround them with everlasting glory” .8

Origin (~200 AD) continued this same theme:
“Let them beware of doing ought which is displeasing to the Creator of this universe, of the soul and
itsintelligent principle; and let them rest assured that punishment shall be inflicted on the wicked, and
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rewards shall be bestowed upon the righteous, by Him who deals with every one as he deserves, and
who will proportion His rewards to the good that each has done, and to the account of himself that he
isableto give. And let all men know that the good shall be advanced to a higher state, and that the
wicked shall be delivered over to sufferings and torments, in punishment of their licentiousness and
depravity, their cowardice, timidity, and all their follies’.®
Tertullian (~220 AD) stated:
“Again, we affirm that ajudgment has been ordained by God according to the merits of every man”
and “By the award of the judgment, we say that the wicked will have to spend an eternity in endless
fire, the pious and innocent in aregion of bliss’.”
Cyprian (~250 AD) functioned at atime of great stress in the Church. The Church had suffered great persecution
under the ruler Decius (249-251 AD). Many had fallen away and denied the faith to avoid persecution. After the
persecution ended, many of thesewanted to return to the Church. Therewas much controversy asto how this question
should be handled. It isin this context that Cyprian defined the Church asan “ark” in which alone salvation could be
found. He said:
“Whoever he may be, and whatever he may be, he who is not in the Church of Christ is not a
Christian”."
and,
“there is no salvation out of the Church”.”
Actually, Cyprian was not dealing directly with the judgment issue but his position and vision of the Church as an
“ark” was embraced by the Church. The Church assumed great authority with these statements.

Finally, in the fifth century there was a doctrinal clash between Augustine, Bishop of Hippo and Pelagius.
Pelagius argued that a human being was born in the same position as Adam, hence, he denied the consequences of
thefall. Augustine argued the opposite position and, in response, devel oped aposition that has been referred to asthe
absolute depravity of man. He argued that man was in such a position that without a unique saving experience heis
doomed to the second death, i.e., eternal regjection and torment. Augustine argued that the first resurrection spoken
of by John in the book of Revelation,” actually pertains to being “born again” in this present life:

“As, then, there are two regenerations, of which | have already made mention, -- the one according to
faith, and which takes place in the present life by means of baptism; the other according to the flesh,
and which shall be accomplished in its incorruption and immortality by means of the great and final
judgment, -- so arethere al so two resurrections, -- the onethefirst and spiritual resurrection, which has
placeinthislife, and preservesusfrom coming into the second death; the other the second, which does
not occur now, but in the end of the world and which is of the body, not of the soul, and which by the
last judgment shall dismiss some into the second death, othersinto that life which has no death”.”
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According to Augustine, the second resurrection spoken of by John, is a bodily resurrection and will result in
immediate confinement into the Lake of Fire.

“ And therefore, when the day of the bodily resurrection arrives, they shall comeout of their graves, not

tolife, but to judgment, namely to damnation, which is called the second death. For whosoever has not

lived until the thousand years be finished, i.e., during thiswholetimein which thefirst resurrectionis

going on, —whaosoever has not heard the voice of the Son of God, and passed from death to life, —that

man shall certainly in the second resurrection, the resurrection of the flesh, passwith hisflesh into the

second death”.”™
Obviously, Augustine, with this interpretation, set forth the doctrine of “Post-Millennialism” since he spiritualized
the “1,000 year reign” of Messiah on the earth asiif it were the so-called “ Church age”’. He confessed that formerly
he had been a“Pre-Millenialist” but had changed his position.

Augustine prevailed in his confrontation with Pelagius and his position has become the accepted doctrine of the

Church. This position is obviously much more extreme than that taught by Jesus and the early Church, yet, it isthe
position embraced by virtually the whole Church. Indeed, Augustine defined “ orthodoxy” in the Christian sense.

Sibid., chapter X
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6. THIS GOSPEL OF THE KINGDOM

fter considering the devel opment of key Christian doctrines by the early Church fathers, we must now consider

abasic change of the most fundamental vision of the Church. The message of the Church was changed in order
tofacilitateits needs. The message taught and preached by Jesusand the apostles after him was set aside and “ another
gospel” was emphasized. This “other gospel” is universally received today as the orthodox Christian message.

The Kingdom of God

The message of Jesus was the “Kingdom of God”. He declared that He had been sent to preach this message,
“ But He said to them, ‘| must preach the kingdom of God to the other citiesalso, For | was sent for this
purpose’” !
Aswe consider the gospel account and the Biblical foundation on which it is based, we can formulate some cardina

points of this message. These include the teaching that:

(1) God is establishing His direct rule or government in the earth, and this government will be
manifested through Messiah;?

(2) God will establish peace and judge (rule) the earth in righteousness;?

(3) God will hold every man accountable for the deeds of thislife;*

(4) He will introduce a period of “restitution of al things’,> that will ultimately result in the
removal of the curse on mankind;® and finally,

(5) The Messiah will returnin the Glory of God.” AsHe does, God's Glory will residein Jerusalem
in away similar to the phenomenon which occurred in the wilderness as Israel came out of

Egypt.?
Some implications of these foundational points concerning the establishing of God's kingdom include:

(2) Every form of human government (international, national, state and local) will be abolished. Every
constitution written will be voided because the government will “rest on His shoulders”.°

(2) Human self-determination will end. “ Every kneewill bow, of thosewho arein heaven, and on earth,
and under the earth, and that every tongue should confessthat Jesus ChristisLord, to the glory of God
the Father”.*°

(3) Thefasedreamsand illusions of manwill be extinguished completely. God isthe God of reality.™*
(4) Israel will be the only national entity that survivesin the Kingdom. As God's elect nation, it will
be exalted high above all the nations for praise, fame and glory.*

Jesus taught continually by parablesto convey the basic message of the Kingdom. Prior to the time of Jesus, the
Kingdom of God wasenvisioned as God'sreignin Israel in the manner that occurred during thefirst Temple era. God
was manifested during thiserathrough Hisindwelling glory in the Temple and through His anointed prophets, priests
and kings. Jesus introduced a new perspective of the Kingdom of God and began to lay the foundation for the
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establishment of this Kingdom during His earthly ministry. It would take millenniafor its complete realization.

God would rule directly through the indwelling Holy Spirit in the hearts of believers. Thiswasthe fulfillment of

the prophecy spoken by Ezekiel that God would:

“Moreover, | will giveyou a new heart and put a new spirit within you; and | will remove the heart of

stone from your flesh and give you a heart of flesh. And | will put My Spirit within you and cause you

to walk in My statues, and you will be careful to observe My ordinances” .2
Jesus al so introduced the concept of the“ Living Temple”. Hisbody wasthe temple during His earthly ministry. After
His ascension the Church would function in this capacity. Ultimately this*“Living Temple” would be established in
Jerusalemjust likethefirst Temple had been. Asa“living stone” of thistempletheindividual believer was positioned
or seated in the presence of the Living God.

As Jesus taught the principles of the Kingdom of God to His disciples, He used the parable of the sower to
illustrate that the Kingdom of God was like the seed sown by afarmer, somefalling on the roadway, somein thin soil,
somein the midst of weeds and some on good ground.** He compared the conflict between the Kingdom of God and
the kingdom of the world in the parable of the wheat and the tares.”® The gradual growth of the Kingdom was
explained in the parable of the mustard seed and the parable of the leaven.’® The mysterious development was
revealed in the parable of growing grain.'” The practical function of the Kingdom of God in this age was revealed
in the parable of the dragnet.’® Again by means of a parable, Jesus taught that leadership in the Kingdom would be
taken away fromthe natural leadersand would be given to those whose heartswere givento God.* Indeed, those | east
expected would beinvited to participate in the Kingdom.? The opportunity for individual believersto functioninthe
Kingdom wasrevealed in the parable of the talents.* The significance of the Kingdomto theindividual believer was
revealed in the parable of the hidden treasure? and the parable of the fine pearl|.? Y et, vigilance would be required
by those participating.?* The Kingdom, God's direct rule, was not to be found externally established but would be
accomplished by God's indwelling presence.” Finally, the amazing equality of reward, signifying eternal lifein the
presence of God, was shown by Jesus in the parable of the workers.®

These aspects of the Kingdom of God were introduced by Jesus and began being fulfilled through the early
Church; they have continued to be fulfilled for amost 2,000 years. The vision outlined by these parables will not be
fully realized until Jesus returns and reigns in Jerusalem directly in the midst of Israel.

Another Gospel

Now today, when we consider the basic message of the Church, we hear something different from Jesus message
of the Kingdom of God. The Church message focuses on the reconciliation of individualsto God. Paul outlined this
message in his second |etter to the Corinthians.?” Indeed, thisis avalid message for the Church to share in the midst
of the nations. Nevertheless, asis obvious from our discussion of Jesus message, the message of reconciliationin no
way encompassesthe Kingdom messagetaught by Jesus. The Church hasbasically spiritualized the Kingdom message
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and focused on the message or vision of reconciliation, which has been fairly faithfully set forth inthe nations. Every
denominational group has emphasized different aspects of this message, yet it isfundamental to all branches of the
Church.®

Evidently, the Church determined to de-emphasi ze Jesus message and substituted the message of reconciliation
in its place. There are a number of reasons for this. The message of reconciliation is a “good, positive’ message
causing little reproach to the one who proclaimsit. The Kingdom message, on the other hand, islike asword causing
apolarization in those who hear.? The one proclaiming the Kingdom message must bear reproach.

A second reason why the Church de-emphasized the Kingdom message is that God's Kingdom, as preached by
Jesus, isintimately linked with Isragl and Jerusalem. The Church succumbed to the pressure to adopt a universal
identity while rejecting identity with Israel. Therefore, Jesus' message became awkward for them. The message of
reconciliation, on the other hand, was easily adapted to the universal identity.

A final reason why the message of reconciliation was emphasized so strongly by the Church isthat it wasin the
process of forming a new world religion — Christianity — distinct from that which preceded it. Like all religions it
mapped out a way to come to God. The message of reconciliation served this purpose very well. The Kingdom
message was unprofitable in the formation of this new religion.

Thereare probably any number of other factorsthat influenced thistransition, but these three should be sufficient
to outline for us why the message of reconciliation was emphasized at the expense of the Kingdom message. Today,
this whole sequence is simplified in the minds of Christians by the rationalization that the message of Paul is the
highest form of revelation available to us. They proclaim that Jesus preached His message to Israel, who they claim
rejected it; therefore, God anointed Paul to bring forth this new universal message. Hence, the Church vision is
logically built on Paul's message or letters rather than on the message of Jesus.

Today, as God has re-established the people of Israel in the Land of Israel, the Kingdom message is being
preached again with afresh anointing. With end time eventsrapidly being fulfilled, we are beginning to focus on the
King and His message of the Kingdom. Indeed, thisin itself isa sign of the end. Jesus proclaimed,

“ Thisgospel of the Kingdomshall be preached in thewholeworld for awitnessto all nations, and then

the end shall come” .*°
Jesus was not speaking of the “gospel of reconciliation”, which has been set forth by the Church for almost two
millennia. He was speaking of the message of the Kingdom of God. The message of reconciliation could be preached
to every living soul and we would not necessarily be nearer the goal of seeing the kingdom established. It is the
message of the Kingdom that must be proclaimed.
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7. ANATIONAL OR A UNIVERSAL PEOPLE?

evioudly, we have outlined the historical separation that occurred between the Church and Israel. We considered

a number of specific positions that were taken by the Church to distinguish itself from Israel. Now we will

investigate the nature of God's people in the world. Did God intend to establish a national people separated from the

world, or does He want a universal people without specific national identity? To answer this question, we will
consider the positions of Israel and the Church.

Israel, A National People

From the very beginning, God separated the people of Israel from the rest of the nations. He called themto be a
goy kadosh, a holy nation, and an am segulah or a peculiar people,
“Now then, if you will indeed obey My voice and keep My covenant, then you shall be My own
possession among all the peoples, for all the earthisMine: and you shall beto Mea kingdomof priests
and a holy nation” .*
He said that He would set Israel “high above the nations”,
“ And that He shall set you high above all nationswhich He hasmade, for praise, fame, and honor; and
that you shall be a consecrated people to the Lord your God, as He has spoken” .2
God gavethis people avery specific land that further distinguished them. He honored Israel by dwelling in their
midst and struck fear in the hearts of the nations by doing so. Even the Gentile prophet, Balaam, called I srael apeople
that dwells apart,
“ As | see himfromthe top of the rocks, and | look at him from the hills; behold, a people who dwells
apart, and shall not be reckoned among the nations” .2
God dealt with Israel asanation. Isragl had one anointed leader and one altar. They shared acommon experience
of worship at the place God chose to establish His name. Isragl stood before God as one people to seek atonement for
the nation on Y om Kippur. Moses related God's message of blessings and curses to the peopl e and they experienced
themtogether. I srael was dispersed asanation (586 BC) and hasin this century experienced aregathering asanation.
Israel was further distinguished by the Shabbat, which isaspecia covenantal sign between God and His people,
“ Sothe sonsof I srael shall observethe sabbath, to cel ebrate the sabbath throughout their generations
asa perpetual covenant. It isa sign between Me and the sons of Israel forever; for in six daystheLord
made heaven and earth, but on the seventh day He ceased from labor, and was refreshed” .*
Israel uniquely worshiped God during the festivals of the Lord (Passover, Shavuot and Sukkot). Israel alone had the
opportunity and responsibility of Torah. Even the name of God by which He declared that He would be known to all
generations, “the God of Abraham, the God of Isaac, the God of Jacob”® points to the patriarchs and, hence, to the
nation of Israel. Therefore, we must conclude that God explicitly determined to sanctify (separate) His people I srael
from al other nations; indeed, He required them to maintain that separation. Israel would have to deny its covenant,
its Torah, its history and its future in order to be an ordinary nation like all other nations.

The Church and Universal Identity

We have already documented thetrend in the early Church toward auniversal identity. The Church was strongly
motivated to distinguish itself from Isragl. It changed its day of worship to the first day of the week instead of the
Biblical Shabbat. It developed new festivals in place of the Biblical festivals. It defined God by extra-Biblical
philosophy. It established altarsin each locality (in each church). It denied responsibility to the Torah, or Law, and
redefined its primary vision from that of being a dragnet that draws the nations into accountability before the Lord

'Exodus 19:5-6a
Deuteronomy 26:19
3Numbers 23:9
“Exodus 31:16-17
SExodus 3:14-15
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to being an Ark of Safety in which people could escape the judgments of God.

TheChurch, inthisway, denieditsnational character and becameuniversal. Walker in hisHistory of the Christian
Church statesthat the Church saw itself asthe“true I sragl” whose citizenship wasin the heavenly Jerusalem.® Walker
further statesthat the conception of the Church was*“ of aheavenly citizenship reaching down to the earth, gathering
into its own embrace the scattered Christian communities’. Thus, today we hear people speaking of the universal,
invisible Church. Itsrealm is heavenly and thereby encompasses all nations. It has no specific national character at
al; itistruly cathalic.

The Church's Role in Israel

At Mt. Sinai, Israel asked for an intermediary between themselves and God. Mosesfulfilled that role. Following
M oses came a sequence of judges and prophets. Each fulfilled the specific role of being the vessel of spontaneous
anointing within Israel. After the era of the prophets, we see the complete office of Moses (prophet, priest and king)
fulfilled in Messiah Jesus. Specifically, we see the vessel of God's spontaneous anointing in Him. After Jesus
ascension, that same anointing came upon the early Church. The role of the Church isidentical to that of Messiah
Jesus Himself. John proclaimed,

“AsHeis, so also arewe in thisworld” .’
Paraphrasing Paul's message to the Romans he indicated that the role of Messiah was to confirm to Israel that every
Biblical promise to her would be completely fulfilled.?

In order for the Church to function in this capacity and fulfill this ministry, it must be grafted into the national
life of Israel. Paul contrasted believers before and after their life in Messiah including participation in the
commonwealth (national life) of Israel,

“ Remember that you were at that time separate from Christ, excluded from the commonwealth of

Israel, and strangers to the covenants of promise, having no hope and without God in the world” .°
Theclear implication of Paul's statement isthat believers should now be considered to beincluded in the national life
of Israel. Paul exhorted the Romans to remember that they had been grafted into the rich olive tree.’® In other words,
the Church must be identified with the nation of Isragl if it isto serve Israel as avessd of anointing. Obvioudly, at
some point in the history of the Church, it faced the choice of maintaining a Biblical position of identity with Israel
and the resulting national identity that goeswith that position or adopting auniversal (catholic) identity and message
without a specific national identity. It is evident that by the second century the latter choice was made.

Challenge

Today Israel is being regathered into the Land. At the same time, we see the nations moving into positions
alarmingly like those predicted in the books of Daniel and Revelation. We are entering a time which demands that
we search the Scriptures and our souls to ensure that we understand the will of God. Aswe do this, we discover that
the Church hasisolated itself from fruitfulness alongside of Israel through itsuniversal identity. No ministry to | srael
ispossibleaslong asthat universal identity ismaintained. Just at thetimewhen it appearsthat all the nationsare being
aroused to come up against Judah and Jerusalem, just when ministry could be most effective, the Church, in general,
is not in aministry position. In fact, it is completely isolated from Israel and is, therefore, incapable of effective
ministry to Israel. What will the Church have to do in order to accomplish God's will in this day? It must humble
itself, renounce universal identity and embrace the fact that it is a sub-group of Israel. The Church must realize that
it isaspecia unit called and equipped to provide a unique and very special ministry to Israel in this day. Thisis
especially true as Israel takes amore Biblical position and , hence, becomes more and more isolated in the midst of
hostile nations.

SWalker, A History of the Christian Church, pg. 38
’I John 4:17b

8Romans 15:8

°Ephesians 2:12

°Romans 11
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God israising up achurch today that isidentified with I srael. The Church isbeginning to assumeitstrue Biblical
(national) identity withinIsrael, and to functioninitstrue God-given capacity. Contrasted tothisaremany whorigidly
maintain their catholic identity, refusing any identity with Israel. In the end, these will be open to identify with the
great beast of the book of Revelation which will also be universal (cathalic) in character. Today isthe day to repent
and come back to the “Hebraic roots’ of our faith.

www.servantofmessiah.org



8. REDEMPTIVE ACTIVITIES AT THE CLIMAX OF THE AGE

n order to understand the role of God’ s peoplein His purpose today, we will consider the focus of His outworking
throughout the ages. History can be divided into four distinct ages:

(1) thePatriarchal Age >1400 BC
(2) the Early Kingdom Age 1400 BC - 586 BC
(3) the Age of the Gentiles 586 BC - 1967 AD
(4) the New Kingdom Age 1967 AD >

The focus of God's outworking is somewhat different in each period. During the Patriarchal Age, God laid the

foundation of redemption through the covenantsand therevelation to the patriarchs. God'sinteraction with the nation

Israel and His revelation through the prophets characterized the Early Kingdom Age. Throughout this period, God's

attention was almost exclusively focused on the people of Isragl. During the Age of the Gentiles, God's focus turned

outward toward the nations. He dispersed Israel throughout the nations where they took a message of God's wrath,
“ A clamor has come to the end of the earth, because the Lord has a controversy with the nations. He
isentering into judgment with all flesh; asfor the wicked, He has given themto the sword, declaresthe
Lord” .t

Later, He dispersed the Church into the nations also. The Church conveyed the message of individual redemption,
“Now all these things are from God, who reconciled us to Himself through Christ, and gave us the
ministry of reconciliation, namely, that God was in Christ reconciling the world to Himself, not
counting their trespasses against them, and He has committed to us the word of reconciliation” .2

So, during the Age of the Gentiles, Israel was used to bring a solemn warning of coming judgment to the national

entities, while the Church preached individual reconciliation to the people of these same nations. Finally, during the

New Kingdom Age, we expect God to prepare the way for and, indeed, establish His Kingdom through His Messiah.

The Beginning of a New Era

According to the ancient Hebrew prophets, we would expect that God would regather His people, Israel, to their
land and that the focus of His attention would return to them in preparation for anew “Kingdom” age. Many believe
this has been happening in the twentieth century. The Psalmist declared that God's attention and favor would return
to Zion,

“ For the Lord has built up Zion, He has appeared in Hisglory” .2
Certainly, we can see that Zion is being built up today.
In addition, the prophets point to another activity of the Lord associated with the regathering of Israel; thisisthe
judgment of the nations. Joel proclaimed that God would call the nations down into the valley of judgment when He
restored the fortunes of Judah and Jerusalem,
“1 will gather all the nations, and bring them down to the valley of Jehoshaphat. Then | will enter into
judgment with themther e on behal f of my peopleand My inheritance, | srael, whomthey have scattered
among the nations; and they have divided up My land” .*

Zechariah foresaw the same thing happening in the last days,

1Jeremiah 25:31

2|1 Corinthians 5:18-19
3psalms 102:16

4Joel 3:2
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“ Behold, | amgoing to make Jerusalema cup that causesreeling to all the peoplesaround; and when

the siegeisagainst Jerusalem, it will also be against Judah. And it will come about in that day that |

will make Jerusalem a heavy stone for all the peoples; all who lift it will be severely injured. And all

the nations of the earth will be gathered against it” .°
So we conclude that the regathering of the Jewish people and the establishment of the state of Israel initiated the
promised judgment of the nations by God.

The Dragnet

Believers need to understand how to function in this new move of God. Jesus taught the message of the Kingdom
of God. The explicit impact of the Kingdom is revealed in the parable of the dragnet,
“ Again, the kingdom of heaven islike a dragnet cast into the sea, and gathering fish of every kind; and
when it wasfilled, they drew it up on the beach; and they sat down, and gathered the good fish into
containers, but the bad they threw away. Soit will be at the end of the age; the angels shall comeforth,
and take out the wicked from among the righteous. And will cast theminto the furnace of fire; there
shall be weeping and gnashing of teeth” .°

Here, the Kingdom is seen as a dragnet bringing the whole world down into judgment.

There are two components of God's dragnet. The first is the nation of Israel. Ezekiel proclaimed that the Lord
would be sanctified in the midst of Isragl in such away that the nations would recognize His awesomeness and His
identity,

“ And | shall magnify Myself, sanctify Myself, and make Myself known in the sight of many nations; and

they will know that | amthe Lord” .’
For thisto take place, Israel must be regathered in the midst of the family of nations. This has occurred throughout
the twentieth century culminating with Isragl becoming strong enoughto declareitself anindependent nationin 1948.
Then God revealed Himself acting on behalf of Isragl. At no timein modern history hasthis been more apparent than
in the Six-Day War of June 1967. God openly demonstrated that He is uniquely committed to His people Israel and
that He is determined to preserve, favor and exalt Isragl above every nation.? Today, the attention of the nationsis
focused on God's people Israel in the land of Israel.

The second component of God's dragnet isthe Church. When we speak of the Church we are expressly speaking
of those local bodies of believers that are obedient to Messiah Jesus and are fully grafted into Israel. (We are not
speaking of church denominations because each denomination in its own way attempts to rival the physical
manifestation of Israel itself. In this way each has become a counterfeit. Only the local church can be grafted into
Israel.) God has established bodies of believersin every tribe, tongue, people and nation.’

Paul declared that one very important function of the Church is to wage “ spiritual warfare”,

“For our struggle is not against flesh and blood, but against the rulers, against the powers, against

the world forces of this darkness, against the spiritual forces of wickedness in the heavenly places’ .*°
He further indicated that the local church should impress the wisdom of God upon the rulers and authoritiesin the
heavenly places,

“In order that the manifold wisdom of God might now be made known through the church to therulers

and the authorities in the heavenly places’ .**
These rulers and authorities are understood to be demonic powers manifested through the nations. God's wisdom is
impressed upon these demonic powers as the local church proclaims God's purpose in the community. In this way,
truth is manifested throughout the world. A clear interpretation of what God is doing in Israel and throughout the
world should be continually proclaimed inthelocal community. The nature of the demonic powersfunctioninginthe
nations should likewise be set forth. When this is done, the demonic host have no place to hide; their power of
deceptionis greatly limited because of the light of the Lord shining through the local church. Thus, Israel and agrid

5Zechariah 12:2-3
*Matthew 13:47-50
"Ezekiel 38:23
®Deuteronomy 26:19
Revelation 5:9
©Ephesians 6:12
YEphesians 3:10
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of local churches scattered across the world form a network or dragnet which, on the one hand, proclaims God's
sovereignty over the nations and, on the other hand, continuously reveal s the nature of the spiritual forceswhich are
driving the nations to destruction.

Church Identity

Now in order for this dragnet to function, thelocal church must be clearly identified with Israel or, in the words
of Paul, it must be grafted into therich olivetree. Thedragnet cannot functionif the Churchis seen asaseparate entity
from Israel.

There are anumber of thingsthat thelocal church must doif itisto begraftedinto Israel. First, Isragl isanational
entity, so to be grafted in, the Church must see itself in a national sense. Thus the Church must repent from an
independent universal identity. Secondly, the local church must return to a Bible oriented faith. The Bible must
replace Church tradition in defining practice. Shabbat must be honored as the Biblical day of rest. Biblical festivals
must beimplemented in the place of Christian festivals. A thorough study of God' slaw must be made and the Church
must confessresponsibility for those aspects of the Law that areapplicabletoit. The Church must useexplicit Biblical
termsto address God and HisMessiah in the place of terms based on Greek philosophical thought. Finally, the Church
must openly confessits identity with Israel. The Scriptures give us a beautiful prophetic view of thisidentity in the
book of Ruth. Ruth’s interactions with Naomi foreshadows the Church's ministry to Israel in the last days,

“ But Ruth said, ‘ Do not urge meto leave you or turn back fromfollowing you; for where you go, | will
go, and whereyou lodge, | will lodge. Your people shall be my people, and your God, my God. Where
you die, | will die, and there | will be buried. Thus may the Lord do to me, and worse, if anything but
death parts you and me'” .*2
When these Biblical practices areimplemented, the Church is prepared to become functional in God’ sgreat dragnet.

Prophetic Fulfillment in the Twentieth Century

Thetwentieth century isunlike any timein preceding history. Truly webelievethat weliveinthe end time. Some
of the factors that distinguish the twentieth century and aso constitute fulfillment of Bible prophecy include:

(1) the rapid population growth,

(2) advancesin transportation, communication and data management,
(3) the emergence of a one-world government and religion and

(4) the regathering of Isragl.

Population

The twentieth century has presented population problems unlike anything that has ever occurred previously. At
the close of the twentieth century, the population of theworld will be near 6 billion. Currently, the doubling time for
world population is estimated to be 30 to 40 years. If the function of population isintegrated relative to time over all
of human history, the number arrived at isabout 20 billion. Hence, of all the peoplewho have every lived, somewhere
between one-fourth to one-third are alive today. In 30 yearsthat fraction will be approaching one-half. It took at least
six millenniato reach a population of 1 billion; now abillion is being added every five to ten years.

The consequence of such population growth isthat mankind is beginning to severely stressthe ability of the earth
to sustain him; this problem will intensify in the twenty-first century. Famines are common in many areas how and
they will only increase. The impact of natural disasters is magnified simply because of the increasing density of
human popul ation. These problemswill drivethe nations of theworldintojoint effortsin attempting to deal withthese
problems. Therefore, we can expect something like a global governmental effort to save the environment and to
control and distribute food in the near future.

Technological Advances
Perhaps the greatest observable changes in the twentieth century have occurred in the areas of transportation,

2Ruth 1:16-17
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communication and data management. Up until near the beginning of this century, man traveled much the same way
asAbraham did four thousand yearsago. Today, travel to any part of theworldisa most instantaneous. Transportation
is inexpensive enough so that the masses freely travel about the globe; whereas, in the past only the elite traveled
extensively. Easy, abundant transport has also made it possible, for the first time, to place alarge army anywherein
the world in avery short period of time. A few years ago, the U.S. placed half a million troops halfway around the
world in amatter of afew months. They were readily supplied with everything they needed to pursue their objective.

Communications have also radically changed in the twentieth century. In previous centuries, communications
were carried by couriers from one point to the other. This often required weeks or months for delivery. Today, we
enjoy virtually instantaneous communication to any point on the globe. We can direct dial an acquaintance in any
country. We send and receive FAXES or e-mail messagesinstantly. We read news on the Internet from every major
capital asit occurs.

The advent of the computer has likewise revolutionized data management. In previous generations accounting
was accomplished by hand ledgers. Today, we can deal instantly with an aimost infinite amount of data by the use
of computers. Indeed, detailed files are kept on every person. There seems to be no end to the quantity of data that
can be dealt with or the speed by which it is done.

All of these factors have prepared the way for asingle global government in the earth. Again, these advancesin
the twentieth century have made the prospect of asingleglobal government possiblefor thefirst timesince Alexander
the Great. Today aone-world government that encompassesevery nationisentirely possible dueto advancesthat have
been realized in transportation, communication and data management during the twentieth century.

Globalism

The twentieth century has witnessed the growing concept of a global village and the vision of a one-world
government. Following World War 1, the League of Nationswas formed. This constituted a global governmentin a
limited sense. Following World War 11, the United Nations was formed. The plans for the U.N. were much more
ambitious than those for the L eague of Nations, although those ambitions were delayed dueto theforty year struggle
between East and West. Now in the last decade of the twentieth century, there remains only one “super-power” to
dominate policy. We expect to see the potency of the U.N. to increase at the expense of national sovereignty in the
next century. This emerging global government is prophesied to rule over every nation,

“ And authority over every tribe and people and tongue and nation was given to him” .3
We believe this will be the “Anti-Christ” government which ultimately will make war against Israel and all true
believersin Messiah Jesus.

The prophecies of the book of Revelation also point to the arising of aglobal religious order. This organization
is seen as being molded in theimage of the “ secular” beast government. This, most likely, refersto aunited religious
order formed as arepresentative body with delegates from all major religious sects. If this organization is patterned
after the U.N., then we would expect to see a“ General Assembly” made up of representatives from all participating
religious groups which would discuss policies for and admit new membersto the organization. In addition we would
anticipate an executive committee (like the Security Council) which would maintain the real decision making power
of theorganization. According to prophecy, thisorganization will exercisethe power toincludeor excludeindividuals
from participation in the whole “ Anti-Christ” system.

Effortstoestablisha“ United Religions’ organi zation patterned after the United Nationsisalready underway. This
effort has not, to date, received much publicity; however, it is sure to in the near future.

BRevelation 13:7b
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Ingathering of the Exiles

Now the only other thing that is necessary for the end-timesisthe regathering of the people of Israel to the land
of Israel. This, of course, has also occurred in the twentieth century. The First Zionist Conference washeld in Basel,
Switzerland in 1897. Following this conference, there was a steady flow of “ Aliyah” to theland of Isragl. The Jewish
population in the land grew steadily throughout the century. By 1948 Jewish strength was sufficient to declare the
existence of an independent state. In 1967, | sraeliswere able to take the heartland of Israel including Jerusalem. The
ingathering continues.

Estimates of Jewish
Population at Various Times
1920 84,000
1948 750,000
1967 2,400,000
1980 3,200,000
Present 4,700,000

Summary

We stand today at a strategic point in history; every sign of the end timesis being fulfilled. It isin this day that
believers are being called to function in an extraordinary way in God's purpose. The great polarization of mankind
is occurring. God's dragnet is beginning to function. Great light is shining in the world. As more light shines forth,
the polarization will increase. God will continue to sanctify Himself in the midst of Israel. As He does so, loca
churches that are grafted into Isragl will receive a fresh and powerful anointing which will be manifested as more
power and light. People will either be drawn to this light or repelled from it*. The nations are being forged into a
global union of thegovernment of the* Anti-Christ”. The oppositionto | srael isalready apparent. Soon God will bring
all the nationsinto the valley of decision,

“ Let the nations be aroused and come up to the valley of Jehoshaphat, for there | will sit to judge all
thesurrounding nations. Putinthesickle, for the harvestisripe. Come, tread, for thewine pressisfull;
the vats overflow, for their wickedness is great. Multitudes, multitudes in the valley of decision. For
the day of the Lord is near in the valley of decision” .*°
In order to be effective in this crucial hour, believersin local congregations must be thoroughly grafted into Isragl.
They must embrace “Hebraic roots”.

430hn 3:20-21
5Joel 3:12-14
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THE LOCAL CHURCH

www.servantofmessiah.org



1. Introduction

n the preceding section of thistext, wediscussed several concepts dealing with the history of the Church and Israel.
We also considered aprophetic analysis of the situation that we find ourselvesin today. Inthisfinal section wewill
discuss practical waysfor alocal congregation to begin establishing Hebraic roots.

We may begin by attempting to envision what the first century Church was like. We will discover that it is
practically impossible to recapture the exact structure and atmosphere of that period. We can, however, build local
churches which share the same fundamental characteristics with that early Church. Some of those foundational
characteristics include, (1) knowing God and His Messiah, (2) body faith, (3) Biblically sound vision and doctrine,
(4) spiritual worship and (5) Hebraic identity. Hebraic roots are not achieved by superficially embracing Jewish
symbolism such asthe wearing of kippot and talliot, reciting Hebraic liturgy and singing Hebrew songs. Thesethings
may be meaningful in certain circumstances but do not by themselves constitute “Hebraic roots’. In this section we
will consider how to build local churches with Hebraic roots.

Itisthelocal church upon which we must focus our attention. An individual may embrace Hebraic roots to the
point of formal conversion but he will not accomplish the goals set forth in this work. On the other hand,
denominationsdueto their nature cannot adopt Hebraic roots. In fact, denominations are organized entities comprised
of many local churcheswith adistinct physical manifestationintheworld. Thesevisible organizationsinvariably rival
Israel. Itisthelocal church that hasthe unique capacity to bethe physical manifestation of Messiah Jesusin theworld
and, therefore, it istheloca church which may properly adopt “Hebraic roots’.

The Greek word for churchisEkklesia. It meanssimply “acalling out” or agroup of people called out to aspecial
assembly. The Hebrew word is Knesset. The twelve disciples of Jesus made up the first Church.' After Jesus
ascension the Holy Spirit came upon these same disciples and others like them forming a unique body of peoplein
Jerusalem who were set aside by revelation knowledge of Messiah Jesus. These believers began to function as the
Church. This church was centered in Jerusalem. 1t was made up of people from Jewish backgrounds. It functioned
in the midst of Israel and was a part of Isradl. It had Hebraic roots.

Matthew 16:17

www.servantofmessiah.org



2. The Ben-David Covenant

heBiblical foundation for the Churchisfoundinthe“Ben-David” covenant.! God madeacovenant withthe“ son”
of David promising Him a kingdom, a throne and a house forever. There was a short term fulfillment of this
covenant in Solomon. The long term fulfillment came through Messiah Jesus. The angel announcing the conception
of Jesus said,
“ And behold you will conceive in your womb, and bear a son, and you shall name Him Jesus. He will
be great, and will be called the Son of the Most High; and the Lord God will give Him the throne of
His Father David; and He will reign over the house of Jacob forever; and His kingdomwill have no
end”
Jesus introduced the concept of the “Kingdom of God” during His earthly ministry. That kingdom was initiated in
the early Church and will be fully and visibly manifested at His coming. This is the promised kingdom. After His
resurrection, Jesus ascended into heaven and took His position at the right hand of the Father.> When He descends
again Histhrone will be established in Jerusalem. Thisisthethrone of David. Finaly, Jesusreferred to His physical
body as the “ Temple”.* After the Holy Spirit fell upon the Church, the Church was referred to as the Temple. This,
then, is the house God is building for David. Therefore, we see a complete fulfillment of the “Ben-David” covenant
(kingdom, throne and house) through Messiah Jesus.

41 samuel 7:8-17
2Luke 1:31-33
3Colossians 3:1
4John 2:21
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3. Functions of the Local Church

here are various functions of the Church. It has a primary responsibility to the house of Israel. Paul wrote that,
“ Messiah has become a servant to the circumcision on behalf of the truth of God to confirm the
promises given to the fathers’ .
Paul used the term circumcision in order to avoid any possible confusion. He, of course, isreferring to the physica
seed of Israel; those till distinguished by the circumcision. He recognized that the physical seed of Israel would
continue throughout the generations and that all aspects of the covenantsand all promises envisioned by the prophets
would befulfilled through them. He clearly stated that those called out in the Church bear a special responsibility to
the people of the circumcision to confirm the truth of God. Most churches today deny this responsibility atogether.
Many even hold the unscriptural position that Isragl is no longer alegitimate covenant body in God's sight.
A second focus of ministry isto the nations. Again Paul wrote,
“ He has committed to us the word of reconciliation” .2
The Church has aresponsibility to convey to the people of the nationsthat God, the Holy One of Israel, has provided
ablood covering for their sinsand that they have been made acceptablein His presence. Therefore, men of all nations
are called to repent from heathen lifestyles and to walk in uprightness according to the revel ation of the onetrue God.
A third function of the local church is to serve the individual who has come to know Jesus as savior and lord.
Jesus specifically charged His disciplesto go into the nations and make disciples,
“ And Jesus came up and spoke to them, saying, ‘ All authority has been given to Mein heaven and on
earth. Go therefore and make disciples of all the nations, baptizing themin the name of the Father and
the Son and the Holy Spirit, teaching themto observe all that | commanded you; and lo, | amwith you
always, even to the end of the age’” .2
The Church should serve as a place of development so the individual can grow in all aspects of godliness and
righteousness. As one grows, the local church becomes a suitable vessel within which a sacrifice of service may be
presented to the Lord on adaily basis.*
Finally, thelocal church isan instrument of spiritual warfare. Paul wrote,
“For our struggle is not against flesh and blood, but against the rulers, against the powers, against
the world forces of this darkness, against the spiritual forces of wickednessin the heavenly places’ .°
Here Paul outlined the arena of struggle that the Church has been commissioned for. The specific function of the
Church isto speak truth under authority,
“In order that the manifold wisdom of God might now be made known through the church to therulers
and the authorities in the heavenly places’ .°
So the Lord has convened local churchesin every locality across the world and through them He challenges every
principality. He will make known through the Church “the manifold wisdom [multifaceted purposes] of God” to the
authoritiesin the heavenly places. These authorities are understood to mean demonic powers. In this present age the
nature of thiswarfare is shining divine light on the activities of these authorities. Jesus will exercise amore forceful
program at His coming.

'Romans 15:8

2| Corinthians 5:19
*Matthew 28:18-20
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4. The Formation of the Local Church

t seems that two things are needed to form anew local church. First, a called minister, usually one functioning as
an apostle, is sent forth with authority from Jesusto establish anew local church. Second, in thelocal community,
other believers, in obedienceto the Holy Spirit, are called together to form alocal body with the called minister. This
is afulfillment of the words of Jesus,
“Where two or three have gathered in my name, there | amin their midst” .*

Thetense of the Greek verb gathered i s passiveindi cating that those gathered are convened by an outside agency.
That agency, of course, is Jesus, Himself. Thus we may conclude that local churches should never be established by
organizations but uniquely by called ministers who can boldly proclaim that they have been set aside by Jesus,
Himself, to initiate such awork. This must be confirmed by a minimum of two or three others who confess by faith
revelation that they are being called to form such abody. In such a setting, Jesus promises to be present.

Each local congregation (ekklesia) so formed hasthe unique capacity to manifest thevery essence of the Messiah.
A reproduction of the ministry of Messiah is effected in every locality in which it pleases God to establish awitness.
We know from Scripture that such groups have been or will be established in every nation before God brings in the
next phase of redemption.

“ And this gospel of the kingdom shall be preached in the whole world for a witnessto all the nations,
and then the end shall come” .?

Role of the Pastor

The role of the pastor in the Church is to insure that Jesus is Lord of the congregation. He must not be lord
himself, and must insure that no one elseis. Obviously there are many functions of the pastor inthelocal church. We
want to concentrate on those duties which are necessary in establishing body faith.

Jesus becomes Lord by faith. There must be an interaction between Jesus and the Church resulting in specific
direction for the congregation. The congregation must believe and obey. This constitutes body faith. Church
government must be structured in such away to implement and guard the process necessary for body faith.

In the past, church elders commanded enough respect that body faith could perhaps be based on their word. This
is not true today. There seemsto be little possibility today of body faith occurring based on anything less than full
participation of the whole local body. Perhaps this has always been the case.

Only the pastor can establish and guard this type of procedure. He must carefully guide the congregation to
consider any relevant issue under consideration. He must help defineissues until everyone clearly understands what
is being considered. Then he must lead the congregation in fasting and praying concerning the issue until the body
arrives at the position of belief that they have (1) humbled themselves before the Lord, (2) interacted with the Lord
concerning the given issue and have understood His direction and (3) believed and implemented His command. This
is atedious process. The pastor must work hard to insure that all are included; yet, at the same time, guard against
mani pul ating the congregation into the position that he believesthey ought to be. Any pastoral manipulationisdeadly
tothe processof making JesusL ord of thebody. Thetypical political processemployed in man'sgovernmental efforts
must be avoided. The Kingdom of God isatheocracy and Jesusis Lord. The entire government of the Church must
“rest on His shoulders’. Body faith is simply the means of making Jesus Lord of the Church.

Throughout history, Church leaders have employed all kinds of techniques in establishing church government.
Constantine was probably most influential in establishing church councils as a means of governing all the churches
across the empire. Since then, some leaders have led by intimidation. In other churches bodies of elders have made
decision in back rooms and then exerted typical worldly, leadership techniques to implement their plans. Whatever
the technique, the Church has operated on everything but body faith. Today body faith on thelocal church level is
absolutely necessary for the congregation to establish “Hebraic roots’.

Role of the Individual Member in Body Faith

Matthew 18:20
2Matthew 24:14
3Isaiah 9:6
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We have discussed the role of the pastor in body faith; now we will consider the role of the individual church
member in this process. Thefirst essential step for theindividual isto insure that he, personally, is supposed to be a
part of thelocal body in question. Thisisamatter of individual faith not body faith. We maintain that every believer
should be a part of alocal church in order to serve the Lord in an orderly manner under God-established authority.
However, the individual must determine which body he is supposed to be a part of. Pastors may invite believersto
consider what a given church is doing but they should never attempt to get an individua or individuals to join the
specific church that they are leading. It is Jesus responsibility to assign individuals to the local church.

Once anindividual determinesthat heis supposed to be apart of agiven local church, hethenisin aposition to
wholeheartedly joinin the function of the body. It isthe responsibility of theindividual to seriously study issuesthat
are under consideration by the body. He must honestly open himself before the Lord and seek understanding of the
purpose of the Lord in the matter. He must join with others in fasting, praying and, therefore, participating in the
process. When the body is call ed together to deal with theissue under consideration, he must participate with an open
and expectant spirit and willingly join othersin this process. Finally, asthe body stands beforethe Lord, he must flow
with the whole body in forming aconsensusrelative to theissue in question. Each must freely expresswhat he or she
believes the Lord is saying to them personally, yet, flow with the corresponding expressions of others. Usually, a
consensusis gradually formed which integrates the wisdom of all. Theimportant issue isthat the whole body comes
out of the experience with the belief that they have made Jesus Lord.

Faith Righteousness and the Local Church

Thereisagreat deal of confusion concerningwhat constitutesthe* righteousness of God”. Many busy themselves
today with what isaccepted socially as righteousness. Some build churches, others engage in social ministries, while
still others do prison ministries thinking that thisis the work of God. In reality, the righteousness of God isinitiated
by revelation. Paul declared,

“ the righteousness of God is revealed from faith to faith” .*
We can never determine the righteousness of God through philosophical deduction. Again, note the emphasis Paul
gave to the fact that it isrevealed. Jesus said that He only did what He saw His Father doing.> Again righteousness
followed revelation as it always must. So for a local church or an individual disciple to accomplish God's
righteousness, they must receive the direct revelation of what God wants to do and when He wants to do it.

Paul wrote,

“For Christ isthe end of the law for righteousness to everyone who believes’ .°
The Greek word translated “end” in this statement istel os. Thisword means*“the goal or end attained” . So Paul stated
that Messiah Jesus was the goal for attaining righteousness. In other words, we as disciples should do exactly asHe
did. He heard from the Father and carried out what He heard. We should do likewise.

Another way of viewing this phenomenon isto recognize that we must hear and obey if we enter God's purpose.

Thisisthe faith process. The writer of Hebrews stated,

“ Now faith is the assurance of things hoped for, the conviction of things not seen” .’
The things recorded in Scripture that reveal the plan and purpose of God are the basis of hope. The Holy Spirit adds
assurancethat God isworking thesethingsin us now. Thisthen becomesfaith. Therefore, hopeisbased on what God
has done in the past; while faith is based on what God is doing now directly in our lives.

“Romans 1:17a
5John 5:19-20
5Romans 10:4
"Hebrews 11:1
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Faith in the Ministry of Messiah Jesus

Messiah Jesus is our telos or goal. The faith walk of Jesus is clearly seen in the gospels. We believe that He
received two primary faith assignments from the Father during His earthly ministry. These assignments are
particularly apparent in the gospel of L uke because L uke ordered the events of Jesus ministry in chronological order.
The first assignment was received during the period spent in the wilderness immediately following His baptism.
Immediately following His experience in the wilderness, Jesus declared,

“| must preach the kingdom of God to the other cities also, for | was sent for this purpose” .2
Thisis the dominant message preached by Jesus throughout His ministry.
The second assignment was received by Jesus at the “Mount of Transfiguration”. Here Moses and Elijah spoke,
“ Of His departure which He was about to accomplish at Jerusalem” .°
Jesus came down from the mountain and steadfastly set Hisface to go to Jerusalem. Of course, thisword of faith was
completed as He died as the “Lamb of God” on the crossin Jerusalem.

These two primary missions define the earthly mission of Jesus. In both cases there was aperiod set aside to hear
from God. There was a supernatural manifestation of God in both instances. Jesus heard a specific message which
defined His mission. Therefore He could say, “1 only do what | see My Father doing”. The disciple should hear and
obey in just this same way. The body of believers, the local church, should do exactly the same thing if it wishesto
achieve “the righteousness of God'.

Faith and Body Life

Every aspect of our life should be founded on faith. Paul cautioned the disciples at Rome saying,
“Whatever is not fromfaith issin” .*°

Obviously, a complete transition cannot be accomplished overnight. In reality, we “work out our salvation” little by
little. Asthe Holy Spirit brings an area of our life under scrutiny, then we seek the Lord's will for it. In some areas
the Lord will simply give us the freedom to decide for ourselves. Even in these cases we know we have actively
submitted this particular aspect of life to Him.

Body lifeshould be governedinthe sasmeway. The body should fast and pray together until they havearevelation
sense of the Lord'swill for them. The mission of the Church should be determined in thisway rather than following
inthetradition of agiven church or denomination. Thewholebody entersinto the“ righteousness of God” inthisway.

Ministriesto the L ocal Church

Jesus supplies certain specific ministries to each local church. These ministries were outlined by Paul as,

“ And He Himself gave some to be apostles, some prophets, some evangelists, and some pastors and

teachers, for the equipping of the saints for the work of ministry, for the edifying of the body of

Christ” .
These are often called the five-fold ministry. These ministries serve the local body of believers so they can grow up
to the full maturity that isin Messiah Jesus. A minister has the responsibility to nurture individual believersin the
manifestation of the gifts of the Holy Spirit rather than simply exercise the gifts himself. The very life of Messiah
Jesus
ismanifested through the body of believers by the exercise of the gifts of the Holy Spirit. These gifts have been listed
by Paul.* Jesus exercised all of these gifts with the possible exception of “tongues and interpretation of tongues”.
Each member should manifest at least one gift in order to function in the body. Manifestation of the gifts of the Holy
Spirit can never be coerced but must be offered in faith by the individual believer.

8Luke 4:43

®Luke 9:31b
®Romans 14:23b
“Ephesians 4:11-12
2| Corinthians 12:7-11
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Gifts of the Holy Spirit

Paul outlined the operations of God the Father, Jesus the Messiah and the Holy Spirit. He said,
“Now there are varieties of gifts, but the same Spirit. And there are varieties of ministries, and the
same Lord. And there are varieties of effects, but the same God who works all thingsin all persons” .**
We conclude that the Holy Spirit works through individuals who make up the local body of believers bringing forth
specific manifestations through them. Also, each local body constitutes a distinct ministry and Jesus is the Lord of
each local ministry. Finaly, God the Father is ultimately responsible for al as He works various effects throughout
the whole human community to accomplish His will.

The gifts of the Holy Spirit serve to reproduce the ministry of Messiah Jesusin alocal setting. The most basic
function of thelocal churchisto be the vessel of manifestation of Messiah Jesus. He isthe head of the Church which
isHisbody. Sincethisistrue, there must be an active functioning of the Holy Spirit in the body in order for Jesusto
be seen. This alone should answer the question concerning the validity of the gifts of the Holy Spirit in the Church
today. Each gift of theHoly Spirit bringsforth one aspect of ministry that we see manifested in Jesus' earthly ministry.
No individual brings forth all the gifts at any one time; therefore, it is necessary for each member of the body to be
fruitful in the manifestations of the gifts.

Again, Paul lists the specific gifts as,

“ But to each one is given the manifestation of the Spirit for the common good. For to oneis given the

word of wisdomthrough the Spirit, and to another the word of knowledge according to the same Spirit;

to another faith by the same Spirit, and to another gifts of healing by the one Spirit, and to another the

effecting of miracles, and to another prophecy, and to another the distinguishing of spirits, to another

various kinds of tongues, and to another the interpretation of tongues. But one and the same Spirit

works all these things, distributing to each one individually just as He wills” .4
Aswestudy the earthly ministry of Messiah Jesus, we see the exact same manifestationsthrough Him. Therefore, we
conclude that the purpose of the gifts areto bring forth this extended ministry of Messiah Jesus through local bodies
throughout the world.

» Jesus exercised the gift of wisdomwhen He was confronted by the religious leaders concerning paying taxes
to Rome.™® His answer shows supernatural wisdom which frustrated the schemes of the religious |eaderswho
wanted to trick Him in taking a position for which they could make charges against Him.

» He exercised the gift of knowledge when He was speaking to the woman at the well in Samaria.'® She
perceived that He was a prophet because He exhibited supernatural knowledge.

» Jesusfrequently exercised the gift of faith. He met Moses and Elijah on the Mount of Transfiguration. They
spoke of His death which would occur in Jerusalem. He came down from the mountain and steadfastly set His
face to go to Jerusalem.’

» Jesusrepeatedly exercised the gift of healing. When He was passing through Jericho on Hisway to Jerusalem,
he healed the blind man.*®

» Jesus accomplished miracles. When the disciples were in aboat and rowing across the Sea of Galilee, Jesus
came to them walking on the water.*®

» Jesus exercised the gift of prophecy. Just before He was crucified He prophesied concerning Jerusalem and

13| Corinthians 12:4-6
¥ Corinthians 12:7-11
BMatthew 22:15-22
63ohn 4:7-19

YL uke 9:28-36, 51
BMark 10:46-52
®Mark 6:45-52
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the tribulations that would come upon it.

» Finaly, Jesuswas able to distinguish evil spirits and exercise authority over them. He delivered a man who
was controlled by aevil spirit when Hewasin the synagogue in Capernaum.?* Many other examples could be
cited from the ministry of Jesus.

The only gift of the Holy Spirit which does not appear to have been exercised by Messiah Jesus is the gift of
tongues. It is possible that He worshiped God privately by the use of the gift of tongues; however, the Bible does not
give usan account of it. The gift of tongues has both aprivate and abody function. Obviously, Jesusdid not exercise
thisgiftinthelatter manner becausetherewasno body (multi-member congregation) during Hisearthly ministry. The
Church came into existence on Yom Hashavuot (The Day of Pentecost).

Each member of the body of Messiah should exercise at |east one gift of the Holy Spirit. Thisisthe only real way
that theindividual believer can beafunctional part of the body. Many peopl e exerciseanumber of different gifts. Paul
exhorts us to seek spiritual gifts.?

Baptism of the Holy Spirit

How does a person become a part of the Church? Jesus said,
“You did not choose me, but | chose you” .%
So wewould say that the first step in entering the Kingdom of God is an invitation from the Lord. Assuming that by
faith, we believe we have such an invitation, we must be “born from above’? in order to gain perception in the
Kingdom. So theinitiating experience is being “born from above” by the Holy Spirit or being baptized in and with
the Holy Spirit. Jesus, the Messiah, is the one who “baptizes in the Holy Spirit”.

The concept of baptism is based on the practice of cleansing in the Mikveh practiced in Judaism. The Torah
distingui shes between clean and unclean. Whenever someone became unclean, part of the process of becoming clean
again involved the use of the mikveh. A person entering the mikveh totally immersed himself in the water. He was
immersed, covered completely inthewater. Therefore, the concept of “ Baptisminthe Holy Spirit” meansthat aperson
isimmersed, covered or engulfed in the Holy Spirit.

Another way to consider the phenomena is that the Holy Spirit becomes an internal source of power and
inspiration in the believer. God has loosed the Holy Spirit in the world today in a general sense. Jesus said that the
Holy Spirit,

“When He comes, will convict the world concerning sin, and righteousness, and judgment” .
In contrast to the world, when an individual is baptized in the Holy Spirit, the Spirit begins functioning from within
theindividual. Following the initial baptism the believer is exhorted to be continually filled with the Holy Spirit. So
the Spirit indwellsthe individual on acontinual basis and can, thereafter, be manifested through the individual. This
is the means by which a person becomes potentially functional in the Church.

It isvery important to understand that this baptism gives a person the capacity to perceive or seein the heavenly
realm. Jesus said that,

“ Unless oneis born again, he cannot see the kingdom of God" .#
Paul added,
“No one can say, ‘Jesusis Lord,” except by the Holy Spirit” .%

DMatthew 24:1-51
2| uke 4:31-37

2| Corinthians 14:1
ZJ0hn 15:16

%30hn 3:3

%J0hn 1:33

%J0hn 16:8

#John 3:3b

2| Corinthians 12:3b
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Beyond this, Paul taught that the Holy Spirit gives us the capacity to search out and understand even the depths of
God. Soitisthe Holy Spirit that gives us the supernatural capacity to function in the Kingdom of God. Thereisno
other way that a person can truly function in the local church except by the Holy Spirit.

What does abeliever do to be“baptized” in the Holy Spirit? Thefirst thing isto ask the Lord for it. We must ask
and do so believing. Jesus said,

“And | say to you, ask, and it shall be given to you; seek, and you shall find; knock, and it shall be

opened to you. For everyone who asks, receives; and he who seeks, finds; and to him who knocks, it

shall be opened. Now suppose one of you fathersis asked by his son for a fish; hewill not give hima

snake instead of a fish, will he? Or if heisasked for an egg, he will not give hima scorpion, will he?

If you then, being evil, know how to give good gifts to your children, how much more shall your

Heavenly Father give the Holy Spirit to those who ask Him?” .#
Secondly, we must believe that God desires us to have the Holy Spirit and will not deny our request. The writer of
the book of Hebrews said,

“ And without faith it isimpossibleto please Him, for hewho comesto God must believethat Heis, and

that Heis a rewarder of those who seek Him” .
Finally, we must be willing to act on our belief. Without presumption, we must actively trust that God has granted
our request. Many struggle needlessly at this point. However, God has granted that one specific manifestation of the
Holy Spirit isgiven just to help usin this struggle. That gift is the “speaking in tongues’. Paul said,

“ So then tongues are for a sign, not to those who believe™ but to unbelievers’ .
Tongues, or the use of a spiritual language, isasign to usindividually, as we are beginning to believe that we have
indeed been baptized in or received the Holy Spirit. Aswe believe and exercise this gift, we are prepared to go on to
the exercise of other gifts.

The most natural time to receive the Holy Spirit isin worship in the local church. Y et some readily believe and
receive the desired baptism individually asthey worship privately. Others need the support of the body worship. Still
others need for the eldersto lay hands on themin order to receive. It does not matter by which means we receive the
Holy Spirit. The important thing is that we receive the Spirit and begin functioning in the body of Messiah. Itisalso
important to understand that by the same pattern of belief by which we initially received the Holy Spirit, we are to
be filled daily. We can never take for granted that we are filled. We ask daily, we believe daily and we trust to be
filled daily. The faithful disciple actively trusts God daily to continue to function in His purpose.

The Importance of Assembling with the Local Church

Each time the local body assembles, there is a unique opportunity for the resurrected Messiah to be manifested

in great glory. Therefore, the writer of the book of Hebrews exhorted his readers saying,

“ Not forsaking our own assembling together, asisthe habit of some, but encouraging oneanother, and

all the more, as you see the day drawing near” .*
Itisvitaly important that every member of the local body discipline himself to come together whenever the body is
assembled in open worship. Obviously, there are times when a person is occupied and simply cannot come, but this
should be the exception not the practice. Every effort should be made to join together with brothers and sisters.
Whenever someone is absent the Holy Spirit is quenched to some degree. The more boldly the individual exercises
the gifts in the body the more strongly his absence will be felt. Even if the individual does not boldly exercise the
gifts, hispresence aloneisan encouragement to the body. Therefore, it isvery important that we heed the exhortation
of the writer of Hebrews.

In summary, God chose the mechanism of thelocal church to implement the ministry of the Messiah. The Church
body is the body of Messiah. The Church should function under the delegated authority established by Jesus. The
glorified Messiah is manifested through His body. Each member of thelocal church has been given gifts of the Holy
Spirit. Asthe body comes together in worship, al the gifts added together reproduce the ministry of Messiah Jesus.

2| yke 11:9-13

Hebrews 11:6

% Those who believe are those already functional in the Church.
2| Corinthians 14:22a

*Hebrews 10:25
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In this manner, the ministry of Messiah Jesus is manifested in each society and in each age. It isimportant that each
member has the faith to exercise the gifts imparted to him by the Holy Spirit. Likewise, it is important that each
member cometogether with hisbrothers and sisters at each designated assembly. In this manner he becomesasource
of encouragement to the whole body and the full vitality of the ministry of Jesus can be manifested through the local

church.
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5. Worship and Hearing

hemost natural timefor hearing from God i s during worship. Worshipinthissenseisunderstood to bethosetimes

when believers open their hearts before the Lord in praise and adoration and allow the Holy Spirit to stir within
bringing them to a real consciousness of standing in the presence of God. This can happen as the congregation of
believers entersinto worship. It can aso happen to the individual in his private devotion before the Lord. In either
case the living soul is supernaturally brought into the presence of God. It is at these times that the believer should
learn to pray or ask concerning a specific mission of righteousness. The heart conviction that leads to faith flows out
of the worship experience. Thisisone reason why Satan fightsworship with such determination. If worship, whether
body or individual, can be limited to ritual practice or intellectual thought, then no faith will be initiated.

The most basic characteristic of the “New Covenant” isthat believerswould all “know” God.* The root Hebrew
word translated “know” isyadah. “Know” inthissenseisasaman “knows’ hiswife, i.e., theterm impliesintimacy
between the believer and God. The worship experience, whether individua or in the body, istherefore an experience
of intimacy with God.

There are anumber of conditions that must be met for abody of believersto enter into the worship experience.
The local body of believers must be committed to the Lord and to one another. Unity based on love in Messiah is
foundational to worship. Inaddition, the body must have attained to areasonably holy walk inthe Lord. Unholy living
must be rooted out if the body is to worship. Beyond this, the body must humbleitself beforethe Lord in order to be
intimate with Him. Often today, congregations are stirred through music to a triumphant high devoid of humility.
Thereis no true Biblical worship in such events. Humility and the corresponding confession of dependance on the
Being of God is anecessary prerequisite for worship. Finally, praise leads to true spiritual worship.

The local body of believers has a unique capacity to offer up spiritual sacrificesto God in Messiah Jesus. Peter
declared,

“You also, as living stones, are being built up as a spiritual house for a holy priesthood, to offer up

spiritual sacrifices acceptable to God through Jesus Christ” .2
The basic vision for worship is Jesus mystically arising in the body to offer up spiritual sacrifices to God. Jesus
functionsinthebody through the gifts, or manifestations, of the Holy Spirit. Worship, therefore, iscomprised of Jesus
being manifested through the body by the Holy Spirit and interacting uniquely with the Holy One. In thisway Jesus
and His body know the Father. Thisisthe significance of Jesus' statement,

“Jesussaid to him, ‘| amthe way, and the truth, and the life; no one comes to the Father, but through

Me” 2

The Bible maintains that God is enthroned on the praises of His people.* Praise, therefore, along with humility
is necessary for worship. Generaly, songs of praise expressly directed to our Lord Jesus bring the body into a
deepened unity and love as the Holy Spirit stirs within each individual. As praise continues, the reality of Messiah
Jesus' presence becomes more and more evident in the hearts of the believers. Jesus said,

“ Andthisiseternal life, that they may know thee, the only true God, and Jesus Christ whom Thou hast

sent” .°
Eternal lifeand worship are experienced both with the Holy Oneand with Messiah Jesus. Thusintimacy with Messiah
Jesus generally precedes intimacy with the Holy One.

The ultimate focus of worship must be to the Holy One. We have an account recorded in the gospels of Jesus
worshiping the Holy One.

“ At that very time He rejoiced greatly in the Holy Spirit, and said, | praise Thee, O Father, Lord of
heaven and earth, that Thou didst hide these things fromthe wise and intelligent and didst reveal them
to babes, Yes, Father, for thus it was well-pleasing in Thy sight” .6
The vision of worship, therefore, is that Messiah Jesus, as He is mystically manifested in His body, rejoices and
praises the Holy One in amanner like that recorded by Luke.

1Jeremiah 31:34
2| peter 2:5
3John 14:6
“Psalms 22:3
®John 17:3
SLuke 10:21
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Hebraic worship then isintimacy with the Holy One and with the Messiah. Individually, the believer is equipped
for intimacy with Messiah Jesus due to the Holy Spirit dwelling within. Thelocal church, however, isthe “body” of

Messiah and in the body under Jesus' Lordship we may uniquely approach the Holy One.
The by-product of worship is salvation, deliverance and healing. The presence of God brings all of these effects

in the life of the believer.

www.servantofmessiah.org



6. Church Identity

he most basic issue that must be dealt with in establishing “Hebraic roots’ hasto do with the identity of thelocal

church. There are two basic identities that a church may assume. One isthe traditional Christian identity of the
universal catholic church. Catholic in this case means universal or non-national. The other possibility is an identity
with Israel. These two camps are mutually exclusive. Each church must choose to fit within one or the other.

The Church of the second century deliberately chose to establish an identity separate from Israel. The Church
cameto be seen asan independent entity which was anchored in heaven but had amanifestation in the earth spreading
across all nations. Hence, it was catholic or universal. This means specifically that it isnot associated with any given
national people and, in particular, it was not associated with Israel.

Since that time, the Church has maintained this universal identity. Therefore, Christianity evolved as aworld
religion without “Hebraic roots or identity”. Every daughter church formed throughout the ages shared this catholic
identity. The Baptist Churchin thiscaseisas catholic asthe Roman Catholic Church. Asdiscussed earlier, alternates
toBiblical festival sweredevel oped to maintain the separation from I srael . In addition, unscriptural doctrinal teachings
were also developed which further widened the gap between the Church and Israel.

The aternative identity that a church may choseiswith Isragl. Thisis done by simply assuming atrue Biblical
identity. Thefirst century Church certainly maintained such anidentity. It wasknown asasect of Judaismcalled“ The
Way” . Israel must be seen as an elder brother rather than an alien enemy.

Establishing an identity with Israel does not imply any acceptance on the part of Israel. True Hebraic identity is
amatter of faith and does not depend upon acceptance by anyone except by God Himself. Some struggle very hard
for acceptance from Isragl, yet, the anointed vessel in Israel was rarely accepted. Moses, Jeremiah and Jesus are
notable exampl es of this phenomena. Neither was accepted during their lifetime. Due to the long history of conflict
between the Church and Isradl, itiswiseto walk smply in faith and reach out in ministry to Israel. True Godly love
and concern will result in the establishment of at least good will.

One danger exist in the area of identity. Believers sometime tend to become so “Jewish” that they become an
affront to | srael. Hebraic rootsis not obtained by mimicking Jewish ethnic traditions and customs. Believers must be
careful toimplement just those thingswhich areclearly established in the Scriptureswithout making any assumptions
about or demandson Israel. Too much Jewish tradition implemented without wisdom can |ead to the attitude of being
the “true Isragl”. This can become just another form of replacement theology. This can be seen today in some
“Messianic Jewish” groups.

A local church does not need to renounce tieswith the Christian community in order to establish “Hebraic roots’.
To the degree that other local churches are making Jesus their Lord, in real terms, a brotherhood exists that should
be maintained. If there is a break between the local church that is establishing “Hebraic roots’ and the Christian
community, in general, let it be initiated by the community not by the local church.
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7. Summary

ny local body of believers can beginto seek for and establish Hebraic roots. The conceptsdiscussed above should

serve asaguide. The practical realization of body life, body faith and body worship is essential. These will not
bediscoveredinstantly, but, must beworked out over aperiod of time. Thegroup of believersthat sincerely seek such
purpose and identity will surely be blessed by God.
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Further Information
If you have questions regarding any of the subjects covered in this book, or if you desire to learn more about the
implementation of the concepts put forth in this book, you may contact us at the following address:
Tzemach Institute for Biblical Studies
P.O. Box 181191

Casselberry, FL 32718
Y ou may also contact us via email at:
ken@tzemach.org or tzemach@tzemach.org
Or visit our Web site at: http://www.tzemach.org
Other books by Kenneth Garrison:

God'sFinal Call?

Redemption

www.servantofmessiah.org



	Cover
	Copyright
	Table of Contents
	Acknowledgements
	Introduction
	Part I: A Background
	1. REDEMPTION AND GOD’S PEOPLE
	2. TWO COVENANTS - TWO PEOPLES
	3. SEPARATION OF THE CHURCH FROM ISRAEL
	4. THE FURTHER SEPARATION
	5. DOCTRINAL DEVELOPMENT BY THE CHURCH
	Evolution of Church Doctrine
	The Law
	6. THIS GOSPEL OF THE KINGDOM
	7. A NATIONAL OR A UNIVERSAL PEOPLE?
	8. REDEMPTIVE ACTIVITIES AT THE CLIMAX OF THE AGE
	Part Two: ESTABLISHING HEBRAIC ROOTS IN THE LOCAL CHURCH
	1. Introduction
	2. The Ben-David Covenant
	3. Functions of the Local Church
	4. The Formation of the Local Church
	5. Worship and Hearing
	6. Church Identity
	7. Summary
	Bibliography
	Index
	Further Information



